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A Chinese Mahayana Catechism in Tibetan

and Chinese Characters

By F. W. THOMAS, S. MIYAMOTO, anp G. L. M. CLAUSON

(PLATE 1I)

TN the India Office Library there exists an extensive and

well-written MS. (A) in Tibetan writing and non-
Tibetan language, belonging to the collection acquired by
Sir A. Stein from the famous hidden library of Tun-huang
(Chien-fo-tung) ; it is described below.! 1In the light of
previous experience of such MSS. it was quickly apparent
that the language was Chinese; but owing to the known
difficulty of restoring Chinese characters from writing
representing pronunciation, whether ancient or modern, an
interpretation of the text seemed to be for the present
practically out of the question.

However, a closer examination showed that many sentences
(for the.punctuation is rather good) commenced with the
syllable ka . hmye . hyw; and this suggested that the text
was a catechism. The seventh line, beginning Alug . fiam . |-
hde .’ir . flam . wur . |, comprises three words recognizable
as Chinese for six (hlug), one ('ir), and Buddha (wur); and
only an equation of fiam to nyam, nem, is required in order
to arrive at the mcaning “six remembrances : the first,
remembrance of Buddha ”, which in Sanskrit is sad
anusmytayal | prathama Buddhanusmytih ; and it becomes
eusy to follow the enumeration of the familiar sextad. The

! India Office MS. Tun-huang (Ch'ien-fo-tung), Ch. 9, 11, 17 : paper scroll,
30 x 440 cm. ; 1. 200 reclo -|- 196 verso of good, rather calligraphic, cursive
Tibetan writing, tho lines being parallel to the breadth of the scroll and
each c. 20 cm. wide, the characters varying in size and betraying probably
more than ono hand; claborate, but not always corrcet, punctuation by
means of dots, singlo und double dandas, circles, one, two, three, or rarely
more in number, cte.; paragraphs and some chapter-divisions indicated ;
fragmentary at beginning ; at the end of the text a colophon mentioning

the first volumeo of a work and invoking a blessing upon all creatures ;
blank at end, recto c. 25 em., verso ¢. 160 cm. ; eighth-ninth century ?
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obvious suggestion, Lowever, of a version of a Dharma-
samgraha is not confirmed ; and it is evident that the MS.
contains much matter, partly of a different character and
comprising an enumeration of Buddhas and Bodhisattvas ;
parts only were at once intelligible.

A fortunate chance recalled to mind another MS. (B)!
containing a Chinese text with interlinear glosses in Tibetan
character ; and inspection showed that these pointed to
another exemplar of the same text. Though both are
fragmentary at the beginning, their actual commencing points
proved to be not very far apart, the second MS. beginning
at line 14 of the first. The presence of the Chinese characters
entirely alters the situation ; it has been possible to edit
the text in the form given below and to furnish a trans-
lation,

At first it was proposed to print under each Chinese
character the transliterated text as elicited from both MSS,
This course was suggested by a rather peculiar circumstance,
namely that the systems of transliteration followed severally
by the two MSS. differ somewhat in almost every syllable.
What has nccessitated a different procedure is the fact that
the correspondence between the two texts is by no means
always syllable for syllable ; in fact, there are, in addition
to some standing diflerences of phrascology, larger divergences
and dislocations ; in so much that after about I. 33 of the
first MS. the parallel passages cannot be set out without
further examination. Tor a preliminary comparison of the

! India Office M8, T'un-huang (Ch‘ien-fo-tung), Ch. 80, xi: paper scroll,
27:56 X 226 em.: ll. 128 recto of poor Chineso writing in columns parallel to
the breadth and each c. 20 ecm. wide, with intorlineations in small, cursive
Tibetan writing, often faint or smudged or intruding upon tho adjacent
Chineso characters, but with caro legible, although thero is some difliculty
in distinguishing ¢, b, and 4, ¢ and (s, chi and tsha, 'a, y- and s-, § and %,
-iand -7, and o forth.  The Tibctan syllables, which ave translitcrations
of the Chineso characters to the left of ench, aro absent in about 50 per cent
of the cases, Chineso writing betweon rulod lines, two hands, tho second

beginning 1. 80.  Fragmentary and smudged at the beginning :  the last
line gives tho titlo.
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two transliterations we give below the two texts of the
indicated portion.

In the second MS. the Tibctan transliterations are in general
faintly written, often practically indecipherable. Ifere the
other version has sometimes been of service in the establish-
ment of the readings. It should be remarked that the trans-
literations are in a large percentage of the cases not given in
the MS. : this was often due, no doubt, to the fact that the
same Chinese character had occurred previously, a natural
consequence of the nature of the text; and accordingly
we have been able to make insertions (vn Italics) in the later
recurrences and 8o establish a practically complete
consccution,

The Chinese writing is not very good : naturally, owing
to the age of the MS., it shows old and rather cursive forms,
and there are also a few errors. Mr. Miyamoto has been
able to read the whole with little uncertainty ; and he has
provided the translation, which for the most part furnishes
to students of Mahiyina Buddhism its own evidence. T'o
Mr. C. Y. Wang, who is now studying in Oxford, we are
indebted for a careful verification of the readings.

At the end of the sccond MS. there is a colophon giving
the title as ‘“ Mahiayina Middle Doctrine, One Volume ” ==
Sanskrit Mahayana-madhyamike-darsana ; and this is pre-
ceded by an explanation, in the course of which the work is
described as ‘“copy extract of explanation, Mahayina-
Madhyamika view, by the preacher (= dharma-bhanaka)
Go"”. The person and his date are unknown : the MS.
would belong to about the seventh-cighth century a.n. In
cagse the work is not a translation (from Sanskrit), the
divergences of the two texts require some further
explanation.

Two more points invite attention. The first concerns
the wholesale differences in the transliteration. Partly these
appear to be simple diflerences of system ; e.g. the first MS.
has hdehu, hdvahu, hlchun, hlyo, wo, zo, gam, corresponding
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to de, hdve, khon, lehu, bon, syon, gvam of the second. But
it is obviously more serious when we find bahu in the first =
pelu in the second, and when in the first we find the Tathagata,
whom we have previously found as Ze-le, represented by
tu-lahu (== ordinary Chinese Julai). Whether the differences
are local or of another nature, sinologists will perhaps decide.
In case the matter should seem to be one of date, we would
plead for priority on the part of the second MS., wherein the
Chinese characters have the primacy and which has a general
similarity to other Chinese MSS. from the same source,
diverted to Tibetan uses during the period of Tibetan rule
in the Sa-cu region. The first MS., which is calligraphic, was
evidently written for persons prepared to dispense with
Chinese characters. 1t should be added that both MSS. show
minor, but numerous, inconsistencies in their transliterations.
The Chinese text, which here and there has been corrected or
shows signs denoting repetition, change of order, or omission,
is also in some places obviously faulty or defective.

The second point regards the circumstance that among an
exiguous number of such Tibeto-Chinese MSS. we have two
exemplars of the same work. The case might seem accidental.
But in connexion with each of the two texts previously
published (JRAS. 1926, pp. 508-536; 1927, pp. 281-306)
we have been confronted with fragments of independent
MSS. 1In regard to a purely Tibetan document another
instance has been noted (JRAS. 1928, pp. 90-1). I am

“acquainted, further, with no less than four independent
fragments of a Ramayana text in Tibetan from the same
region and with other parallel instances of fragments of
Tibetan works. There is probability in the conclusion that in
such cases the fragments have not now first come together,
but represent MSS. associated together in old times, for com-
parison or by way of classification, in the Tun-huang Library
or in the sources of its collections.

' [ W, T.]
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K& R R R

(De 81N cuN TSON KYEN HE)!

(e m ok Mmoo K A W
[hgve] i dle]. Bun: [ha] [ja] hdve si

* OB & B OE M OB
de ? Tab: [kulr |2u]lg kyen hgehu yi  hu di
X (2] i B W oW B & XK
de: hyar [su] tsin [2un] 4i mye $u

kil Z W B’ U B Kk Kk W

[de]: [the] tsi(ci?) ’on hdvan hi hu hva [de]: chur
& A &8 U [3] B Rk

[sig] 2ib  sig  [hi] hu  phun de.

W oK & B o= XK ® & K
Ha ja khon [§lig [2i] [de]? Tab: khon de

# B OB O # 4w B oK X T MU

ja. hu dhuy phun ya: Sig de. ja lehu

V) W ok m™ ok @
phar [slim ya. [Bun]: [tshi] 8i de ’in
weom ok B M 4 m ok s
[hdve] [si] de gvam tig hgve |[si] [de]: ’in  hgve
UL N A N ' B T S
si  [de] gvam tig [hdve] [si] de ?

% B A m 43 ) I U - S &
Tab: [in] hdve gvam hgve. Bun: hka ja hdv[e)
4 x5 m A1 o ® W
- gvam bgve? Tab: hdve yihu kor zug kyan hgehu
B 18] A8 WG /4 o kA
bon syon  gvam tig hgve di de: hdve

! Square brackets indicate obscure, but probably certain, readings:
what is in Italics has been supplied from other oceurrences in the text;
() indicates occurrences in the two "ibeto-Chinese MSS. previously
published ; () indicates corrections or additions, and small numerals
point to transpositions not noted in the MS.
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;oW W & M kel B 4 Kk ok
[yihu] [tsin] 2un bon syon [gvam] tig hgve du de:

Aoom g =M 7] W(sie) B S
hdve ’on [hdvan] bon syon gvam  tig  hgve

XK x A H B A B & A (s
hva de: hdve [yihu] chud [%}ib syig [bon] syon gvam

& 4 B ok L1 I (R . S R )

.

|tig] Dhgve pu[n] de. Bun: ha  ja §i |‘I_|g;)j

Mo (8 % 6 % MO 45 W R
hun ? Tab: seg 4ibu syon hen dig 8
o M Mm% £ # 6 M
hgo  ’un. Bun: ha  ja §i |mye] deg ’‘un?
E e u W iy 9] #%
Hyen  hge yi  deg ’unm, Ha ja
G ¥ oM 8 % M
dibu ’un? Tab: len hdab hu édibu ’un,

oK M W Bom a8 M

Ha ja syon ['un]? Si syon yi hu syloln

#w[0] & 47 M i 1k

‘un. Ha ja. hen  ’un?  Ishehu  tsag
u ® 7 M fr % R Gk MW
yi ~ hu  hen ['un]. Ha ja & gig  ’un?
4 M a8’ @ M fr - [11]

Phun par yi  bhu Sig ‘un. lHat

L G S U B %00 W K W
bun ’'un  ja  ha  Dhgi? Tab: ‘’'un  ja  gi
® Oz ¥ L S I
su ci [bgi] Ha ja mye hu ’im?
4t (2] M x Oz & M
Si mye phu ke ci Dgi Bun:

1 Omit. 2 Altered from ji& =K.
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oK% B 4+ A K ¥ K #® K
ha ja 81 &b par ke? Tab: lug klin] lug

L A A e AA N . 3 B
chin  lug Sig §i §ib  par  ke. Bun:
K R N AR % e H 4
ha ja i lug kin? Tab: hgen 2i phyi
N R S R S A | .U
$ar  din i 6 bu  lug  kin, Bun: ha
x & (4 A % (a] %
ja di lug chin? Tab:  [deg] deln]
# OO0 MOk R KN MK " iy
hon  byi chog phad $i  lug chin. Bun: ha

X B N ik 113 Ay W Gk (19]
ja §i  lug  Sig? lfgylen {$lig 2 dig

A @ O&F WM & @ oF R o2 +
pyi 8ig dar dig  Sin dig i dig: 4 dib
AN W% 4+ = A

par  ke. Bun: ha [ja] &im 2 [2ib]?

% e (16] A H A A A £
Tab: hgen zib 2 zib  phyi  zib  dar
A K A B A B A B A
2ib  Sin 2ib i zib  deg  2ib  den  2ib
F A W®OOA @ [17] A s Al
hon  2ib  hbyi 2ib chog 2ib  [phab  2ib):

M % N M 8 AN AN A B

hgvan din  lug kin  hu hdve lug zib: deg din

N OBO® 4 N A W 4 = K&

lug chin  hu hgve lug 2zib: ldve gve i lug

[18] w + = (M fr % /s Al

hu  $im  2i. [Bun: ha ja hu 2b?]
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s m B H ¥ OB 4 W on %
Tab: hgen chin [tshya] dve thon den 8ig dehu &ihu

A B M A < 9] 5 A

2ib  ’ihi  tsin myi (sic) ci bu  2ib:
W B B &k = 10 (]
hbe bun dehu ku ’i sam pechu. Ha ja

2 = NN ' OB W ¥ W [20]
$i [sam] pehu?  Tab: phur pehu phab pehu

N B & = N M = N
sin  pebu $i mye sam pehu. Bun: sam pebu
noo# e 5 A = MW I
yibu gi jun? Tab: yihu sam' ju[n]. Bun:
K B (211 = i ' —
ha ja &i sam  pehu (jun)?  Tab: ir

filf = W ¥ MG = K H H =

the sam pehu phar syan sam pehu chu ch(i] sam

N = & = M moo22] T
pehu  §i mye sam pechu (jun). Bun: ~ ha
#o— Mt = wooow 4 it
jo Cifr]  the sam pehu? Tab: phab din  the

Ay oo s 6 N B b
yibu  hbyehu kalg] hi hu phur pehu: phab  Sin

28] M A B W B B B %
the yibu hbyehu gu hi  hu jbyehu phab

W % om A M o x4

pebu: phab éin  the ['ibu] li hbu wu(hu?) jen éi

i [24] u o »®n @ 0 M =
ko yi bu sin  pehu. Bun: hun

f1 % =B W ¥ % wooK
ha mye huw (hbychu) kag? Zab: hbyehu ja 6in

1 Marked in MS. for omission,
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M A W B <z [ =B | 44 Vs
yon hbu cheg [khyin] ci hu  hbyehu: kag

X U o & M o T ¥ K&

ja ki phab $in thehi cun  kag lehu sen ko

L 5 M = [26] B
ko hun hbyehu kag. Bun: hun ha hbyehu

B % M & W owm o Zx  # U
guhi? Tab: gu ja gu tsig ci - hgi: oyl
o5 M b b F » B
phab $n  the cun cur yihu  hbyehu guhu chi
(27] # & +» = 44 mwo

hgt  go go  bun hbyehu gu. Bun:

= M kR % 1 K A

bhun ha  li[bJu jen? Tab: sin ja  hva
& B # (28 ¥ &5 X M &
hvab hu  hge: phab  $n  hbu syan ko

Moo P K '3 M E & g A

tsig hbu jen ko bgen thehi hbu wu jen mye

z ®N Mo [29] (0 I S A
ct hu  sin. Bun : ha Je  hu
— it v = f A B A
ir  the? Tab: sam pehu mye $du  khi  the
~ f & & — M [30] far
Wu yi ko mye ’ir the. Bun: | ha

u % e = ff 4% % 4 M B

hi tig ci -sam  [pehu] mye $u khi the $

— OO B o= W A
it Tab: yu hba gyen Jhun phur tsig §

BU o« WOR R =
phab [phab] tsig $  jun: $§  sam pehu ke



46 A CHINESE MAHAYANA CATECHISM

B A 5 B & & M M %
hbu hw syon yi hu khon din hda[b]: tshe lhgi

[32] % % & 9 — M =

phyan ko  mye i the. Bun: hun

fro 4 8 M M = 1t % No

ha  mye hu [phar] syan sam  pehu? Tab: lug

X £ H B O ® #H N W

[chlo[n] hva $in yo  hu  phur pehu: $u

A= T > S ¥ S R - N ¢ SR U I
$va[r] lge kehu yi hu phad pebu: de [§in] $ib

g & L b [34] * M B B

sin «yn  Sany  dihw $im chu gva (o
O O T | S L I A ||
dary  yi  hu  sin pehu. Bun: ha mye phar
¢ % - X o % (36] 4
[syan]? Tab: ‘or ’ir  syan [$u] mye
B ¥ M W = 1 — %~ M
I phar syan. Bun: Jlun ha ir i [syan)

Bk % 0 " OFx B ¥ o4 i
du? Tab: phur pelne hbu  §& phab: phad hbu &

H (6] @ AR & W O # A W M

Jun: hen tshon Abu thon ko mye phar syan.

W = ™ % 8 # & =

Bun: hun  ha mye  hu sin(sic) chi sam
i W oW B #H K& o s
pehu?  Tab: hde kham so syan yi hu
(0O S\ S NN [ RS> SR - S« ¢
phur pehw: tsi so tsilg pheg yihu phab pehu: thehi
B0 KGR B8] mo®m ft o B

phar 2am  [’i] yi. hu sin  pehu. Bun:
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mo#K OB % TR S
Ha gja chu chi syan(sic) phab? Len Abu dvan

B & 4 Mk F [39] L I

tshvar ko mye chu chi Bun: ha mye

& 3 % ® e S | S I /¢
gsyon phab? Tab: syon phad si c¢i  phad ko

4% B W o = M =

mye syon phab. Bun: tshi sam jun  sam pehu
/ [40] - 8 R m = W
hu ‘o hu  yi? Bun: hun  ha

- 45 R % & N B O F -
hbou Cir hbu  yi?! Tab: mye phar ko hbu Cir:

e B #® & T R (4] I A5
the thon ko mye Rhbu yi. Bun: yihu

£ T #® X F KX T H =
hbu  ckhay tig hbu yi  hbu  khar  tig? Tab :

Al A M X " = M e Ay
i yihu li hbuw. Bun: hun  ha i yihu:
= [42] ] e JC % B %
hun ha li  Abu? Tab: tshi syen
LS4 I < I t4
i ko. Bun: tshi  syen khun dyim 1i? Tab :
& o # o A5 T [43] iH R
bun syeir i cun yhu  hbu khu  Abu

WM M % % % @
khay  tig.  Bun: pyir ken hvan [tsalg $im ma

L2 % ¥ 4% f H % )
bur ? Tab: phab  sin hbu  tshi  mye. Bun :
[44] N I < B S U R S L

gvar yuhw st de: ha  ja §i st
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i % Kk K W W A4 K M
de? Tab: oy de §in st de (thw  $n st
| Mmoo K [45] 7 Kk ¥
de. Bun: ha  ja $ de $in
11t I % - E 4 B O£ 0K
st de? Tab: kho hbu $den $  mye kho
i o & T A B # W
de: kho tshib hbu  hva hvab  § tshib de:

(46] il W X W B 4 W
kho  hbyer hbu hbyer 4& mye hbyer

mou T = ¥ O®& M B 4 M

de: yv hbu ¥  phad tig dehu $  mye dehu

| Mo [47] # A~ F M
de. Bun: ha jo  dihw  Sin st
] ® O& X R OB ¥ OB M
de? Tab: $en si gva hu kho de: phan
# % ® £ W (48] 5 wou
hde hgeb Au tshib de: tshifg] hbyer i

B W wmoow o ® M O® i W
hu [hbyer] de: ke den hve Ju debu de.
B o4& % OB W oK% 4 ®x KW

Gi lgen den si  gva. Ha ja den s ’in?
149] % % £ & ® M
Tab: tshib $  Sen st in.
M o § 4% 3% R ¥ & FH 9ne
Bun: gyi lgen den si gva yi [hvab] yiku hder-phan

ESIE S © I S - me BB

‘in gva: ha  ja 8 hbu 't gua?

% B O ® ! 8 & W E
Tab: tshig hbyer & hu gva: ke den
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T R B Mo & oz o 5%
hve ku ‘i Bun: cu kyen ¢  cun sen
(61] ® % B’ O % s M

i hihu gva: ha ko tshi st de

% B % B s B # W
cun syan gve hilu ’in? Tab: gu U hyyar
g M 4 [52] % % B K
hgen tsig  hvab sen  'm hthu  gva: tshi
Mmoo oW Bk W o SH W B L
st de phad phur chu <sens dehu $i hu  hgo
gt fa £ & B3] @ MW
Khu lin  hby) <hkhyehws  din chu bun phad

®oOo®n M O M H O oM W R %
yebu khun hnan hgo he: tshya dzin 8i gva hihu
aROE oA W K Kk [54) ) i34
i e i It hbu  $on. Bun: 4var

7 I A T 1 R S R A “
ythu hgo $in. IHa ja $& Mo Sin? Tab:
x % ¥ ok B OM K &K B
hde din bam din  den bun  $in  yuan kag
[65] F* O OO o K k& B K

§ifn] cu phur [2Jn  le  din:  $  hgo

P P i Oo® + ¥ %
$n. Hde  $in? Ilgo ke  $ib dan  tig
& A & XK & [56] % K &
den  lug yog hde: i mye hde Sin.
(=% + ¥ » 4 = no'm

[Ha ja &b $an?). Tab: éin  sam st

¥ o= B 4% + % K H + B
Tosam $i mye  $ib dan: yig mye $b Cag.

L “Mouth.”
JRAS. JANUARY 1929, 4
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Mmook B BN (B = %
Bun: ha ja 8. (§in) sam hgeb?

R A B K D K &
Hbu bur pbu  dehu Jbu  yim. Ha  ja i

= ¥ X A XX WM X %

sam hgeb ? Hbu tham hbu chin pbu  chi.

fir (58] K B! ™ % B oo!
Ha Ja st lgeb? Alg] -

m & ® B & @ £ & M
lyon dar bon Jgen khi hgu kbu  wen  tshi

£ # % T M O+ ®H 59 —
hgeb yihuw khi. Ilgo jun &b dan? 'Ir

A+ ¥ = X + ¥ = % B

iy $b $an: ¥ hde b dan: sam  den bun

+ % M & 8 O+ ¥ I ¥ B
&b dan: st yian kag $ib dan: hgo $San phusar

+  [60] % UG I S A

$b San. Bun: lha ja  bam Sin?

¥ o mMoE it & 4% B &
Tab: sihu st hbu lyon sim den tig deg

F M @ X (6] A K E

ke s& 2an  lde mye bam  §in.
Mmoo K% ™ ok L i

Bun: ha Jja st hbu  lyon  sim?
HOR OB OE B A WM K & (62 £
Tab: tshi pyi hi 8 mye si hbu lyon som.

L R S - S - N
Bun: ha ja tshi? Nin §in. Pyi? Nin.

1 ‘“Mouth.”



IN TIBETAN AND CHINESE CHARACTERS Hl

wW Bk f ¥ 4 2 B

phar kho. Khen byi tig lag mye ¢t hu l‘:i'.
[63] % R S S VR A I
Phen din tig sim mye ¢ hu da.

LN U S S L R

Bun: ha ja  éen bun  éin? ‘In den

' i 1% [64] % & MW o
bgo dehu tig mye fen bun.  Bun: ha

# M H OE m + = W # £

ja yvan kag din?  Hgo &b 2 in yvan mye
M 5t 3k [60] Moo B A &

yvan kag  8in. Bun: yvan kag ciw  jin

" 5 L W 2 R U8B
bgo yi punbu(sic) ’in yiku ha tsha yi oy hu

W % [66] e & B R

lyon  éin? Tab : yau jin  hgo thon
b H OE R S B W Ok W U
Schu yehu tsha yi: phun hu lyon 4in  he yi
B omwm z A [67] g o
gen bun ¢ cdiw su chi phur dvar si

LA S S T I G
de phab hgo khi dehu 1 yvan kag zw  chur

o e [68] moE Ok W &
hbu phur de thog hgo phyi édon: ko

fFoE R @ OB & ¥ W %
yihu tsha  yi. Jin i yvan  phad ya? Tab:

y, 7 ) B 5 N %4 [69] A
hbu mye hen deg (sic) mye mye deg lug
A M % O W AT 4k K W
#b cholg] dihu ‘e  tshu yihu den lehu si  tshi

1 Marked in MS. for omission.
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2 M & & | [70] %
$¢ dun.  Hae ja hgig kvan? Tab :

ok 4 o2 K A A & Okl o~

[8)i cun S$en Sen yvan yilu; yihu yvan [tshul; tshu
(k] 2% ~» #% % ~ #% W ~ %%
[yvan] ’e; ’e yvan éihu; $ihu yven chog: chog yvan
A A M1 G A # 4 @& %
lug b ; (lug) %ib yvan mye deg; mye deg

O O~ K 4T O~ (B K W s

yvan §ig; $ig yvan hen; hen (yvan) hbu mye; hbu mye

) — & £ = w + = ®
(yvan) 'tr nyam hbu - kag: tshy  $b % in

[72] L S A T BB
yvan. Ha  ja yvan ’in gva kva

_l...
$ib
= X ®| x W 45 B # -+ =
3% ci? ’In  hbu mye hen hyan tshe $b %
X & 1 W % Ak

ci  gva. Bun: ha gja 2u le dint

O W Oom K & W
Tab: lug  pa la  hbyir mye  phur $in.
i K - S 4 i
Bun: ha Jja 1 lug pa la

[74] o B - A W =
byir ? Tab: ‘i pu §i ¥ chi

w O= 2 OEBE'mM™M K ¥ EHOW

ke sam st tsen dzin hgo S$an den

2 I ST ) N ¥ L] *

lug ¢t hyve i lug  pa [la] hbyir.

1 I T\ B R S | S
Ha ja pu $i ° tig mye pa la  hbyir?

1 “Endure taunts ' = ‘‘sufferanco.”]
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% M oz i ofr R % [16) K
Tab: pu & ci $ hbu kyen hzuhu (sic) Ja

A [R] ® X% & R K WK WM
hbu kyen $  ja  hbu  kyen $u  $  tshe bur

#H A B OB K (2 I < S -
tlg mye pa la  hbyir. Ha ja  chi kve
® B (7] * £~ RO WK
pa la hbyir ? HHbu  kyen chi ke

A Rk w o oWm F~ R K
hbu kyen thaky pa ke hbu  kyen [$Ju chi ke

B8 A % B i K

phabd  tig  mye pa la  [hbyir). Ha Jja
(78] ik A~ H O m B
tson dzin ? Hbu  kyen «hahy ga de

4 R A & &7 # # & B X
hbu kyen tshi sihu  hen tig mye pa la  hbyir.

K 179 e E 1~ R
Ha  ja fan  den. Hbu  kyen
L (PR A R e #& o % 4
tthaky lvan i hbu kyan tha Su cin li  tig mye
;S ® fuf #H [80] g A
pa la hbyir? la  ja ci hyve?
£~ R B # M b B %

Hbu  kyen tshi ci hyve phukya[n] (sic) hgu tsha
OROBO B A & w8

hbu kyen bu  yihw hog iy  mye i P
. & 2 I N S I |
la  Dhbyer. Bun: he  jeo ’in? T'shyan tsho yin

# o~ MW Wi % PR

hihu: hibu se tshen tshyan tshyan tsho. Tab: tshyan
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ho. [82]) W H % — W
hgo 20 men: hihu ‘i 2u debu.
I (0 B S |/ - S D D2 S € g -
Bun: ha ja than do dab 'u lug tsi den
O ow s H (8] B I
hbu ’ihu  phadb tshe cun yihu  Cur %
= 4 Ba' W 47 1k % fig
sam  mye sihwy hen chu?  Tab: than do (sic)
il it N m = fir ok R
Sab khi  lug. Bun:  hun ha pa la
(84] ® b W% # OB o= W
hbyi cun tshyan lyvar hihu §n? Jun ha
A LD R A w H @
tshy  cun chnehdy nin  dab [§in]? T'ab: tshya chu
oMM B8] R @
byehu $i [mo]n cun dzag 2u  $  dvar:
gt m dt K B oM K = I
kbu nin hgo kki lug pa  la hbyir der sem i
e = Zz W E M (80 A
khon kho ¢t i hbu din Bun: ha
#* - = = ¥ O 4 m —
Jja ‘wr ¥ sam? Tab: tst den dab  ’ir
o= wm i = 15 I S €
sab %  phadb éab  sam. Bun: he  ja  tsi
& (87] & w(E) A & WO I
sen ? Tab: yi  yihu sin(sic) ssm nin  8i
Wowm % s A w0 M
tshe bur mye hu tsi  den  ya. Bun: ha
# B & M b (88 fF W
ja  hbu ’u  $i? Yihu chi ke

1« I3 called.”
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B2 W K M oz B — 4 R A&

8l 2in  [zig] tshe ¢ $§ o tshe cun Sen

x A B’ R 11 N 1 A >
hbu  yithu u khu. Bun: la ja i
[89] w1 % M & | E
phab  8i? Tab: tson tshin dan den

g X % = 4 — 9 X 4 B

cig hyve dan sam hab(sic) ’ir tshe cu[n] éen tig

M | [90] e A ¥ W

khi ga thar ko mye phad di.
Mo o® = % % "W %
Bun: Dbun 4var sam thog. T'ab: tham chin chi
2 & = # W & [91] 8
&  mye sam thog. Bun: tshi tham chin,
#® 1 B f 4 % W o F
chi ha ’in Zzu éen? Tab: ’ihu tham hbu
B W & W A~ oz K U K X
tig ko den chin: chin ¢ khig yi ko sen
g b [92] B o A ) Py
chi: yihu tshi  2u  Sen. Bun : tham

X B I % 5 H K m X
Ja $&  ha hgi? Tab: 2am jag  ken ke

# z B = (93] # M
mye cl hu  tham. Chin ja ha

® K W oW ®RE B R £ B
hgit Tab: tshin o ken ke mye i hu

0% %t # o 9% % W
chin, Chi Jja ha  hgi? Tab: i

[94] w OF T z & B %

yvan  hbu  lebu ct mye  hu  chi.
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& " A B’ W Z 2 -
Ha ko tig mye hu thog? Tab: tshe

Toom % s % [9] Pk X

tham chin chi Au thog: thog cun hbu

O %' H W W MW 2
kva  tshi thog. Tab: tshya 2u de ken ¢

O oM W — B B WD (9]

thog nin  dr he ‘i $n tham  chin chi

¥R ¥ 2 B (% W w5
thog nin he ta dm. - (Tab:) 4de  ken thog

e H — &% | W B ¥ i W %

nin  he ’ir $m tham chin chi thog nin he ta

(971 5 + # (8] oo e W

. $in $b  San [Tab:] [cin] 2u e ken
¥ OB ¥ X W O O F 5

thog da thog ’'ag ¢t [la] [yu] (he) he $in

*r  [98] fir ¥ #% Ak mw o % m

me me cchuny  hihu thog tsig  hbw  yon

O M s WM A & & s

tshi tham chin chi thog nin len cun $en chon

W W A [99] P S ]

lan kho(n) ke  den st hbu  tshvar
W oW O/ R 4 R %
2u.. Ha dve chi tig ’en den  si? Tab.:

wo & B R’ £ A R 4 M R
2u  kyen Su  dvar ta tham cun den yi lhbu

(00} ¥ W ® M ¥ £ W R

tshen gvan hu  dve chi: te chin cun
A O g & WM B8 H B o #®
$en. yt tshi pyi gvan he dve chi: ta  chi

! Superfluous hero.
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# [101] A U B # W8 H ¥
cun Sen. yi s8i yvan gvan hu dve chi:

% o4& x & B F M+ B B

mye $en si: tshi dve chi mon cun hu §i

A B B 02 ®’ ¥ A B\ R

gibu ken Svar hu  phyc gihu ken §var.
M R M W s B K
Bun: kyan tshi  bur  phu? Tab: tshi  hbu
B R W Mmoo w3 [103] f#
tshin  kyan hga.  Bun: tshe bur hbu hve

B o 4 M R 5 X R % @

si  yu phun phar kyan yi Ahbu kyan: 2Zu hvan

B ®»m mw % ® A B F

thon tshi bur ya? Tab: hga yibhu 2u S hbu

[104] £ B2 & B & £ MW R

tsng 4 nyam si  yu phun pyar kyan

E F R z B % W
yi  hbu  kyen. Hun  ha  cu  phabh  yu?
% K 4 b [105] UL - S
Tab: ’'u  hbu  sim cun  phab  khon khi.

i Vi V1) - Y 125 b
Sitm  phun  pyar ’ir  tshe pbab sya ?

k 5+ Moo— 8 o F) M g

Hibhu phun (sic) phar ’ir tshe phab Sen. Bun: hva
f£ 3L [106] ® W % [...1 M

tshag $ib ma  bur ? Tab: tshu
kR W % R W O ® # Al
tshi  tshe  bur? Tab: $i tshen. hvon chig

1 White,”
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x R @ e W o 4 %
kehu hga  hvan. Tshag $in (sic) bur kehu

® ® % i M O xE B B %
bga hvan? Tab: yihu tshen Jbu tshen &  u

R Mo % k [108] " £

kyen. Bun: yihu tshen hbu tshen §¢
% R ] Z B R VR | S >
2w kyan? Bun: yihu tshen  hbu  tshen i
gL B = W B & % N

[hga] kyan. Hun ha - $§ kyan? Tab: hga

[109] b D S (- ¢ N S A
[yihu] Abu  tshag yihu tshen Jhbu  tshen

R 4 O S S O .

kyan. Bun: gibhu  ken hvan tshag 2im ma
#H  [110] % R B A
bur ? Tab: phab hbu  tshi mye.

G = M w3 % (it 4%
Bun: hun ha - si dehu ? Tab:  Son lag
EL B = i #n % [ x
hga tshen. (Bun: hun ha dehu). Tab: hbu

w OB OW A W O OB ¥ #H OB

gon kye Son  hbu tshen kye tshen kho kye hu

- W% el W B (112)
lag. Bun: ha  ja [hbu] don kye dyon

£ W B W ¥ B & X i€
hbu tshen kye tshen? Zab: § nyam nyam tshyan

B Ok ff W O# R X M3 F
kyen hbu yibu don chu: bam phu hbu
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T = ik AW ® 5 = [F+]
lebu hon (sic) kye yihu Son: §t  $im  sam  [$ib]
A M O3~ [ 2 B AL Kk £ 7
lug jun  hbu [tshen] ¢t [kyen]: bam phu Abu lchu

[114] £ F O ® W Moo

hon (sic) kye  hu tshen. Bun: ha  ja

£t #K #H w W O/ M %k

Mu hge kye bga kho hu lag? Tab: $i
i # (110] i Bk %k m A ifii

hgo  hun cu phur phab hva hvab  hgyar

7w Rk T £ @ A W JE

ythu: bam phw  hbu lehu  bon kye yihu hga: s

g %k W (e 2z oA A R OCR

$§m gun  kho ¢t bin: bam phu hbu
TO% B # A U
lehu bon kye lag syon. Bun: ha  ja s
A ¥ % [U7] T & A
par dehu? Tab: ’u hbu  kye yihu
/Y N 3 moroK R e
‘u yihw  kye hbu. Bun: ha  ja ‘w hbu
oA/ T K (18] I 1y
kye wyihu: ha  ja gh yihu  kye

T 5 Lk A T kG
hbu ? Tab: bam phu hbu lehw ’u  hbu kye

o082 W A T A A [119] i

yihu: Sen bun  hbu lehu  u yihu kye
£k K ok owm RO %k M
hbu. De  4in cun tshon kyan he hgi phar
T & Yok

herr  bun phab  (s0

! Proper name, “*Go,” ** Wu.”
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(200  § k F M ® B MW
Hgen de  din [cun] tson kyen  he

H m om = 5 A 4 B ¥ K

ja hu kvan sam ke hdve hgve cu phad yvan

o & M (1211 o ik »Us) OB
(kh]i yvan sen: hi de svog de yihu

woo£ o O OER OB R B O OB

2u hyan hva mon khib yon yyam: ga  $i éar

7 & [—1 % & s (122] e A&
ythu  de ir hgi  de tshe yvan [den]

wOBR R B O Zx B OB OB K

[phlab ’in gva he khon- tshi sen hder phan jbu

A E OB OB & 8§ m Kk [123
éen hbu hbyer chehu kva hgen hgu khib

LU SR 7 S i x W % g e o

si lyon ken Jgyar hbu Su  tig: hgen cun tson

#H o= M W O R K M W & =
¥

ja Ilvan li syon ham kAb  y¢ tshin ihu:

[124] & W ot B W oM sk

pyan de: ko u  de de mon cun

o om & A A - o Bl A K

gvan yvan S$en hdve hgve cu 2u  yin yihu ko

& B [125] o - o &
hbu  Dbon $¢e  phad ’ir hon  $

T o owm =] & W oW & ¥ &

hbu: 'u den ’ir  hgi hgyar kvan cu phab chehu

0 5 0% o X p /% [120] piis
bgu hgen: hen y: lhbu Su  tig &
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O B@EH WO ow B & M =

ko Abu bon [chur] de ken: 4i lvan 1 3

B W A% b ® B R OWm (2]

pyan ko mye cun tson: hgen kyan he

* U ¥ oz BT & # & 8

ja yi hyve ci  hgen lehu dar [Se] svog din

—- % % &% B®B R R

i hgi ko mye Ju  kyen he.

(128] X ® B R R R O —- %
de $in  cun tson kyen he ir (kvon

COMPARATIVE SPECIMEN OF TRANSLITERATIONS

MS. B (lL. 1-15)

hgve si de. Bun: ha ja
hdve s8i de? Tab:
kur 2ug kyen hgehu yi
hudide: hyarsu tsin Zun
i mye §u de : the tsi ‘on
hdvan hi huhva de: chur
sig 2ib sig hi hu phun de.
Ha ja khon éig 2i de ?
Tab : khon de ja hu thun
phun ya: éig de ja lehu
phar sim ya. Bun: tshi
si de ’in hdve side gvam
tig hgve si de 'in hgve si
de gvam tig hdve si de ¢
Tab: ’in hdve gvam
hgve. Bun: ha ja hdve
gvam hgve ¢ Tab: hdve
yilu kor 2ug kyan hgehu

MS. A. (Il 14- )

hgvahi hzi dahu || Hha hmye yihu
hdvabu zi hdehu | Tab | hdvahu
yibu | kur haug kyan hgehu | yibu
hyu dih dehu | hhyar | hzu tsi bzun |
yihu yu 2u hdahu | htheh hehu hun
hdvan | yibu hyu hhva dabu | hehur
hsig hzib hsig | yibu hyu hpun hdahu ||
Ha hmye hyu hkhun héeg hzi hdahu |
Htab | bkhun dahu jah | hphyu
thun hpun | héig hdahu jah | hlyo
hbyvar hsim || Hhda hmye yu |
in hdahu |

bgam

hgahi |
Htab | hdahu
yibu hlur hiug  kyan hgehu |



62 A CHINESE MAHAYANA CATECHISM

bon syon gvam tig hgve
di de: hdve yihu
tsin 2un bon syon gvam
tig hgve su de hdve ’on
hdvan bon syon gvam tig
hgve hva de: hdve
yibu chud 2ib syig bon
syon gvam tig hgve pun
de. Bun: ha ja $i hgo
hun ? Tab: deg dihusyon
hen $ig $i hgo ’un.
Bun: ha ja $i mye deg 'un?
Hyen hge yi éeg un. Ha
ja dihu 'un ? Tab: len
hdab hu éihu 'un. Ha ja
syon 'un. Si syon yi hu
syon 'un. Ha ja hen
‘un * Tshehu tsag yi hu
hen ’un.

Ha ja dig’un ¥ Phun par
yihuéig’un. (Ha)bun’un
jahalhgi? Tab: ’unjagi
su ci hgi. Ha ja mye hu
*im 2 Simye phu ke ci hgi.
Bun : ha ja éi$ib par ke ?
Tab : lug kin lug chin lug
8ig $i dib par ke. Bun : ha
jadilugkin ? Tab: hgen
2i phyi éar 8in ’i i hu lug
kin. Bun: ha ja i lug
chin? Tab: deg $en hon
byi chog phab $i lug chin.
Bun: ha ja $i lug $ig?
Hgyen $ig 2i Sig pyi éig
dar Sig 8in Sig i dig: Si
$ib par ke

hbé zo hgim tig | hdvahu yihu
hdih dahu | hgvahi yilu | hhyar-hzu
tsi b2un | wo zo gim tig |
hgahu yibu 2u dahu | hdahu yi hthe
hchu 'un hdvan | wo zo gam tig |
hdvahu yibu hhvah dehi | hgvahi
yilu | hehur hsig h2ib hsig | bwo
zo gim tig | hgvahi yibu hpun

hdahi || bha  bmye  yibu  lhgu
'un | Utab | héeg | h2ibu |
hzyoh | hhahi | héig | h2i hmye hgu unf|
Ha hmye yibu héeg ’'un |

Tab | hhye hgahi yi hyu deg 'un || Hhd
hmye hyu h2ihu ’un | Htab | hle
hdab l_miye yu h2ibu 'un || Ha hmye
yu hzyo ’un | Tab | hsi hsi h2u
b2u b2i hzyo ’un | Hi hmye yu hhéhi
‘un | Tab | hdzabu tsag hmye yu
hehi ’un.

Ha hinye yu héig *un | Tab |hpun hpyar

lhmye yu 4ig ‘un | Hd bhmye
yu ’un | Tab | Hun  jah  hpd
gihi ci hgyi | Hi hmye yu
yim | ’yim jah tsib dzib ci hgyi ||
Ha hmye yu hlug kin |

Tab | lug kin | lug jin | lug éig |
h2i hmye hlug kin || H& hmye yu hiug
hsig | Tab | hgan Sig | b2i éig | hbyir
§ig | 2ar héig | héin &ig | 'i dig | h2i mye
yu lug héig | Hé hmye yu lug hjin |
Tab | héeg | hée | bhyo | hbyi | hehog |
bphvab | h2i hmye yu lug jin | Ha
hmye yu héim b2i h2ib | Tab | hgan
h2ib | hai hai[b] | hbyvir h2ib | 2ar h2ib |
héin h2ib | i h2ib | béeg haib |
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MAHAYANA-MADHYAMIKA DoCTRINE, ONE VOLUME
TRANSLATION
(1) . . . the four [external] elements.!

Question. Which are the four internal elements ?

Answer. Bone, being hard and solid, is held to be earth-
element ; [2] blood, being liquid, is held to be water-element ;
warmth of body is held to be fire-element ; expiration and
ingpiration are held (3) to be air-element.

Q. Which arc the two elements, ether (@k@ée) and con-
sciousness (vijilana) ? '

A. Iither-element has for nature vacuity and penctra-
bility ; consciousness-element (4) is intellectual discrimination.

Q. As to these four elements, do we apprehend the four
external elements by means of the four internal elements or
the four internal elements by means of the four external (5)
elements ?

A. By means of the internal we apprehend the external.

@. How does the internal apprehend the external ?

A. Internally there is bone (6), characterized by solidity,
which apprehends the external earth element; internally
there is what is characterized by liquidity, which apprehends
the external water clement; internally there is heat,
characterized by being warm, which (7) apprehends the
external fire clement ; internally there is what is characterized
by expiration and ingpiration, which apprehends the external
air element.

Q. Which are the five Aggregates (“Covers ”, skandha) ? (8)

A. Torm (ripe), fecling (vedand), conception (samyia),
samskara, and consciousness (vijilana),—these are the five
aggregates (skandha).

Q. What is the Name-form (ndma-riipa) aggregate ?

A. Shape and impenetrability are the [Name-]form
aggregate.

! Circumstances have prevented Mr. Miyamoto, who is in Japan, from
rovising the translation, which, however, is believed to be necarly every-
where correct.
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Q. What (9) is the Feeling aggregate ?

A. Receptivity is taken to be the Feeling aggugate

. What is the Conception aggregate ?

4. Volition and conception are the Conception aggregate
(10).

Q. What i3 the Samskara aggregate ?

A. Shaping and action are to be understood as the
Samskara aggregate.

Q. What is the Consciousness aggregate ?

d. Discrimination is to be understood ag the Conscious-
ness Aggregate (11).

What is an Aggregate ? What does it mean ?
Aggregate means ‘ assemblage ”’

Why is it to be understood as ““ Cover ” (skandha) ?
The term means (12) concealing and covering up.
Which are the Eighteen Factors (dhatw) ?

Six sense-organs (indriya), six objects (visaya), six
consciousnesses—these are the Iighteen Factors.

(13) @. Which are the Six Sense-organs ?

A. Eye, ear, nose, tongue, body, mind-organ (manas)—
these are the Six Sense-organs.

Q. Which are the (14) Six Objects ?

A. Colour, sound, odour, savour, touch, and dharmas—
these are the Six Objects.

Q. Which are the Six Conscnousnesses ?

(4.) Eye consciousness, ear consciousness (15), nose con-
sciousness, tongue consciousness, body consciousness, mind-
organ consciousness—these are the Highteen Factors (sic).

Q. Which are the Twelve Coeflicients (ayatana) ?

A. Lye (16) coeflicient, ear coeflicient, nose coeflicient,
tongue coefticient, body coeflicient, mind-organ coellicient,
colour coeflicient, sound coeflicient, odour coefficient, savour
coefficient, touch coeflicient, (17) [dharma-coeflicient]. The six
sense-organs, eye, etc., are regarded as six internal coeflicients ;
the six objects, colour, ctc., are regarded as six external -
cocflicients ; internal and external, two sixes, (18) make the
twelve.

SEFNP NP
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. What means “ Coefficient ”’ %

A. REye-object is the way of producing consciousness
and entertaining desire and aversion and so is (19) named
“ Coeflicient ”’ (@yatana). When we hear the path, we take
refuge in the Three Jewels.

(Q.) Which are the Three Jewels ?

A. Buddha-jewel, Dharma-jewel, (20) Samgha-Jewel—
these are named the Three Jewels.

). How many kinds of Three Jewels are there ?

A. There are three kinds,

. Which arc (21) the |three kinds of| Three Jewels ?

A. One-essence (body) 'Three-Jewels, diverse-marks
(vilaksana) Three-Jewels, consecrated (pratisth@) Three Jewels
—these are named the three kinds,

(@) (22) What is One-essence Three Jewels ?

4. Essence (body) of Dharme-kaya, being wonderful
(superior) enlightcnment essence (body), is to be regarded as
Buddha Jewel ; (23) essence of Dharma-kaya, being wonderful
(superior) standard, is to be regarded as Dharma Jewel ;
essence of Dharma-kdaya, being field of absence of dissension
(24), is to be regarded as Samgha Jewel.

. How is it to be regarded as wonderful (superior)
enlightenment ?

A.  As regards *“ wonderful 7, (its) divine operation, being
unfathomable, is called (25) wonderful. As regards ““ enlighten-
ment ”’, because in the essence of the Dharma-kdya there is
the nature of enlightenment and understanding, it is called
wonderful enlightenment,

. What is (26) wonderful standard ?

A. As regards “standard ”, the meaning is standard and
rule. Because in the essence of the Dharma-kaya there is
the idea of wonderful standard and consistency (holding,
dhyti), it is (27) called * wonderful standard ”.

. How ‘ absence of dissension ”’ ?

A. As regards Samgha, it means “union”. Because
owing to the (28) negative characteristics of the Dharma-

JRAS. JANUARY 1929, 6
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kiaya there is no dissension, the essence (of Dharma-kiya)
is without dissension and is named Samgha.

Q. (29) Why is it to be regarded as one essence ?

A. Because, while the names of the Three Jewels are
different, their essence is not different, it is called one_essence.

Q. (30) How can we know that, while the names of the
Three Jewels are different, their essence is one ?

A. 1t is said in the Vimalakirti-siutra that “ Buddha is
identical with (31) Dharma, and Dharma at the same time is
identical with Samngha. These Three Jewels are all without
characteristics, like ether (@kdsa), etc.” Adopting this
interpretation (point of view), we speak of (32) one essence.

Q. What is meant by ‘Diverse-characteristics Three
Jewels ”’ ?

4. The Nirmana-kaya of 60 fect (33) in height is to be
regarded as the Buddha Jewel; the doctrine as spoken is
to be regarded as the Dharma Jewel; from Mahiyana
“ Sraddhd decad » (34) and Hinayina “ First Fruit ” upwards
[the community] is to be regarded as the Samgha Jewel.

Q. What is meant by “ Diverse Characteristics *’ ?

4. Xach characteristic being difierent (36) is what is
meant by Diverse Characteristics.

@. How is each characteristic different ?

A. The Buddha Jewel is not identical with Dharma,
and Dharma is not identical with Samgha; (36) because
their forms are different, we speak of diverse characteristics.

Q. What is meant by Consecrated Three-Jewels ?

A. Clay idols (37) and images on cloth are to be regarded
as the Buddha Jewel; paper, bamboo or cloth are to be
regarded as the Dharma Jewel ; shaven hair and tinted cloth
(38) are to be regarded as the Samgha Jewel.

Q. What is ‘ Maintaining-of-substitute (pratiripaka)
Dharma ” ? :

A. Because of not allowing to be annihilated it is called
“ maintaining .
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(39) Q. What is meant by Substitute (pratiripaka)
Dharma ?

A. As regards ‘‘substitute”, because of resembling
Dharma, it is called ‘“ Substitute ” Dharma.

Q. These three kinds of Three Jewels, are they (40) one
and the same or different ?

[4. Neither the same nor different.]

Q. Why not one and the same nor different ?

4. Because their names are different, they are not one and
the same ; because their essence is the same, they are called
not-different.

(41) Q. Being is unprovable and not-being also is
unprovable ?

4. (It is) apart from being and apart from non-being.

Q. How apart from being (42) and apart from non-bheing ?

A. Because of absence of self-nature (svabhava).

Q. Is self-naturc in both cases entirely absent ?

4. In ultimate principle both being and non-being (43)
are unprovable.

@. Are things absolutely non-existent ?

4. The Dharma-kitya is indefinable.

Q. 1% ig said that there are Four Truths (satye). What
are those Four T'ruths ? (44)

- 4. Mabiayana Four Truths and Hinayina Four Truths.

Q. What (4b) are the Mahayana Four Truths ?

4. To know non-origination is to be regarded as the pain-
truth (duhkha-satya); to know non-conjunction (asemyoga)
is to be regarded as the origination-truth (semudaya); (46)
to know non-destruction-ness of abolition (nirodha) is to be
regarded as the abolition-truth (nirodha-satya); to attain
the path by non-duality Dharma is named the path-truth
(marga-satya).

Q. (47) What are the Hinayana Four Truths ?

4. 'The fruit, life and death, is the pain-truth (duhkkha-
satya); asgsoil (klesw) and action (karma) are the origination-
truth (samudaya-satya) ; Nirvana, (48) the extinction
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principle, is the abolition-truth (nirodha-satya); the moral
~ principle (4ila), contemplation (dhydna) and knowledge are the
path-truth (marga-satya).

[@.] The fruit, life and death, has already been spoken of ;
what is the cause of life and death ?

(49) 4. Samudaya, collection or accumulation, is the cause .
of life and death.

Q. That the fruit, life and death, also comprises causality
of being and non-being has alrcady been said. What is the
(50) causality of non-being ? .

Q. The Nirvana prineiple is the fruit ; the moral principle
(1la), contemplation (dhyana) and wisdom (prajitd) aro the
cause.

Q. In many Siitras the cause comes first (51) and tho fruit
afterwards. In the case of the Four Truths why does the
fruit come first and the cause afterwards ?

d. If we speak [of the Four Truths], laying stress on
accordance with reality, then we arrange (combine) (52) with
the cause first and the fruit after. The Four Truths were
taught when Buddha had just attained his enlightenment,
for the benefit of the five Bhikgus, Kaundinya, etc., (53) for
whom the teaching would have been difficult to understand,
hearing it for the first time. For a time discern the fruit
first, and later discern the cause; (but) in reality there is
no distinction (style) (54).

Q. It is said there are Iive Vehicles (yana). Which are
the Five Vehicles ?

A. Deva Vehicle, Brahma Vebhicle, Srivaka Vehicle,
Pratyeka-Buddha Vehicle, (56) Buddha-Tathigata Vchicle—
these are the five Vehicles.

- [@. What s] the Deva Vehicle %

A. By five morals ($ila) and ten merits (kudala) one can
obtain birth in the six Kama-deva worlds (66). This is
called the Deva Vehicle.

[Q. Which are the ten merits 1]

A. Of body three, of mouth four, of mind three,—these
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are called the Ten Merits (kusala) and also called the Ten
Demerits (ekusala).

Q. Which are the (57) three [Body-Jactions ?

[4.] Non-killing, non-stealing, non-fornication.

(9.) Which are the three Mind-actions %

(4.) Non-greed, non-anger, non-infatuation.

(@.) (b8) Which are the four Mouth-actions ?

(4.) Fault-finding, ambiguity, falsehood, futility—not
giving up these actions.

[@.] There are five kinds of ''en Merits (kusele) ? (59).

[4.] TFirst Ten Merits of Mankind, sccond Ten Merits of
Devas, third Ten Merits of Srivakas, fourth Ten Merits of
Pratyeka-Buddhas, fifth Ten Merits of Bodhisattvas (60).

Q. What is the Brahma Vehicle ?

A. By practising four Infinite Thoughts (epramana-
cutta) to be born in four Dhyina-deva worlds of the Riaparupa-
world [61] is named the Brahma-Vehicle.

Q. Which are the Four Infinite Thoughts ?

A. TFriendliness (maitri), compassionateness (karund),
cheerfulness (mudita), equability (upeksd) are named the
four Infinite Thoughts.

Q. (62) What is friendliness (maitri) ?

[4.] Ability to follow the path.

[@. What is] compassionateness ?

[4.] Ability to uproot suffering (duhkhe).

Q. What <s cheerfulness (mudita) 1)

(4.) To be delighted with anyone’s acquisition of happiness
(sukha) is to be regarded as cheerfulness.

[@. What is equability (upcksd) ? ]

[4.] (63) To maintain an even mind (samat@) is to be
-called equability.

Q. What is the Srivaka Vehicle ?

[4.] By means of the voice to comprehend the path is (64)
to be regarded as the Sravaka [ Vehicle).

Q. What is the Pratyeka-Buddha Vehicle ?

[4.] To comprehend the twelve Causes (nidana) is to be
regarded as the Pratyeka-Buddha Vehicle.
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(656) Q. Owing to what difference between the compre-
hension of Pratyeka-Buddha and the  voice-caused ”
(Sravaka) do we speak of two Vehicles ?

A. (66) (Though) the comprehensions are one and the same,
there are minor differences : (accordingly) they are separated
into two Vehicles, because Sravakas, (67) who need to meet
Buddha expounding the Four-Truth doctrine so as to compre-
hend the path, differ from Pratyeka-Buddhas, who appear
when there is no Buddha in the world and (68) in solitude
comprehend impermanence.  Therefore there is dilference.

[@] How do we (?) comprehend Nidana Dharma ?

[4.] Ignorance, samskara, vijiiane, Name and Form (nama-
rapa), Six Coeflicients (@yatana), Contact (sparsa), Sensibility
(vedana), Thirst (irgna), Attachment (upadane), Life (bhava),
Birth (jati), Old age and Death (jard-marana)—these are
in the direct order.

[@.] What is the inverse contemplation ?

A. [70] For a mortal creature, Birth depends upon Life ;
Life depends upon Attachment ; Attachment depends upon
Thirst ; Thirst depends upon Sensibility ; Sensibility depends
upon Contact ; Contact depends upon the [Six] (71)
Coeflicients ; the Six Coefficients depend upon Name and
Form ; Name and Form depend upon Consciousness (vijfiana) ;
Consciousness (vijiiana) depends upon Samskdra ; Samskira
depends upon Ignorance ; Ignorance depends upon one instant
of consciousness which is ignorant. These are the Twelve
Causes (nidana) (72).

[@.] Whatis the causation of the Twelve Causes (nidana) ?

[A.] From Ignorance and Samskdra come, as a present
result, the Twelve Causes (nidanas).

(73) Q. What is the Tathigata Vehicle ?

A. The Six Perfections (paramitd) are called the Buddha
Vehicle.

Q. What are the Six Perfections ? (74)

A. Tirst Liberality (dana), second Morality ($ila), third
Sufferance (ksanti), fourth Energy (virya), fifth Contemplation
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(dhyana), sixth Wisdom (prajii@)—these (75) are the Six
Perfections.

[©.] How is Liberality called Perfection ?

4. 1In practising Liberality to have no thought of the
receiver, (76) the giver, or the object is called its Perfection.

(@.) What is [Perfection in] Morality ? (77)

(A4.) Not to think of one’s own morality or other peoples’
transgression of morality or the morality itself is called its
Perfection,

[Q.] What is (77) | Perfection in] Fnergy ?

A. Not to think of other people’s inertness or one’s own
activity may be termed Perfection.

@. What is (79) [Perfection in] Contemplation ?

A. Not to think of other people’s distraction of mind or
the principle which is being realized may be termed Perfection,

[@.] What is (80) [Perfection in] Wisdom ?

(4.) Not to think of one’s own Wisdom or other people’s
foolishness or want of comprehension itself may be termed
Wisdom- (81) Perfection.

. What is ““ conducing to " ?

[4.] A prior crude thing conduces to a posterior, the
posterior is finer and purer: a posterior fine thing refines a
prior crude thing.

The prior five (82) are, as it were, blind ; the last one is,
as it were, a way-(shower).

Q. How does Liberality (d@na) comprise the Six Pro-
visions, viz. the dharma of fearlessness containing (83) one,
two, three—this is called carya-vihara

4. Liberality can comprise the six.

. Why among the Perfections (paramitd) (84) is the prior
inferior and the posterior superior ? And how can the prior
contain the superior ?

4. Provisionally (85) we speak so : but when we compre-
hend essential voidness of three things in connection with
the six Perfections (paramita), there is no superiority (86).
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©@. What are the one, two, three ?

A. The Provisions comprise one and two dharmas and
three.

Q. What is Provision ? (87)

4. To perform Liberality (d@na) through faith is Provision.

@. What is Liberality (dana) of fearlessness ?

[4.] (88) Through performance of Liberality (dana),
through Morality (dila) and Sufferance (ksantz), all creatures
are without fear.

Q. Whatis (89) the Liberality (d@na) of Dharma (teaching)?

A. It comprises Energy (virya), Contemplation (dhydna),
and. Wisdom (prajii@), these three, and so effects the
deliverance of all creatures. (90) Therefore it is called
Liberality of Dharma. :

Q. We hear speak of Three Poisons.

A. Greed (lobka), Anger (krodha), and Infatuation
(moha)—these are called the three poisons.

Q. How do Greed, (91) Anger, and Infatuation originate ?

4. Owing to the insatiability of Greed, Anger originates ;
in dependence upon Anger, Infatuation originates. (92)
So [we have] dependent origination.

Q. What is meant by Greed ?

A. Attachment and passion for objects is termed Greed.

[€] (93) What is meant by Anger ?

4. Dislike and befouling is termed Anger.

[@.] hat is meant by Infatuation ?

A. Not understanding (94) occasions is termed In-
fatuation.

[@.] Why do we apply the term * Poison ” %

A. Greed, Anger and Infatuation are regarded as poison.
(95) Among poisons there is none more poisonous than these.
While ordinary poison hurts one body, the poison of Greed,
Anger, (96) and Infatuation can hurt many bodies. While
ordinary poison can (hurt) one body, poison of Greed, Anger,
and Infatuation can destroy the ten merits (kuala) of many
bodies (97). While such an ordinary poisonous snake and
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poisonous medicine hurts only body and life (98), but after
death poison is ineffective, the poison of Greed, Anger, and
Infatuation can cause to be reborn in endless Samsara (99).

[@.] What is the antidote so as to escape Samsara ?

4. Asissaid in the Siitra, for greedy persons the contem-
plation of (100) Impurity (asubha) is the antidote ; for angry
persons contemplation of Friendliness (maitrikarana) is the
antidote ; for infatuated persons (101) contemplation of
Causation (nidana) is the antidote, so that they may escape
Samsara. In this means of counteracting (which) is to
be regarded as final view, and which (102) is to be regarded
provisional ?

Q. Do we see the thing itself (Gtman) ?

4. One does not sce the thing (atman).

Q. As to the thing, in thinking and discerning we do
not (103) discriminate secing and not seeing. Do you on the
contrary (consider them ?) the same ?

4. I also do not discriminate (104) sceing and not secing.

@. What are things ?

A. While there is no mind, (105) dharmas occur in
succession,

[@.] Does mind discriminate all dharmas ?

[4.] Cease to discriminate in regard to origination of all
dharmas.

Q. Can we (106) disregard all dharmas ?

4. [ ]

[@.] Are we attached to dharmas ?

A. Blue, yellow, red, white are interfused with the self.

@. (107) Are things interfused with the self ?

A. [To discriminate] sentient being and non-sentient
being (sattva and asattva) is merely your view (?).

@. Is to discriminate sentient and non-sentient (108)
merely your view ?

4. To discriminate (““ question ”, literally) sentient and
non-sentient is my view,
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Q. What is [your] view ?

4 1(109) also do not make any discrimination of sentient
and non-sentient.

@. In ultimate reality are things non-existent ? (110)

A. Phenomena (Dharma) are not themselves named.

Q. Which are the Four Errors ?

A, Permanence, Pleasure, Self, Purity.

[Q. What is Error ?]

A. (111) To take as permanent what is not permanent,
to take as pure what is not pure, to take as pleasure what is
painfull, to take as self what is not self.]

Q. Why does one take as permanent (112) what is (not)
permanent, take as pure what is not pure ?

A. (Things), being transitory every moment, are without
permanence.  Ordinary people (113) ignorantly and
mistakenly take them as permanent. The body has thirty-six
kinds of (impure) transitoriness. Ordinary people ignorantly
and (114) mistakenly take it as pure.

Q. Why does one take as self what is not self and as
pleasant what is painful ?

A. The five aggregate (skandhas) (115) are collections
of dharmas ; but ordinary people ignorantly and mistakenly
take them as being self. The body'is source (116) of many
pains. Ordinary people ignorantly and mistakenly take it
as characterized by pleasantness.

Q. What are the Eight Pairs (correlates) ?

A. (117) In the non-existent to apprehend existence,
in the existent to apprehend non-existence.

Q. Who apprehends existence in the non-existent ?
Who (118) apprehends non-existence in the existent ?

A. (117) Ordinary people ignorantly apprehend existence
in the non-existent: Sravakas ignorantly apprehend non-
existence (119) in the existent.

Copy extract of Explanation, Mahiyina Midhyamika view
(by) Preacher (dharma-bhanaka) GO (120).
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As regards the “ Mahdyina ” (Madhyamika) view, it means
in the Triple Universe interdependent origination and nature
of internal and external things : (121) from the point of view
of ordinary understanding, things are like illusion, dream and
mirage and conventional ; from the point of view of the final
theory (122) things of an interdependent originntion in their
causation are entirely void ($dnya) and of Nivviipn nnture
without origination or annihilation, and transcend the sphere
of expression and (123) thought and are undemonstrable
(asiddha). As regards “ Madhyamika ”  (middle), we mean
by reason of absence of negation and aflirmation (124). In
the ordinary view, ag contemplated by the Madhyamika,
since originated things, internal and external, are in them-
selves (in their tathatd) provisionally () existent, they are
not deecried (125) as absolutely non-existent. In the final
theory, as contemplated (by the Madhyamika), things
transcend the sphere of expression, and by reason of their
undemonstrableness (asiddhi) (126) we do not decry the
supra-mundane. Thus by reason of avoiding of the two
extremes it is called Madhyamika. As regards ‘ view ”
(127), since with the eye of wisdom we comprchend con-
ventional and absolute reality, we employ the designation
“view ”,

(128) Mahayana Mdadhyamika Darsana, One Volume.

Nori

Concerning the doctrines outlined in the text it is hardly
necessary to make any explanations. In regard to the
terminology Mr. Miyamoto remarks that the usual Chinese
equivalent for swmgiia *“ conception ”’ is not the syon (syan)
of 1. 8, but the syon of 1. 9, and that the hbyer of 1. 46 is not
the usual equivalent of nirodha. 'I'he writer of the Chinese
characters has employed wrong signs corresponding to gram
(1. 6-T7), gyi (1. 49), yem (1. B7), dehu (1. 110), svog (11, 121, 127),
phan (1. 122), born (1. 126), zin (1. 88), 'z (. 37). The Chinese
text has been corrected in places, and there are marks
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indicating transpositions (which in the edition we have carried
out sub silentio). :

Apart from inconsistencies in the transliteration the writer
of the Tibetan has made some errors, writing pehu for jun in
1. 21, sin for chu in 1. 36, syan for syon in 1. 38, hder-phan
(nirvana) for hbu in 1. 49, pun bu for den in 1. 65, phu kyan
for thah in 1. 80, do for nin in 1. 83. The quality of the incon-
sistencies in the transliteration may be indicated by hgen
1. 13 = hgvan 1. 17, gve 1. 17 = hgve 11. 1 8qq., chur 1. 2 =
chud (%) 1. 7, gu = gubi == guhu 1. 26, gyen 1. 30 = kyen 1. 00,
sen 1. 50 = syan 1. b1, huhu 1. 76 = $thu usually, yin ="in
1. 81, g 1. 88 =4i 1. 87, hon ll. 113-4 =bon 1l. 116-6
(pronounced won ?), tshag 1. 106-6 = jag 1. 92 = tsag 11. 104,
etc., tshon 1. 119 = tson usually. An index of the trans-
literations may be supplied later.
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