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Khyams-sgo ® was founded by Chos-dpal. Abbots: Rin-chen-
dpal-bzan, dPal-hbyor-rgyal-mtshan, Chos-rnam-rgyal, Blo-gros-
rgyal-mtshan, hJam-dbyans-chos-bzan, E-pa Don-grub-rgya-
mtsho, Gu-ge gSun-rabs-rgya-mtsho, Nam-mkhah-bKra-cis, Than-
chen Nag-dban-don-ldan living at the time of the author; about
forty monks of the second class.

t Kyams-sgo is hKhyam on the Shyok River. It will be noticed that these last
identifications are not so certain as the others referred to in the first part of the
catalogue. This is due to the fact that Sans-rgyas-rgya-mtsho does not indicate
the country in which these places are located.
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Erich Hauxiscu, Die Geheime Geschichte der Mongolen | Aus
einer mongolischen Niederschrift [ des Jahres 1240 | von der
Insel Kode’e im Keluren = Fluss | Erstmalig iibersetzt und
erlautert von

Mit 15 Abbildungen / Zweite verbesserte Auflage /1948 /
Otto Harrassowitz. Leipzig. [XVIII+ 196 pages; illustra-
tions: pp. 186-193; maps: pp. 194-195; line cut: p. 196.]

Professor Erich HaeniscH, who will celebrate his seventieth
birthday on 27 August 1950, has done more than anyone else to
make the Mongyol-un niuda [=ni'uda] to[bléa’an or the Secret
History of the Mongols available to the Western World. With his
reconstruction of the Mongolian text, his dictionary, and his
translation, he has opened the way for further detailed study of
this precious text. His work has been that of a pioneer in an un-
explored territory. It has not been easy. Errors have been com-
mitted and problems have been left unsolved, but it will be to his
enduring credit that he had the courage to blaze the trail. For
this we all owe him a debt of gratitude.

The titles of most of HaeNiscH’s publications on the Secret
History are included in the “ Verzeichnis der Werke von Erich
Haenisch ” in Monumenta Serica 5(1940).1-5. Since a complete
list of these publications may prove useful for purpose of reference,
I present herewith a bibliography of everything which HaeNiscu
has published on the Secret History. The titles are arranged in
chronological sequence with references to any reviews or notices
of which I have record.

1931

Untersuchungen iiber das Yiian-ch‘ao pi-shi, die Geheime Ge-
schichte der Mongolen [= Abhandlungen der philologisch-histor-
ischen Klasse der Sdchsischen Akademie der Wissenschaften, XLI,
Nr. IV] (S. HirzerL: Leipzig, 1931), 100 pages.
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Reviews or notices:
H. Clhatley], JNCBRAS 63 (1932) .171-172.
E. GasparvonNk, BEFEQ 31 (1931) .249-250.
P. Perrror, TP 28 (1931) .156-157.

1933
“ Die letzten Feldziige Cinggis Han’s und sein Tod,” AM 9

(1938) .503-551 [pp. 506-512 are devoted to the translation of,

§§ 256-268 of the Secret History].

Reviews or notices:
P. PeLuiot, TP 31 (1934) .157-167 (specifically pp. 158-160) .

1934

“ Mongolisch horohhu ,wegschnappen‘ ,mit .etwas im Mund
davon laufen’,” AM 10 (1934) .140-141.

Reviews or notices:
J.R. Wagg, HIAS 1 (1936) .420.

1935

Manghol un niuca tobca’an (Yiian-ch’ao pi-shi) . Die geheime
Geschichte der Mongolen, aus der chinesischen Transkription
(Ausgabe Ye Téh-hui) im mongolischen Wortlaut wiederher-
gestellt (Otto Harrasowritz: Leipzig, 1935) XII +124 pages +
2 line cuts.

Réviews or notices:
P. Peruior, TP 32 (1936) .355-359.

1987
Idem (Otto Hamrrasowrrz: Leipzig, 1937)

Reviews or notices:
K. GrgnBECH, ZDMG 94 (1940) 431-435.
G. Coepis, BEFEO 37 (1937) .545.
G. L. M. Crauson, JRAS 4 (1938) .571-572.
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1938

“ Bermerkungen zur Textwiederherstellung des Manghol un
Niuca Tobca’an (Yiian-cha‘o [sic] pi-shi),” ZDMG 92 (1938) .
244-254.

1939

Worterbuch zu Manghol un niuca tobea’an (Yiian-ch‘ao pi-shi) ,
Geheime Geschichte der Mongolen (Otto HaRRASOWTTZ: Leipzig,
1939) . VII + 191 pages.

1941

Die geheime Geschichte der M ongolen aus einer mongolischen
Niederschrift des Jahres 1240 von der Insel Kode'e im Keluren-
Fluss erstmalig iibersetst und erliutert [= Das Mongolische Welt-
reich: Quellen und Forschungen 1] (Otto Harrasowrrz: Leipzig,
1941) . XXXII + 210 pages + 2 maps + 1 line-cut.

Reviews or notices:

A. voN GaBAIN, Historische Zeitschrift, Bd. 165 (1948) .591-
595.

1944

“Der Stand der Yiian-ch‘ao-pi-shi = Forschung,” ZDMG 98
(1944) .109-120.

In 1948 HarntscH added to this impressive list of publications
a second edition of his translation of the Secret History. It is
this second edition which forms the subject of this review.

Since HarniscH has succinctly stated in the “ Vorwort .zur
zweiten Auflage” the major differences between the first and
second editions of his translation, I shall reproduce it herewith:

Vorwort zur zweiten Auflage

Die Ubersetzung erschien vor vier Jahren in kleiner Auflage beim gleichen
Verlag als erster Band einer Reihe ,Das Mongolische Weltreich. Da das
Buch Anklang gefunden hat, wird es, nachdem der gesamte Restbestand der
Auflage verbrannt ist, hiermit neu ausgegeben, und zwar fiir den weiteren
Kreis der Gebildeten. Zu diesem Zweck hat es in der susseren Ausstattung
gewisse Anderungen erfahren.

Zum Vorwort der ersten Auflage ergiinzend ist zu berichten, dass inzwischen
vier weitere Rekonstruktionen des Textes erschienen sind: nimlich von Hattori
Schiré und Dug’ar Jab in Tokio 1939 (nur das 1. Kapitel), von Biigegeschik
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in Hailu (Mandschurei) 1941, von Altanwatschir in Kalgan 1942 und, die
wichtigste, von S. A. Kozin in Leningrad in 1941 mit Worterliste und rus-
sischer Ubersetzung.

7u bemerken ist: Die Kapiteliiberschriften sind vom Ubersetzer hinzu-
gefiigt. Die Namen sind so geschrieben, dass sie vom deutschen Leser her-
untergelesen werden konnen, wenn er beachtet, dass ch stets hart wie in
B a ch und s in jedem Falle scharf wie ss zu sprechen ist. (Auf den Land-
arten ist noch die wissenschaftliche Schreibung geboten:-h (ch), ¢ (tsch),
j (dsch), & (sch)). TFiir die chinesischen Namen in Anmerkungen, Listen und

Kommentar, erkenntlich durch ihre Einsilbigkeit, ist die gebrauchliche Schrei- -

bung mit englischem Konsonantenwert beibehalten worden.

Zur Veranschaulichung der Vorgénge wurde das Buch mit Bildern versehen,
Gegenwartsaufnahmen des Ubersetzers. Sie miissen mit Vorbehalt betrachtet
werden. Sie geben wohl von der Natusedas rechte Bild auch der Zeit vor
siebenhundert Jahren, der Landschaft, der Tierwelt und auch der Behausung
der Jurte. Nicht so von dem Menschen. An ihm hat sich die Kleidung
geiindert, aber auch der Typus. Das mongolische Volk ist nicht mehr die
Rasse der Zeit Tchinggis Chans—Zu den zeitgendssiischen [sic] chinesischen
Bildern, die in Bekleidung und Bewafinung sicher getreu sind, ist wieder zu
bemerken, dass wohl die Malerei der Yiian = Zeit eine hohe Kunst [XVI]
Technik aufweist, aber die figiirliche Darstellung doch eben immer noch zu
viel chinesische Manier und Schablone verriit, als dass wir von wirklich echten
Abbildern der damaligen Mongolen sprechen diirften. Wir miissen auch im
Qinne behalten, dass der mongolische Mensch den Chinesen korperlich hésslich
und widerwirtig erschienen ist, so wie spiter der europiische Barbar des
19. Jahrhunderts, dessen Darstellung uns einen Begriff von der chinesischen
bildlichen Auffassung des Fremden gibt. So wird der chinesische Portritist
seinem Vorbilde kaum gerecht geworden sein, und es fragt sich, ob der Reiter-
fithrer Tchinggis Chan wirklich wie ein in den Schultern steckender Greis
ausgeschen hat. Die Zahlen im Text und hinter den Bildern deuten auf die

Abschnitte der Vorlage.
Erich Haenisch

Nachtriglich wurde bekannt, dass wihrend des Krieges auch eine japanische
Ausgabe erschienen ist auf Grund von Nakas Arbeit, besorgt von Shiratori
Kurakichi, Tokyo 1942.

A careful comparison of the first and second editions reveals
that the translator also made some minor, but significant, re-
visions in the text of the second edition. I shall indicate a few of
these in the course of this review. '

As A. voN GABAIN has adequately treated in her review of the
first edition such general features of the work as its form and con-
tent, I propose to devote myself to a few specific questions of tran-
scription and translation. My rather extended consideration of
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some of these questions is justified, I feel, by the importance both
of the text and of HaeNiscH’s translation. Further, my remarks
are offered for the sole purpose of contributing something con-
structive to the translator’s commendable labor.

Page 1 §2

) 'I:he name A’ujam Boro'ul (YCPS 1.1b5) is transcribed

A uds_chan boro’ul.” In the first edition of the translation it was
transcnbgd “ A’ujan boro’ul.” On page 357 of his review of Mang-
hol un niwuca tobca’an in TP 32(1936) .855-359, Paul PrLLioT
remarked: “P. 1, § 2: A’ujan-boro’ul. La transcription chinoise
suppose A’ujam-Boro'ul, et I'-m est confirmé par Rasidu-’d-Din
et par le mss. d’Ulan Bator. J’ajoute, mais ceci n’a rien & voir
fwec_la restitution de M. H., que le mss. d’Ulan-Bator et Ra%idu-
d-Din sont d’accord pour écrire °Bo’orul, qui pourrait bien étre
la forme correcte.” It is unfortunate that Haenisca did not accept
PELLIO’F’S correction, for the erroneous form “ A’ujan boro’ul ”
passed into the Turkish translation by Ahmet Temir as “ A’ucan-

boro’ul.” Cf. Ahmet Temir, Mogoll Gizli hi
Toas) 5.3 82, gollarmm Gizls Tarihi (Ankara,

Page1§3

The words Dayir Boro qoyer kiilii’id aytastu biile'e (YCPS
1.2b3-4) are rendered . . . hatte . . . zwei edle Wallache Dair
und Bo?o, den Hirschbraunen und den Dunkelgrauen.” This
translation is a felicitous revision of that in the first edition which
reads: “. . . hatte . . . zwel edle Wallache Dair und Boro, den
Grqssen und den Dunkelgrauen.” Harnisca’s authority for ren-
der.mg Dayir as “den Grossen” in the first edition was the
.Chme'se gloss on the word dayir in § 245 (YCPS 10.40a3) which
is X (ta) “big.” This gloss, however, is incorrect. (See my
remarks. on “Page 118 § 245 ” below.) Unfortunately, the earlier
tr‘z.mslatlon mislead Ahmet Temir, who rendered Dayir as “ bii-
yik” (“big”) in note 3 on page 4 of his Turkish translation.
’Fhe names Dayir and Boro are not glossed as such in the inter-
linear Chinese translation, but there can be no doubt that they
are t}%e names of the two geldings of Toroyoljin Bayan.

It is, perhaps, not inappropriate to recall in this connection
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that the correct translation of the name Dayir in this passage
was first made by B. Ya Viapimircov in 1929 in his article
“3aMeTKH K JPEBHETIOPKCKHM M CTADOMOHIOJbCKHM TEKCTaM ”

(“Notes sur les textes turcs anciens et vieux-mongols”) in
Hoxananet Axagzemun Hayk CCCP 1929 (Comptes Rendus de
PAcadémie des Sciences de U'URSS) , pp. 289-296. There on page
296 in his remarks on the word dayir, VLADIMIRCOV wrote:

B [Oaup-yao-Gu-iun BeTpedaercs caeaviowas ¢pasa:  dayir boro yoyar
Kiiliiud aytastu bole’'e ‘(y ToporoabmiuHa) OBWIO JBa CJAABHBIX MepPHHA
(BepxoBbIX KoHs), Gypuifi u cepoii (Bypxo um Cepxo) ’1 Ppasa 3Ta B TOM
e NOYTH KOHTeKCTe BCTPeuaeTcs M B MO3JHEeHUINX MOHTONBCKHX HUCTOPUYECKHX
COYMHEHHAX, 3aKilovaloumnx B cefe MHOTO CTapUHHBIX 063auoB, Hanp.: dayir
boru yoyar mori-tai * ‘GblIO [BA KOHf, 6ypuitt u cepnii (Bypko u Cepxo)’,
[lpuMepr! 3TH ompejleNeHHO YKA3HBAIOT HA TO, UTO dayir 3HAYMIO ‘ 6YpHIH,
TeMHO-GYphiii >, 3HaueHHe e ‘ OJeHb-caMell’, OYeBHIHO, IPOU3BOJHOE, BTOPO-
CTeNeHHOe, B POoJe, HAMNP,, PYCCK, Cepblif B 3HAUYeHUH ° BOJK’,

MoHr. dayir ‘ 6yphili, TeMHO-OyDbIH, Bypxo’(*day’@‘r(*dayﬁ> TIOPK. yayia
‘ 6ypbifi, TeMHO-6yphill, Bypko°’,

* Cp. [lannagutt, Crapunn. monr. ckasanne o UnHrucxane, Tpyasi pocc. IYXOBH.
muccuu B [lexune, 1V, cTp. 28, B Texcre mepesoga apx. Ilammagus crout Tailp,
HO B pykonucu apx. [lanmapus xpauswedics HbiHe B A3HaTckoM My3ee AH,
sakao4amolme B ce6e TPAHCKPUNIMIO PYCCKHMH OYKBAMH MOHFOJILCKOTO TEKCTa
IOanb-ya0-6u-1uH, NPeACTaBIeHHOr0 KUTaHCKHMHU Heporiudamu, ctout Jlaup.

? Anran To6un IomGoesa, cTp. 4; NEKHHCKOe H3JaHMe, p. 7.

[In the Yuan’-dao-bi-§i the following sentence is encountered: dayir boro
yoyar kiilii’iid aytastu béle’e ‘ (Torogol’d?in had) two glorious merin (riding
horses), chestnut and gray (Chestnut and Gray).’* This sentence is en-
countered in almost the same context even in the latest Mongolian historical
works, containing many ancient excerpts, e.g.: dayir boru yoyar mori-tai?
‘there were two horses, chestnut and gray (Chestnut and Gray).” These
examples definitely indicate that dayir meant ‘ chestnut, dark-chestnut.’” But
the meaning ‘ deer-male,” obviously, is a derivative, secondary, in the style,
e. 2., of the Russ. cepbilt [“ gray "] in the meaning of ¢ Boak ’ [ wolf ”].

The Mong. dayir ‘chestnut, dark-chestnut, Chestnut’< *dayir < *dayi¥ >
Turk. yayiz ‘ chestnut, dark-chestnut, Chestnut.’

t Cf. Palladij, CrapurH. MoHr, cxasauue o Uunrucxare [“Anc. Mong. Ac-
count About Cingiskhan ], Tpyasl pocc. xyxoBH. MHccuH B [lekune [Works
of the Russ. Relig. Mission in Peking], IV, p. 23. In the text of the translation
of the Arch. Palladij there stands Taup (Tair), but in the manuscript of the
Arch. Palladij kept now in the Asiatic Museum of the Alcademy] of Sciences],
containing a transcription in Russian letters of the Mongolian text of the
Yuan'-éao-bi-¥, represented in Chinese characters, there stands laup (Dair).

2 The Altan Tob¢i of Gomboev, p. 4; Peking edition, p. 7.]
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In note 2 on page 192 of his note “ Sur yam ou jam, “ relais
postal ”” in TP 27 (1930) .192-195, PELLIOT remarked, with refer-
ence to Vraprmircov’s “ Notes . . . ,” “ Pour celle de ces notes
qui concerne le mot dayir (pp. 295-296), I’équivalence & ture
yayiz, “ brun ”, “ bai ”, va bien pour le § 3 de I'Histoire secréte des
Mongols. Elle paraitrait moins satisfante pour le dayir dtiigin,
“ grande terre ”, du § 245, dont la lecon est confirmée par le manu-
scrit mongol retrouvé récemment; mais cf. yayiz, “la brune ” -
“la terre ” (opposé & kok, < le bleu” = “le ciel ”) dans F. W. K.
Miiller, Uigurica 11, 80; “ grand ” doit étre un contresens des
traducteurs chinois.” In note 1 on pages 58-59 of his article “ Une
tribu méconnue des Naiman: les Batikin ” in TP 87 (1948-1944) .
85-71+“ Addenda” ([page 72]) PeLLioT remarked: * Vladi-
mircov a déja indiqué les noms des deux chevaux Dayir et
Boro mentionnés au § 8 de I’Histoire secréte, et i sa suite dans
U'Altan tob& publié par Gomboev (pp. 4, 120 [avec une fausse
explication de dayir comme “ grand cheval déja usé ”]), étaient
clairement ““ le Bai ” et “ le Gris ”.”

Page 2 § 18

The words a’udigitu jildu arasun inu abéu (YCPS 1.8b3) are
rendered “. . . und indem er eine Brustseite und das Fell fiir sich
nahm, . ..” In note 1 on page 103 of his article “ Sirolya ~ firalya”
in TP 37 (1943-1944) .102-118, PELLIOT remarked “ Dans sa tra-
duction Die geheime Geschichte der Mongolen, Leipzig, 1941, 2,
Haenisch dit “ eine Brustseite und das Fell ?, sans faire mention
des poumons; ce ne peut étre 14 qu’une inadvertance.” Apparently,
Hagniscr failed to détect this omission, when he was preparing
the second edition of his translation.

Page 3 § 18

The words aqa de’ii iiye qaya (YCPS 1.11al) are rendered
“ Hausgenossen = Briider.” In his “ Erliuterungen” (p. 149)
HaeniscH remarks: “ Das mongolische Wort uye chaya ist un-
bekannt, in der chinesischen Glosse wiedergegeben mit fang=
ts‘in Verwandte = Hausgenossen . . .” The words iiye qaya still
live in the Ordos dialect. Cf. ““*yaja dans wje yaja articulation,
génération. Voir s.v. wje. [Hist. secr. I, f. 11r (Haenisch, 18)
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tiye qaya parents qui demeurent dans la méme maison]” (A.
MostagrT, Dictionnaire ordos 1.324b) . Sub verbo wje (ibid., p.
758b) we find: “ wje xaja 6woptss wan les artieulations me font
mal ” and “ Biba wje xaja nege-ima nous sommes parents de la
méme génération; BiDa Wwje yaja axa DU nous sommes parents & un
degré éloigné.” The expression uje xaja axa vt is identical with

that in the Secret History (aqa de’ii iiye qaya) except that the -

terms are reversed. \

Page 3§19
The words qabur niken 4idiir (YCPS 1.11b2) are rendered

“Eines Tages im Herbst.” “ Herbst ” is, of course, a lapsus for
“ Friihling.”

Page 3 § 21 ' -
To her two sons by Dobun Mergen, Belgiiniitei and Biigiiniite,
who entertain the suspicion that the Ma’aliy Baya’ud is the father
of their three brothers, Buyu Qatagi, Buyatu Salji, and Bodoncar
Mungqay (i.e., “ Stupid ), Alan I'o’a admits that their suspicion
is justified, but explains: sonid biiri Ceiigen [= Ce'iigen) Sira gi’in
ger-iin ertige dotoya-yin gege’er oroju (Y CPS 1.13al.2) . HaENISCH
rendered these words: “ Nacht fiir Nacht kam ein goldglinzender
Mann durch die Dachluke der Jurte herein.” This translation
does not account for the word dotoya which is glossed FI%H
(mén-6) “door top” (lit., “ door forehead ”) in the interlinear
Chinese translation (¥CPS 1.18al). In the free, abridged
translation the words eriige dotoya are rendered: HXZEMEA
(YCPS 1.18b3) . On page 26 of his translation the Archimandrite

Palladij rendered these words as ““. . . 4epe3b BepxHee OTBepCTie
IOPTHL, U CKBO3b ABEPh, . . .” [“. . . through the upper aperture
of the yurt, and through the door, . . .”]. PeLLioT rendered the

same Mongolian text: “ Chaque nuit, un homme jaune brillant,
entrant [par] I'ouverture supérieure de la tente [ou] par I’[inter-
stice] lumineux [124] du linteau [de la porte], . . .” on pages 123-
124 § 21 of his Histoire secréte des Mongols (Paris, 1949) . This
translation, however, is not exact, because it separates the word
gege’er from eriige, associating it only with dotoya. As a matter
of fact, eriige stands in the same grammatical relationship to
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gege’er as dotoya, i.e., that of a genitivus. The words eriige
dotoya-yin gege’er can only mean “ by the light of the sky hole
and of the door top.”

The eriige “ sky hole,” * smoke hole ” and dotoya “ door top ”
are, in fact, the two apertures through which the beam of light
passes; that is, it enters by way of the eriige and issues by way
of the dotoya. Hence, the text should be rendered: “ Every night
a bright yellow man entering by the light of the sky hole and door
top of the yurt, . . .

3 ¢

Part 4 § 24

Bodongar, ostracized by his four brothers from the family and
excluded by them from a share in the inheritance of the estate of
his mother, Alan I'o’a, mounted his horse, his only possession, and
proceeded along the Onan River saying: “ikii’esii inu iikiisiigei.
aasu inu aswyai” (YCPS 1.15b3). HageNisce rendered these
words: “ Wenn er stirbt, werde ich sterben. Wenn er leben bleibt,
werde ich leben.” The smooth Chinese translation reads (¥CPS
1.16al) : hfBZEMFEIEM7E . The Archimandrite Palladij ren-
dered this incorrectly (op. cit., p. 27): “. . . yMpy, TaKb yMmpy;
OCTaHyChb XHBDB, Takb OyAy xHuTb.” [“. . . T shall die, so I shall
die; I shall remain alive, so I shall be living.”] Kozin (p. 15 § 24)
rendered the Mongolian text: “ ¥Mepers, Tak ymeperb! XKusy
GbiTh, Tak GhITh xuBY! ” [“To die, so to die! To be alive, so to
be alive! ” (i.e., If one is fated to die, then one must die. If one
is fated to be alive, then one must be alive.)] On page 113 of
his article “ Die Sprache der mongolischen Quadratschrift” in
AM (Neue Folge) 1 (1944).97-115, N. Porpe translated the
same text as “ sterbe ich, so sterbe ich, soll ich am Leben bleiben,
so werde ich es!” It is interesting to observe that, while the
Russian translators have all interpreted the text differently from
Haenisch, his interpretation alone is correct. PrLLIOT’s trans-
lation (op. cit., p. 124 § 24) is also the same as that of HarnIscH:
“ 8’1l meurt, je mourrai; s’il vit, je vivrai.”

Page 4 § 24 :

The name Baljun Aral (YCPS 1.15b4) is transcribed “ Balt-
schun aral.” In the first edition of the translation it was tran-
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scribed “ Balcun aral.” Tt is true that the text has E#hi¥Mi#H
or Baljun Ara[l). However, as remarked by PeLLioT on page 358
of his review of Manghol un niuca tobca’an in TP 32 (1936) .355-
859: “P. 3, § 24: La correction “ Baljun-aral ”, seulement pro-
posée en note, est juste; . . . Although HaENISCH incorporated
the corrected form “ aral ” into both editions of his translation, he
retained “ Balcun ” ~ “ Baltschun ” Whigh is erroneous for “ Bal-
jun” ~ “ Baldschun.”

Page 6 § 43

The name Barim Si'iratu Qabid (YCPS 1.25b2) is transcribed
“ Barin schiyilatu chabitschi.” In the first edition of the trans-
lation it is transcribed  Barin &iyilatu habici.” On page 51 of
B. Ya Viapmmircov’s OOluecTBeHHBIH CTPOH MOHTO/10B [Social
Organization of the Mongols] (Leningrad, 1934) the name is
transcribed Bapunb-munpary-xabuuu [ Barin’-Siiratu-khabiéi ”].
In note 3 on page 63 of the French translation by Michel Carsow,
Le régime social des Mongols (Paris, 1948), Prruior remarked
“ Barin est une mauvaise restitution du chinois qui est en réalité
¢«barim»; . . .” In the original text we have #&H (Ba-rim
= Barim) . In the case of $i’iratu, the text has, in reality, KIF§17E
(Si-i-la-tu, hence “ &iyilatu” in HAENISCH’s transcription), but
this is an error for %XIFBMT (Si-i-ra-tu = Si’iratu) . The words
Barim Si’iratu mean “ Having a Lower Leg Only as Long as the
Breadth of a Fist.” Applied to Qabidi, the epithet Barim Siiratu
is a nickname, which was given to him probably to make sport
of his short legs.

Page 6 § 46
The words yeke be’etii (YCPS 1.27b2) are rendered “ Er hatte
einen grossen Bauch . . .” This translation is too free. It seems

to me that the translation “ von grossem Korper, beleibt ” given
by HaenNiscH in his Wérterbuch zu Manghol un Niuca Tobed’an
(p. 14) is preferable. I should simply translate it: “ He had a
big body . ..” PeLLioT (0p. Cit., p. 127 § 46) rendered it: “ comme
1l était de grande stature ...”

For “ Charandais Sohne ” we must read “ Charaldais Séhne.”
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It is true that in the text of the Secret History (Y CPS 1.27b5)
we have #86% , but for the same reason that Haenisca tran-
scribed B (lan) as ran, he must go a step further and transcribe
it as ral, just as he did with & (rin) (YCPS 2.3a4) in the name
‘Taryutar Kiriltuwy (“ Tarchutai kiriltuch ” in Haenisch’s tran-
scription) on page 12 § 72. We have numerous instances in which
lan is used to transcribe ral. In note 9 on page 16 of Le chapitre
cvit du Yuan che by Louis Hamers, PELLIOT remarked: “ Le nom
Qaraldai doit, lui, étre un dérivé de gara, “ noir ”, de méme que

3

Boroldai l'est de boro, “ gris .

Page 6 § 47

I should prefer to write as three separate elements the words
which comprise the name Bai Singqor Do[ylsin (YCPS 1.29a3)
and Bai Singqor Doy$in (Y CPS 1.29a4) transcribed Baisching-
chor doc!lschin ” by HaeniscH. The name means “ As Cruel as
the Bai Singqor (‘ Rich Falcon’).” Cf. also Bayisangyur in the
chronicle of Sayang Seen (ScEmipt, p. 206, 1. 15) cited by An-
toine MoSTAERT on pp. 27, 28, and 29 of “ Ordosica ” in BCUP
9 (1934) .1-96.

Page 7 § 47

The transcription “Senggum bilge ” for the name Senggiim
Bilge (YCPS 1.29a5) is a happy revision of the “ Senggun bilge ”
of the first edition. .

The name Arula[d] is transcribed “ Arula.” It is true that the
text of the Secret History has Arula (YCPS 1.29b3). This, how-
ever, is an error for Arulad. Cf.,e.g., YCPS 3.34b1, where we have
Arulad-ada. Cf. also Mostagrt, “ Ordosica,” p. 82, no. 4, where,
with reference to the Ordos form arlat, we read: “ arlat. Nom de
clan bien connu qu’on rencontre dés les plus anciens textes. Cf.
arula (d) de I'Histoire secréte (I, . 29, verso, IT1, {. 34, verso etc.) .
Sanang SetSen (édit. de Schmidt, p. 68) l'orthographie comme
U'Histoire secréte. M. Mannerheim a signalé un clan arlat chez
les Shera-Y 6gurs du Kansou (18).”

Page 7 § 48
I should prefer to write separately the two elements which con-
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stitute the name of Sem Seciile (YCPS 1.30a3) transcribed “ Sem-
setschule ” by HaeniscH. In note 7 on pages 14-15 of Le chapitre
cvii . . . PELLtor remarked (p. 15): “Quant au Sim-Sa¢ild de
I’Histoire Secréte, § 48, c’est une mauvaise lecon due a la resem-
blance de s- et g- initiaux en écriture mongole, et il faut lire Sém-
Qac¢ula ou Sam-Qacula; il sera de nouveay question de lui & la
note 10.” In note 10 on page 16 (ibid.) he remarked: “ Le Sam-
Saciila de I'Histoire Secréte, § 48, A corriger en Sam-Qacula (ou
Sim-Qaéula?) , pere de Biiltacii-ba’atur, provient d’un dédouble-
ment fautif de Qaéula; ce dédoublement est 1ié & la confusion qui
g'est établie entre les enfants prétés 4 Minin-Tudun et ceux de
Tumbinai-sécan.”

Page 7 § 49

As for the name of Qutuytu Yiirki (YCPS 1.30b5), which
Harnisce transcribed quite correctly as “ Chutuchtu yiirki,”
Prrrior remarked in note 12 on page 17 of Le chapitre cvii . . .
“ Dans le § 49 de ’Histoire Secréte, les Yiirki sont donnés comme
les descendants (entendez “la tribu des descendants”) de Qu-
tuqtu-Yiirki (forme fautive pour Sorqadu-Yiirki), fils d’Okin-
Barqaq.”

Page 7 § 50

The words Onan-u tun-tur qurimlaqui-tur (YCPS 1.31a5) are
rendered “bei der Versammlung im Onan-Walde.” This is an
inadvertence, for the word qurimla- which is defined by HaeniscH
in his Worterbuch (p.78) as “ein Fest (mahl) halten,” with this
occurrence as the first citation (“ 50 ), was confused with quri-
which is defined by Haenisca in his Worterbuch (p. 72) as
“ gzusammenkommen, sich sammeln.” The word qurimlan (YCPS
3.28b2) is correctly rendered “bei Mahl.” See the entry on
“Page 32 § 117 ”” below.

Page 8 § 56

The words aga minu Ciledii (YCPS 1.37a3) are rendered
“ Mein Gatte . . .” However, on page 152 of his article “A
propos de quelques portraits d’empereurs mongols” in AM 4
(1927) . 147-156, Antoine MosTAERT translated these words “ Mon
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frére ainé Ciledii . . .” The fact is that HaeNiscH translated in
this instance not the Mongolian text, but the free Chinese version
which has F#s-% “my husband.” Cf. also the translation by
the Archimandrite Palladij “ « Myx® Moii! . . .»” (op. cit. P
33) . The interlinear translation, however, renders aqa mz'nu’ b);
FHFRAY “ elder brother my,” i.e., “ my elder brother.” This is
one of the numerous instances in which the free Chinese version
shows evidence of having been translated from another text of
the Secret History. The translation F##:% “my husband ”
would seem to be based on a Mongolian ere minu, which, to be
sure, is more consistent with the relationship obtaining between
Ciledii and Ho¢’eliin. The discrepancy between the texts might
have been called to the reader’s attention in the note to § 56 on
page 150. Perrior (op. cit., p. 129 §56) rendered the words in
question “ Mon grand frére Ciladi, . . .”

Page 9 § 59

‘Although Haenisce has “ Tschinggis Chan” the text has
Cinggis gahan (YCPS 1.40b2) .

Page 9 § 61

The words Yesiiger ba’atur Temiijin-i yesiin nasutu biikiii-tir
Hé'eliin eke-yin torgiid Olqunu’ud irgen-tiir nayadu-nar-ada inu
oki yuyusu ke’en Temiifin-i abuw’ad yoréiba (YCPS 1.42al1-3) are
rendered “ Temudschin zihlte neun Jahre, da nahm Yesugai
ba’atur ihn mit auf Reisen, um fiir ihn von seinen Oheimen bei den
Olchund’ut des Torgut = Stammes, der Heimat seiner Mutter, ein
Midchen zu werben.” In this translation the word torgiid, a
plural in -d of *térgiin (~ térkiin), is taken as a proper name
(“ Torgut ”) in spite of the Chinese gloss & (chia) “family ”
(YCPS 1.42a2). From HarniscH’s translation this passed into
the translation by Ahmet Temir (op. cit., p. 19 § 61) as “ Tor-
gut.” The name of the Torgut Mongols is not attested as such in
T,he Secret History, but the word turya’ud from which it is derived
is found there (¥Y'CPS 7.20a5). For this etymology cf. pages 29-
30 of PeLLIOT’s “ Notes sur le “ Turkestan ” de M. W. Barthold ”
in TP 27 (1930) .12-56. The word *torgiin means  the relatives
of the wife.” It is attested in the later written language in the
forms torkiin, torken, and térkiim. The word is registered in
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KowarLewskr (3.1955a) where it is transcribed ™ turgum ” and is
defined “ parents de la femme.” This is the form in which it still
lives in Ordos. Cf. “ porkxom les parents de la femme par rapport
a cette derniére. [mo. torkim]” (A. Mostagrt, Dictionnaire ordos
1.157a) . In Kalmuck, however, the formais the same as that in
the Secret History. Cf.* torkn die verwandten der frau und ihres

vaters (der mann nennt sie torkn, die kinder nay®ts®x’, aber die

frau selbst torl) | elkn torkn alle verwandten (die des mannes und
die seiner frau); torkan temts’xs ihre eltern und werwandten
besuchen (die frau hat einmal im jahr das recht dazu); t. ek®
schwiegermutter, mutter meiner frau. [torkiin, torken; ) tii. kir.
torkiin, ¢ag. turkan]” (G. J. Ramstepr, Kalmiickisches Worter-
buch, p. 407a-b). I should render the passage in question as
follows: “ Yesiigei Ba’atur, when Temiijin was nine years old,
departed with (lit.,  having taken’) Temiijin for the Olqunu’ud
people, relatives of Mother Hé’eliin, saying, ‘I shall request
a maiden from his maternal uncles.’” Perrior (op. cit., p. 130
§ 61) correctly translated the words H¢'eliin eke-yin torgid as
“les parents de Ho’altin-ak&.”

Page 10 § 64

The words qatun sa’urin-tur [ qamtu sa’ulumu ba (¥ CPS
1.44b4-5) are rendered “ Wir . . . haben . . . mit auf den Kénigs-
thron sitzen lassen.” The translation “ Konigsthron ” for gatun
sa’urin is, perhaps, a lapsus for ““ Koniginnenthron.” In any case,
qatun sa’urin can only mean “ queen’s throne, empress’s throne.”
Ci. the interlinear Chinese translation 3RFHL  (niang-tzi-wei)
“lady’s place (i.e., throne)” (¥CPS 1.44b4) and the free
translation JRIBALF  (hou-fei-wei-tzii) “ empress’s place (i e.,
throne) ” (¥CPS 1.45b1).

Page 10 § 65

The word ba (u) *ulba (YCPS 1.45b5) is rendered . . . liess ihn
Platz nehmen.” Although this translation is, perhaps, not incor-
rect, it is very free, for ba () ‘ulba simply means “ he had [him]
dismount.”
Page 12 § 69

The words Miinglig edige Temiijin-i a[bléu ireba (Y CPS 2.1b1)
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are rendered “. . . und Vater Munglik nahm Temudschin mit nach
Hause.” This is another felicitous revision, for the word “ Vater
does not appear in the first edition of HAENISCH’s translation.
Although Miinglig was only a lad at this time—he is addressed as
Caya minu Minglig “ Minglig, my lad ” by Yesiigei Ba’atur in
the preceding text (YCPS 1.49a5) and is referred to as Miinglig
in the first sentence of § 69 (YCPS 2.1b1) —from this point on he
is always called Miinglig efige “ Father Miinglig,” a title which is
the counterpart of that of Hi’eliin eke “ Mother Ho'eliin.”

Page 18 § 72

The words qoyinaéa jida-bar jo yudus qadqujuw’u (YCPS
2.3b3-4) are rendered ” . . . mit der Lanze von hinten ins Riick-
grat.” In his discussion of the word yudus “ along ” in note 1 on
page 73 of his article “Les formes avec et sans g- (k-) initial
en turc et en mongol” in TP 37 (1948-1944) .73-101, PeLLIOT
remarked “Le mot se trouve méme dans un autre passage de
UHistoire secréte, § 72, ou Haenisch ne I'a pas reconnu; le soi-
disant mot “ johudus ” de son Worterbuch, p. 92, est en réalité
jo qudus, ““le long du dos ”.” We should, then, translate jo yudus
as “along the back ” instead of “into the back ” (“ins Riick-
grat ) . As a matter of fact, in his Worterbuch (p. 92) HaENISCH
translated “ johudus  as “in den Riicken, den Riicken entlang.”
The word yudus is glossed as M (shun) “along” in the inter-
linear Chinese translation (¥CPS 2.8b4). In the free, abridged
Chinese translation the whole passage is rendered X ¥ZEx#ha
EABTYE LW T —# (YCPS 2.4a2-3), which the Archimandrite
Palladij translated mano toro, onu TKHyau crapuka Yapaxy Bb
CIIHHY pa3b KombeMb (p. 37). [“ Moreover, they stuck the old
man Camkha in the back once with a lance.”]. It appears that
HaeniscH translated the Chinese text which is not a precise
translation of the Mongolian, for k (shang) does not imply the
meaning of N (shun) used, as we have seen, to gloss the word
vudus.

Page 14 § 77
The words Belgiitei-i bu tebéidkiin (Y CPS 2.10a4) are rendered
. und totet mir nicht den Belgutai! ” This translation is again

(3
.
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too free. The text says: “ Do not abandon Belgiitei.” PrLrioT
(op. cit., p. 136 § 77) translated these words: ““. . . ne mettez pas
a mal Balgiitai.”

Page 14 § 78 .

When Temiijin and Qasar return to the yurt, after murdering
their brother Begter, their mother, reading their crime in- their
faces, severely scolds them in terms which are recorded in allitera-
tive verse. Her words run in parte as follows (YCPS 2.11a3-
11bl): ... baraysad

qala’un-aéa minu

qalad yarurun
var-dur-iyan

qara nodiin

hadqun toreligi ene.
qarbisun-ban qajayu
qasar noqai metii.
qada-tur [11b] dobtulyu
gablan metii.

HaeniscH rendered this text: “»Ihr Morder! Der Eine ist geboren
mit einem schwarzen Blutklumpen in der Hand, als er aus meinem
heissen Schosse herauskam! Der andere hier gleicht einem Chasar
= Hund, der nach der eigenen Nachgeburt schnappt! Wie der
Chablan = Tiger seid ihr, der am Felsrand dahin rast, . . .“” In
PrLLioT’s version (p. 136 § 78) the same text reads: “ <« O toi
qui es sorti violemment de mes chaudes [entrailles] épuisées, 6 toi
qui est né en serrant dans ta main un caillot noir! Tel le chien
gasar qui mord son placenta, tel la panthére qui se jette sur un
rocher, . . .» ” Neither translation is perfect, but that by HaeN1sCH
is definitely better than that by Prrrior. HaENIscH, as we have
seen, rendered the word baraysad “ Thr Morder! ” PeLLIOT, how-
ever, linking it with the word gala’un which follows, rendered it
“ épuisées.” In note 2 Hamprs states: “[Le texte mongol écrit
baragsat qala’un-ada; la traduction interlinéaire (II, 11a) donne
BE#THY fei tsin lo ti <& bout de force», «épuisé» pour le
premier terme; gala’un signifie « chaleur » aussi bien que « chaud »;
d’ou 'interprétation de I'auteur.] Cf.l'interprétation de Haenisch,
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Worterbuch, p. 13.” The Chinese gloss does not mean *“ 3 bout
de force,” “épuisé”; it means “[you] who have destroyed.”
Haeniscw’s translation (“Ihr Morder! ) is absolutely correct.
The verb bara- means “ to finish.” It also means “ to finish ” in
the sense of “to put an end to” or “to destroy (a living crea-
ture) ,” hence “ to murder.” The word baraysad is a plural in -d
of the nomen perfecti in -ysa (n) of the verb bara-, hence [ones]
who have finished,” ““ [ones] who have destroyed.” In support of
this interpretation of the word bara- we may cite the example
found in YCPS 5.19b1, where we have baraysan with the inter-
linear gloss M (fei-chin-ti) “ exterminated.” In this instance,
baraysan is rendered # (sha) “to kill” in the free translation
(YCPS 5.21b2) . The text in which the word appears reads: erde
iidiir-eGe [19b] Tatar irgen ebiiges ediges-i baraysan biile’e. HAEN-
1scH rendered this (52 § 154): . In fritherer Zeit haben die

Tatar unsere Ahnen und Viter getotet . . .“” PrrLrior rendered
it (op. cit.,, p. 175 § 154): ““ « Depuis des jours anciens le peuple
Tatar a fait périr [nos] aieux et [nos] peres. . . .».” Here PrLLIOT S

translation of bara-, a word which is much stronger than ala- (“ to
kill ), is correct.

-Both translators rightly refer the first five verses to Temiijin.
There is, however, no justification for Haeniscr’s “ Der Eine.”
Haeniscr makes the next two refer to Qasar and the next two (as
well as those which follow) to both Temiijin and Qasar. PrLLIOT
makes all the verses after the first five refer to both boys. In this
case his interpretation is right and that of HaeNiscH is wrong. In
other words HaeNisce’s “ Der Andere hier gleicht einem Chasar =
Hund, . . .” is incorrect. There is nothing in the Mongolian text
which could be rendered * Der Andere hier,” a fictitious antithesis
in his translation to the indefensible “ Der Eine ” above. I should
render these lines as follows: “...[Ye] who have destroyed!

When he issued fiercely

From my womb (lit. ‘ heat’),

This one (i.e., Temiijin) was born clutching
A black blood-clot

In his hand!

Even as the qasar dog
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Which bites its own afterbirth;
Even as the gablan (i.e., panther)
[11b] Which rushes to the cliff;

[Ye] have destroyed! ”

For the word baraba which T have rendered “[Ye] have de-

stroyed ” see ““ Page 15 § 78 ” below.

The words boroyan-tur Siqayu | éino metii (YCPS 2.11b4-5)
are rendered . . . wie ein Wolf, der im Regensturm sich auf sein
Opfer stiirzt, . . .” “ Regensturm ” must be a lapsus for ““ Schnee-
sturm ” which is the translation of boro’an and boro’on on page 19
of the Worterbuch. (Cf. also page 27 §108 of the translation
where boro’an [YCPS 8.12a3] is rendered “ Schneesturm.”) The
Chinese gloss on the word (YCPS 2.11b4) is B “ snow storm ”
(lit., “ snow in the wind ). A somewhat closer translation of the
Mongolian text would read: “. . .even as a wolf, which relies on
a snow storm . ..” Prruior (op. cit., p. 136 § 78) translated these
words: “. . . tel le loup qui prend appui sur la tempéte, . . .” (The
word “ tempéte,” in my opinion, is too general, for it does not
evoke in the reader’s mind the picture of a snow storm.) The
word for “rain” in the Secret History is qura. Cf. HAENISCH,
Worterbuch, p. 72.

Page 15 § 78
The final verses of the scolding by Hé’eliin Ujin run (YCPS
2.12a2-3) :
bariju iilii sa’arayu
bars metii
balamud dobtulyu
baruy metii
baraba

€

Haenisce rendered these verses: .~ . .. seid ihr . . . wie ein
Tiger, der beim Zupacken nicht fehlt, wie ein Barus = Tier, das
blindlings anstiirmt! . . .“” PerLior translated the same verses
(op. cit., p. 136 §78): “«. .. tel le tigre qui saisit sans tarder, tel
le chien baraq qui se jette 4 I’aveuglée [sic], vous vous étes épuisés.
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. ».” Hagenisca did not translate the word baraba “ [ye] have
destroyed.” PrLr1oT rendered it ““ vous vous étes épuisés ~ which,
of course, is incorrect. In note 3 Hamsrs states: “[Le texte mongol
éerit baruq avec la traduction interlinéaire (II, 12a) B4 cheou
ming « nom de quadrupéde », aprés correction de B sseu en & hei.
L’auteur traduit par « chien baraq » en se basant sur l'interpréta-
tion de Gomboilev qui rend le méme mot dans I’Altan Tobéi*, 12*
par «chien de garde », et suppose qu’il est 'équivalent du turc
baraq.]” PrLLIOT’s correction of the text is ingenious. So far as
I know, there is no word barus attested elsewhere. It may be
that the copyist was influenced by the word bars immediately
above and thus altered baruy to barus. For baraq in Turkish cf.
“baraq (R. IV, 1477) langhaarigen Hund, der nach dem Volks-
glauben aus einem der beiden letzten Eier eines alten Adlers
entsteht I, 815, 18 (AM 1T, 120, 7) ” (C. BrRockELMANN, Mittel-
tirkischer Wortschatz, p. 81). If PeLLior’s correction is to be
accepted, Hagniscr’s “ Barus = Tier ” must disappear. I should
render these verses as follows:

“ Even as the tiger,
Which, in seizing [its prey], does not hesitate;
Even as the baruy (i.e., dog),
Which rushes headlong [upon its prey],
[Ye] have destroyed!”

Page 17 § 83

Delete the number “ 84 ” before the words ““ Im Einverstéindnis

. .” and intercalate it before the words “ Er, Temudschin war-
tete, .. .” at the beginning of the next paragraph.

Passing close by Temiijin who is hiding in the water Soryan
(or Sorgan) Sira says to him: edé’e mani tarqa’ulun baraju eke-
ben de’iiner-iyen erin od (YCPS 2.20b5-21al) . HAENISCH trans-
lated this “ Warte jetzt, bis wir richtig auseinandergegangen sind,
und dann geh und suche deine Mutter und Briider! ” PrLLIOT
rendered the same text (op. cit., p. 188 §83): “«A présent,
quand nous achevons de nous disperser, va chercher ta mere et
tes fréres cadets . . ».” In this instance, HAENISCH’s translation is
right and PeLuior’s is wrong. We have here an interesting use of
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the causative to express the idea of “ to wait until . . .” The words
mani tarqa’ulun baraju are literally “ finishing causing us to dis-
perse,” i. e., ““ letting us completely disperse.” For this use of the
causative in the Ordos dialect cf., e.g., the expression “ sono
Bolgo- attendre jusqu’a ce qu’il fasse nuit; pZogsolt’-ug*i jawat
s6m6 Bolgold j’ai marché sans discontinuer jusqu'a ce qu’il fit
nuit; . . > (MosrtaErT, Dictionnaire ordos 1.77b) .

Page 17 § 84

The words ani tarqa’ulun baraju dotora-ban sedkijic (YCPS
2.21b3) are rendered “ Er, Temudschin, wartete, bis sie alle au-
seinander gegangen waren, und iiberlegte dann bei sich: i
PrLuior (op. cit., p. 139 § 84) translated the same text: “ Comme
ceux-1a achevaient de se disperser, [Témujin] songea en lui-méme:
. . .7 Here again, HaeNiscH’s version is right and PrLLIOT’S is
wrong.

Page 18 § 87

After those, who had come to the home of Soryan (or Sorgan)
Sira in search of Temiijin, had left, Soryan (or Sorqan) Sira, who
had hidden Temiijin in a cart full of wool, said to him: namay:
hiinesii’er keyisgen o[lldaba (YCPS 2.25b1). HaENIscH rendered
these words quite exactly as “ » Fast hittest du mich als Asche
in alle Winde wehen lassen! . . .”” PgLLIOT’s translation reads
(op. cit., p. 189 § 87) : “ « Tu as failli nous faire disperser au vent
comme de la cendre. . . »” In the latter “ nous ” is a lapsus for
“me.” There is, however, a nuance in these words which is not
apparent in either of these translations. On page 186 of his
article “ Contributions & l'histoire de I’Asie Centrale” in RO 15
(1948) .159-195, Wiladystaw Korwicz wrote (pp. 186-187):

Le foyer familial est dans la vie des nomades de 1’Asie Centrale le point
le plus important de I'habitation et ce qui assure 'unité de la famille. C’est
14 que le feu est continuellement maintenu afin d’étre prét et & disposition
au moment voulu. . . . Les éléments du foyer sont donc le feu et la cendre;
Jeur entretien est une tAche de premiére importance pour la vie de la famille.
Disperser la cendre et éteindre le feu mérite le plus grand chétiment; c’est
le plus grand malheur, car c’est la fin du nomade et de sa famille. On lit
dans I'Histoire secréte que Soryan (Soryan)-Sira obligé de sauver le jeune
Témutchin qui cherchait chez lui refuge, fuyant les ennemis et exposant son
hote au danger—lui reprochait plus tard: » tu as failli me faire jeter & tous
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les vents, comme les cendres (de mon foyer)«80) [89) Histoire secréte, éd.
de Haenisch, p. 14; namayi hiinesi'er keyisgen aldaba (§87).], car si 'on
découvrait I'acte que Soryan-Sira venait de commettre, la [187] cendre de son
foyer aurait été dispersée au vent et il périrait, lui-méme et sa famille.

The mere addition of the words “ (de mon foyer) ” in the transla-
tion by Korwicz brings out clearly the nuance of the original.

Page 22 § 100

The words boken qara’utai tergen-tiir unw'ulju (YCPS 2.44b1)
are rendered: “. .. setzte ... auf einen schwarzen Deichsel-
karren, . . .” The word béken is not translated. Kozin (op. cit.,
p. 96 § 100) rendered the same words: “. . . ycauuia ee B KPHITHH
BO30OK [seated her in the covered vozok (i.e., coach on runners) ].”
Again, the word béken is not translated. Prrrior’s version reads
(op. cit., p. 148 §100): . . . la fit monter dans une charette
«noire.» [sic] . ..” His text (op. cit., p. 22 § 100) has “ nikéin.”
The translators have been faced with a difficult problem, because
the word boken is not glossed and, so far as I know, is not attested
elsewhere. In such a case, the translators should indicate in some
manner that a word is not being rendered. Tacit omission is not
fair to the reader. I should prefer to include the word in my
translation, rendering the text . . . having [her] ride in the boken
black wagon ” and indicating in a note that the meaning of béken
is unknown.

The words ger & oyira buyu (YCPS 2.45a4-5) are rendered
“» Die Jurte ist ganz nahe. . . .“” A closer translation would
be: “ As for the yurt, it is near.” In his Warterbuch (p. 26)
HaeNiscH observed that & is “ e. hervorhebende Partikel ” and
translated these words “ die Jurte, die ist ganz nahe.” The word
“ ganz,” of course, corresponds to nothing in the Mongolian. The
word ¢ is the same as the word Ju of the later written language.
In the Ordos dialect we have “-t§‘; partic. concessive; partic. cor-
roborative; s’emploie parfois par euphonie dans les chansons;
I'équivalent francais est parfois: «aussi», «quant a» | ... [mo.
¢u; of. Hist. secr., I, f. 45r. (Haenisch, 100) ger é quant a la
maison]” (A. MostaEgrrt, Dictionnaire ordos 2.700a-b) . PerLIOT
(op. cit., p. 114 § 100) rendered the same text: “ «Pour ce qui
est de la demeure, elle est prés. . . ».”
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Page 22 § 101
Upon orders from their seniors the younger brothers and sons
of the Merkid soldiers seeking Temiijin dismount to search the
wagon of Qo’aytin Emegen,—the wagon in which Bérte Ujin is
concealed. At this point the text reads (YCPS 2.47a1-3) : de’ii-ner
k&iid inu ba (u) ‘uju qa’atai tergen-i g@’alya abqui-lw’a dotora
qatuyje gii'iin sa’uju . . . HageniscH rendered this: “ Die jiingeren
Briider und Schne sassen ab, und als sie die Tiir des Karrens
aufrissen, sass darin ein Frauensmensch.” This translation fails
to account for the word qa’atai which is used as an epithet of
tergen. This word is written B2 W& (qa a tai= ga’atai) (YCPS
2.47a2) and is not glossed. HAENISCH reconstructed it as “ha’-
altai ” in his edition of the text (p.17 § 101) . In his Worterbuch
(p. 54) he translated it “ mit Tiir versehen? ” Such a reconstruc-
tion is, however, open to question. We have just encountered the
word gara’utai in YCPS 2.44bl1 above in the expression boken
qara’utai tergen-tur, which HarniscH translated (p. 22 §100)
“ auf einen schwarzen Deichselkarren.” The first appearance
of the word gard’utai in the Secret History as an epithet of
tergen is in YCPS 1.4a4 where it is written £ (error for W3)H
(error for BI) JUH, i. e., qa ra u tai = qara’utai. There, asin YCPS
9.44b1, the Chinese gloss is B (hei) “black.” For the term
qara’utai tergen cf. VLADIMIRTSOV, Le régime social, p. 41, note 4.
The significance of the term poses a problem which I cannot dis-
cuss here. Whether the word written PEMI A (qa a tai = qd’atar)
in YCPS 2.47a2 may be considered a corruption of PEERILE (qa
ra w tai = qara’utai) is, however, extremely doubtful. As in the
case of boken in the entry “ Page 22 § 100 ” above, tacit omission
of a difficult word is not fair to the reader. I should prefer to
include the word in my translation, rendering the text “. . . the
younger brothers and sons dismounted and, when they took off
the door of the ga’atai wagon, [they discovered that] a lady was

sitting within. . .”

Page 24 § 104
Ongqan, recalling his promise of the previous year to Temiijin,
says (YCPS 82a4): edd’e tere dige-diir-iyen giiriin . . . HAENISCH
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ren(}ered these words “ Jetzt komme ich auf jene Worte von mir
zuriick: . . . This is certainly not the meaning of the Mongolian.

The expression iige-diir-iyen giir- means “to keep one’s word.”
See my remarks on “ Page 38 § 127 ” below. PEeLLIOT’S translation
(op. cit., p. 146 § 104) ““ < A présent, fidéle 4 ces miennes paroles,

. »»” is much better. I should render it: “ Now keeping those
my words, . ..”

Page 25 § 105

The words onor nikentan busutu bida (YCPS 3.4a2) are ren-
dered “ Sind wir nicht eines Stammes? ” Perriot (0p. cit., p. 146
§ 105) rendered the same words with a lacuna:  * est-ce ql’le nous
ne sommes pas d'une méme . ......... t?7” In note 1 on pages
146-147, Hamgris remarked: “[Le texte mongol écrit ondr; mal-
heureusement la traduction interlinéaire (III, 4a) ne donne rien.
HA'ENISCH, Worterbuch, p. 125, traduit par Geruch? « odeur », ce
qul’ est assez peu probable, bien qu’il veuille que dans ce passage
«’dune méme odeur » soit 'équivalent « d’un méme peuple ».
L"auteur ne pense pas qu’il doive [147] s’agir du méme mot que
hiiniir du § 55. 11 en rapproche le 6niir donné par Ramstedt dans
son Kalm. Wort., 296°, que celui-ci traduit par: < zahlreich »
.«zah.lreiche familie ».]” It is true that HaeNiscH registers b'nb';
in his Worterbuch (p. 125) as follows: “onor (Glosse fehit)
G?ruch?, ~ nikantan, von einem Geruche = von einem Volke 105
4, ’. On page 144 of the Worterbuch under the entry “ -tan pl. vj
-tai, tu” we find “onor nikan- ~ Leute von demselben Geruch
(Klgn?) 105, 4°.” His translation, however, in both the first
edition (p.26) and the second (p. 25) is “ Stamm.” This is only
one of the many differences between the Worterbuch and the
translation. It is, therefore, fair to assume that HaENiscH, too,
came to identify the word 6nor with the word oniir to which
referer}ce is made above. In any case, he could hardly have failed
Eg notice that in the free Chinese translation the word is rendered
7{:& (tsung-tsu) “clan” (YCPS 3.6b5). There can be no ques-

tion that the word is, indeed, the 6niir of the written language.
T.he Kalmuck form is “ ¢nr zahlreich, zahlreiche fé.milie, mit
vielen kindern | é. bajn balxp reich an kindern und gut werden.
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[oniir zu *6n-,s. ondéxa] ”’ RAMSTEDT, 0p. cit., p. 296b) . In Ordos

the form is precisely that of the Secret History: “ onor qui est en

grand nombre, nombreux, abondant, qui a une famille nombreuse;

famille; n. pr. m. | . . . [mo. éniir] ” (MOSTAERT, 0p. cit., p. 534b) .
For “ Boschaft ” read ““ Botschaft.”

Page 32 § 117
The words qurimlan toyilan Jiryalduju (YCPS 3.28b 2-8) are

rendered “. . . und feierten dann miteinander bei Mahl und
Tanz, . . .” In note 1 on pages 65-66 of his article “ Une tribu
méconnue . . .° PrLuior remarked (p. 66) “ L’Histoire secréte,

§ 117, parlant du temps ou Gengis-khan et Jamuqa étaient en
termes affectueux, les montre qurimlan toyilan jirgaldajy; qurimla-
est le verbe dénominatif tiré de qurim, < festin ”; jirqaldu- signifie
“ se réjouir ensemble ”; quant & foyilan, M. Haenisch (Worter-
buch, 152, et Die geheime Geschichte, 32) I'a traduit hypothéti-
quement par “ danser ’; mais le sens est évidemment “ festoyer ”’;
méme en mongol classique, nos dictionnaires connaissent encore
Jexpression double toi qurim au sens de “repas de noces ”; c'est
exclusivement au sens de “repas de noces” que toi (avec son
dérivé toilug, “les éléments du repas de noces”) a survécu en
turki du Turkestan chinois (cf. Shaw, Vocabulary, 82, 136) .”

Page 33 § 123

The phrase olon dayin-tur (YCOPS 8.43a2) is rendered “ gegen
die Feinde.” The word olon is not translated. It is accounted for
in PrrLrior’s “ contre les ennemis nombreux” (op. cit., p. 156
§ 123). ’

Pages 33-34 § 124
After Temiijin was proclaimed Cinggis Qahan, Degei said in
verse (YCPS 3.45b1-2):
Silegii irge
giilen bolyaju
manayar bu
megiidesii.
qonoy-tur bu
qojidasu.
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Haenisca rendered this: “ .~ Ich will die zweijdhrigen Hammel
als Suppe kochen und so am Morgen [34] nicht zu wenig bieten
und zur Nacht sie nicht zu spit bieten . . .“ 7 KozIN’s versified
version of the same text reads as follows (op. cit., p. 109 § 124):

« ?KupHoro OGapauika

Cyny HaBapuThb

¥YTpoM He 3aMezJio,

B yxuH He 3a06yny. . . .»

[“To make soup
Of a fat lamb
In the morning I shall not be slow,
At supper I shall not forget. . . .”]

His prose version, however, reads: “ «IToyrpy He ynyimy s
CBADHTL Ccyny u3 oT6opHOro OapaHa, K YXKHHY (C enoii) ne
omogaaw. . . .»” [“In the morning I shall not fail to make
soup of a choice ram, for supper I shall not be late (with food).
. . .”] PELLIOT’s version (op. cit., p. 156, § 124) reads as follows:
“En préparant ta soupe avec un mouton chitré de deux ans,
le matin je ne t’en laisserai pas manquer, a ton coucher je ne
seral pas en retard.”

None of these translations is satisfactory, but that by Koz,
particularly the prose version, is the closest to the text insofar as
the general sense is concerned. Two words in particular have
troubled the translators: (1) the verb megiidesii (HAENISCH'S
“megusdesu ” [Text], p. 25 §124, and KoziN’s “ megiisdesii ”
[Text], p. 428 § 124, are unnecessary emendations) and (2) the
substantive qonoy. Kozin alone rendered bu megiidesii correctly
in his prose version by “He ynymy s> [“I shall not fail ].
Haeniscr’s “ Ich will . . . nicht zu wenig bieten ” and PELLIOT’S
“je ne t'en laisserai pas manquer” are incorrect. The word
gonoy was rendered as “ yxuH > [ supper ] by Kozin. It is true
that the word has this meaning. Cf., e.g., the Ordos “lxonolg
un jour et une nuit; action de passer la nuit; le repas du soir | . . .
xonok ipe- manger le repas du soir; . . . [mo gonuy]” (A. Mos-
TAERT, Dictionnaire ordos 1.358a). Against this interpretation,
however, is the Chinese gloss (VYCPS 3.45b2) on the words



522 REVIEWS

gonoy-tur, which reads TERIFE (su-ti shih) “ nighttime.” Con-
sequently, while admitting that Kozin’s interpretation is reasona-
ble, T do not believe that Kozin could justify his failure to follow
the gloss. HaeNiscr’s “ zur Nacht  is entirely correct; PELLIOT’S
“ 3 ton coucher ” is, perhaps, misleading. Aside from these con-
siderations, we must observe that Degei is merely assuring Cinggis
Qahan that he will not fail to prepare his broth twice a day. I
should render the text into English as follows:

“ In making broth
Of a two-year-old wether,
May I not fail
In the morning;
May I not be negligent
At night.”

Page 34 § 124

The words of Dodai Cerbi which read ger dotora gergen tudgar-i
basa’alaswyai (Y CPS 8.46a5) are rendered ““ Ich werde die Dienst-
leute in der Jurte beaufsichtigen.” Kozin (op. cit., p. 109 § 124)
rendered this line as follows: “ loxaji-uepOu moJayyua B CBOE
BeJenue BCex poMmouanueB H cayr,” [“ Dodaj-¢erbi received into
his keeping all the domestics and servants.”] PrLrior (op. cit.,
p. 157 §124) rendered the same text with a lacuna as follows:
“ «Je gouvernerai les .. ... ... .. . .* et les serviteurs a I'intérieur
de la maison.» ” Note 4 by Hamers reads: “[Gdrgdn est glosé
avec le mot tutgar (III, 46a) A jen k’eou «personnes d’une
famille ». Haenisch, Wérterbuch, p. 49, traduit par «Einzelper-
sonen », « Familienmitglieder », et combiné avec tutqar, p. 156,
«Leute und Dienstleute ». Pour tutqar, cf. § 39.].” The definition
of gergen tudqgar on page 156 of HaeNiscu’s Worterbuch is not
just “Leute und Dienstleute,” but “Leute (Angehorige) und
Dienstleute.” His translation “ Dienstleute > is certainly correct,

but I prefer KozinN’s  momouanues U cayr,” because in gergen
| » gerg

tudgar we have two words, not one.

The words gergen tudqar are attested in the Mongolian trans-
lation of the Hsiao ching (unpublished).15a2. It might prove
useful to cite and translate the whole passage in ‘which these words
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are found. It reads as follows (14b6-15a3): noyalaqu Fiimiin
ger-iyen jasar-un boyol sibegegéid-tiir tori-yi iilii endegiiliin
bégetele em-e [15a] kdbegiid-i yayun dgiiletele bui. tegiiber gergen
tudqar-un bayasqu sedkil-i anu abun &idaysabar edige eke-diir
inu tabiylan didajuyui. “ When an officer administered his house-
hold, inasmuch as he did not let one contravene the norm towards
the slaves and female servants, why go so far as mentioning the
wife [14a] and the sons? Therefore, whereas he was able to
gain (lit, ‘ to take’) the joyful hearts of the gergen tudqar, they
were able to do service to his father and mother.” This renders
the Chinese TE#HEFHRREZN RREFF. 8GN 2L S
B, James Lrcer, The Hsido King [= The Sacred Books of the
East (2nd ed., 1889) III], p. 475, translated the Chinese text as
follows: “The heads of clans did not dare to slight their servants
and concubines;—how much less would they slight their wives
and sons! Thus it was that they got their men with joyful hearts
(to assist them) in the service of their parents.” In this text, the
words gergen tudqar render the single Chinese word A (yém)
which LecGE, as we have seen, translated by “men.” The word
A (jén) refers, of course, to all members of the household—the
EEE (ch‘én ch'ieh) and FEF (ch tzi) / boyol sibegegdid and
em-e kobegiid. And so the words gergen tudqar, which are used
to translate it, also refer to all members of the household.

The word gergen is an archaic plural in -n of gergei. - Cf. nogan
(YCPS 7.10al1 and 10bl) which is a plural of nogai “ dog ” and
qulayan (HITY 11B.22b2) which is a plural of qulayai  robber.”
Cf. MosraErrT, “ Ordosica,” p. 40 (87).* The only definition of
gergei in KowaLEwskl (8.2518) is ““ épouse, épouse légitime.”
The word is composed of ger ““ house ” + the suffix -gei. For the
denominal suffix -yai / -gei, cf. pp. 108-109 § 22 of N. PoprE’s
article “ Die Nominalstammbildungssuffixe im Mongolischen,” KS

*In note 2 on pages 240-241 of his article “ Note sur les *Tuyuyun ” in J4 236
(1948) .239-241, Louis Hamsrs remarks (p. 241) with reference to the name of the
ChYitan FJF: “il semble difficile de déterminer la valeur de la finale; on peut en
rapprocher les alternances qu’offrent le nom du mouton: goy, qon du turc et goni(n)
du mongol, ou le nom de Vor: altun, altyn, altan et altai” As a matter of fact,
Chi-tan < Kitan <*Qitan is also a plural in -», as demonstrated by MOSTAERT
(#bid.), who wrote: “Cf. aussi le mot kitan “ K’itan  qui est un pluriel de *kitai . . .”
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20 (1923-1927) .89-125. Hence, gergei must have meant originally
“ one who is connected with the house,” “ a domestic,” “a ser-
vant ” and from that “ she who stays at home,” “ the wife.” Cf.
also the Chinese ZREA (chia-li-jén) “ women; a wife.” Cf.
Mathews Chinese-English Dictionary (Cambridge, Massachu-
setts, 1943) p. (79), no. 594.65. In the expression gergen tudqar
both in the Secret History and in the Hsiao ching the word gergen

means “ domestic,” « servant.”
On page 29 of his article “ O THOETCKO-MOHTOJABCKOM CHIOBape

Li-¢ihi gur-khan” (“ A propos du dictionnaire tibétain-mongol
Li-cihi gur-khan ”), Noxaags Axagemuu Hayk CCCP 1926
(Comptes-Rendus de I'Académie des Sciences de 'URSS), pp.
27-30, B. Ya VLADIMIRCOV wrote:

6. gergen « My W XeHa»; khyo - Sug - ri - bz’a - cho* ere eme
inu gergen (f. 4v). Kax U3BECTHO B 9TOM 3HaueHWH CIAOBO gergen
HurAe OTMEYeHO He OBLIO.

[6. gergen husband and wife ”; khyo - Sug - 71 - b¥’a - cho ere
eme inu gergen (f. 4v). As is known, the word gergen has not
been observed anywhere in this meaning.]

The Reverend Antoine MosTagrt has kindly brought to my
attention a passage in the Sidin)>tii kegiir-iin éadig (Peking,
undated) in which the word gergen is attested twice. The passage
reads (f.44a and b) : tegiin-ii manayar ber darasun-u irwyar-tayan
urinam je kemen sedkibesii ber ese uriydaju qorusuju eyin sed-
Liriin: ediige ene soni gergen anu soytoqui Say-tur, bi oduyad
gerteki sayin ed-i anw qulyusuyai kemen sedkijii yorbiyad, ger-tiir
inu oroju, sang-un dotur-a niyuju Lebtebei. tendede [44b] gergen
anu biirii tiigiisi boltala darasun wyuju soytoyad umtabai. * The
day after that [day], although he said to himself: ¢ He will invite
me for [a drink of] what remains of his brandy (lit., “ the bottom
of his brandy ”),” as he was not invited, he became angry and,
when he reflected thus, he said to himself: ‘ Now this [very] night,
at the time when their servants are drunk, I shall go and shall
steal their precious (lit., “ good ) objects which are in the house,’

* The Tibetan text is printed in Tibetan letters in VLADIMIRCOV’S
article.
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having gone, entering the house, he hid himself inside the store-
room. Then their servants, having becoming drunk by drinking
wine until twilight, fell asleep.” ? :

As for tudgar, the Chinese gloss in YCPS 1.23a4 is Bi¥8 (shih-
huan) “ servant,” lit., “ [he who is] at one’s beck and call.” Thus
gergen t@quar is literally ““ domestics and servants.” ,

Page 36 § 127

The words iigiilegsen iiges-tiir-tyen giiriin are rendered “ haltet
euer gegebenes Wort . . .” PeLiior (op. cit., p. 159 § 127) ren-
dered the same words “ <. . . rappelez-vous les paroles que vous
avez p?ononcées ...»” In note 1 it is stated: “ Traduction
lrncertalne. [Le texte mongol: 4giiliksin digds-tiir-iydn giriin a
été traduit par Haenisch, Die Geheime Geschichte, p. 37, < haltet
euer gegebenes Wort », ce qui n’est pas plus satisfaisant, le verbe
giir-, éta:nt glosé IV, 1b) par 3 tao qui a le méme sens de
« parvenir ». [sic] « atteindre ».]”

As a matter of fact, Hamsis’ statement is inaccurate, for
'I‘IAENIS(?H’S translation is absolutely correct. The literal rendering
in English would be “arriving at your words which [ye] did
speak.” The meaning is “keeping the words which [ye] did
spea .” For the Mongolian idiom iige-diir-iyen kiir-, cf. the words
dnen tige-diir-iyen kiiriin in line 18 of the letter of Aryun to
Philippe le Bel. Here, too, the literal rendering would be * arriving
at thy true word,” which means ““ keeping thy true word.”

It 1s-curious that, whereas HAENISCH mistranslated the same
expression in YCPS 3.2a4 and Peruior translated it correctly
(see “Page 24 §1047), in this case Haeniscu translated it
correctly and PELLIOT mistranslated it. '

Page 38 § 131
Belgiitei, wounded by the sword of Biiri Boko, assures Cinggis
Qahan that the wound is not serious and, in the words of the text
iYCjP{S’ 4.?b2) » says: bi dilii aljayu, which HaENiscH rendered
Mir ist nichts weiter geschehen.” This translation is not correct.
?In this passage the younger brother (degiiii) is speaking with reference to his

?lder Etother (aga). Tl‘le use of anu (“eorum ) instead of inu (“eius”’) —the latter
orm does appear once in the passage—is, consequently, somewhat peculiar.
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PeLLior (op. cit., p. 161 § 181) rendered the same words “ Je ne
m’épuise pas.” Note 1 on the same page reads: * Traduction
incertaine. [Le texte mongol: bi dli aljaqu, a été traduit par
Haenisch, Die geheime Geschichte, 39) « Mir ist nichts weiter
geschehen », ce qui n’est plus satisfaisant; aljaqu est glosé (IV,
9b) par B& ngai « nuire » a < offrir du danger ».]” As a matter of
fact, the word aljayu is glossed B&¥F (ai-shih) , not just B (ai)
alone. The whole gloss reads (YCPS 4.9b2): RABRE, which,
literally translated, is: ““ As for me, nothing obstructs (or hin-
ders) anything.” In other words, “ There is nothing wrong with
me.” For the expression pu-ai-shih in Chinese cf. Mathews’
Chinese-English Dictionary, p. (4), no. 23.7: “ A4 % unimpor-
tant; ‘it doesn’t matter.” ”

The verb alja- is literally “to be tired,” “to be worn out,”
“to be exhausted.” It is true that there is no such verb registered
in our dictionaries. In line 18 of the Mongolian text of the Sino-
Mongolian inscription of 1362, however, we find the word aljangyu
in the sentence qoyin-a elindiig inu Qar-a yiuding ebedcin kiirtejii
aljangyu bolwysan-dur . . . “ Afterwards, when his great-grand-
father, Qara, the yiuding (yu-ch'éng [£7R]), fell sick and became
feeble, . . .” The word aljangyu is a deverbal adjective in -ngyu
from the same verb alja-. (With the form aljangyu we may com-
pare the forms aljiyangyu / aljiyangyui * fatigue, épuisement,
accablement ” in Kowarewski 1.93b.) Hence, we see that the
words bi iilii aljayu which, literally translated, are “1 am not ex-
hausted,” really mean “There is nothing wrong with me.” Cf. also
the free Chinese version (YCPS 4.10a2): M TAE+4H,
which Palladij (op. cit., p. 65) rendered: «XoTb 51 ¥ paHEHDb, HO
HeonacHo; . . .» [Although I am wounded, still not dangerously
[so]; . . .”]. Whereas the translation by Haeniscu is entirely
incorrect, that by PeLLIOT is correct only as a literal translation
which does not give the real meaning.

Page 63 § 172

The words bidanu-ai soni-de a[yltas-tyan bariju qonoju (¥ CPS
6.11b1-2) are rendered: ‘ Unsere Leute hatten neben den Pferden
geschlafen, Trense in der Hand.” Perrior (op. cit., p. 188 § 172)
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rendered them: “ Les notres passérent la nuit en tenant [avec eux]
leurs chevaux.” Neither translation is correct. These words were
correctly rendered, however, by Antoine MOSTAERT on page
XXXVI of his Textes oraux ordos (Peip’ing, 1937) as “les
notres, la nuit venue, ayant ramené du paturage leurs hongres,
passerent (ainsi) la nuit (préts & tout événement).”

Page 65 § 174

The words je teyin bd’esii kd'in [17b] alje’ujar (YCPS 6.17a5-
17b1) are rendered “ Gut, wenn dem so ist, dass dann nur mein
Sohn keine Angelegenheiten hat!” Harnisca did not catch the
nuance of the words ké’in alja’ujai. As a matter of fact, they
were correctly rendered by MosTAERT as “ “ le garcon pourrait se
fatiguer ” (= “je crains que le garcon ne se fatigue ”)” on page
XLVII of his Textes oraux ordos. PELLIOT’s translation (op. cit.,
p. 188 §174) “mon fils doit étre fatigué” is much better than
that by Haenisch, but it, too, misses the nuance of the dubitativus
I in ’uja: which is caught in that by MosTAERT.

Page 65 § 175

The words yaras-iyan and’ai idi’ii-e (YCPS 6.18b4-5) are
rendered: “ der seine Wunden noch nicht ausgeheilt hatte, . . .”
In his Worterbuch (p.'7) the words ana’ai idii’ii-e are translated
“bevor er geheilt war.” Neither of these translations is quite
accurate. The verb ana- ““to heal ” is intransitive. The subject
of and’ai is yaras-iyan. It is true that -iyan is the accusativus of
the possessivus-reflexivus, but the use of the accusativus instead
of the nominativus as subject of a verb in a subordinate clause is
extremely common in the Secret History. PeLLIOT’s translation
(op. cit., p. 188 § 175) : “ dont les blessures n’étaient pas encore
guéries . ..” is correct. A still closer rendering of the text is “ Alors
que ses blessures n’étaient pas encore guéries ” found on page 126
§ 140 of A. de Smepr and A. MostAEgrT, Le dialecte monguor,
IT¢ partie, Grammaire (1945) .

Page 71 § 182

The name Ala | Qus | Digid | Quri (YCPS 6.44al) is transcribed
“ Alachu schidigitchuri.” Ala means “ Mottled ” in Turkish. Cf.
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A. von GaBaln, Alttirkische Grammatik (Leipzig, 1941) , p. 293a
(““ ala bunt, aussatzig, Aussatz 7). Qus means “ Bird ” in Turkish.
Cf. A. von GaBain, ibid., p. 331b (““ qu$ Vogel ). Digid = Tigit,
plural of Tigin which means ““ Prince ” in Turkish. Cf. A. von
GABAIN, ibid., p. 341b (“ tigin [Plural: tigit] Prinz ”). Quri=?
Quri which means “ West ” in Turkish. Cf. A. voN GaBAIN, 2bid.,
p. 331la (“ quri [0 7] Westen ). In 1914 PerrioT reconstructed
the name from Chinese sources as “ Alaqus-tagin-quli ” on page
631 of his article “ Chrétiens d’Asie Centrale et d’Extréme-Orient,”
TP 15 (1914) .623-644 + plate on 644*.

Page 77 § 190

The name Ala Qus Digid Quri (YCPS 7.18b4; 14a3, 5; 15a2) is
transcribed “ Alachu schidigitchuri ” in the first two instances
(18b4 and 14a8); it is replaced with the pronoun “er” in the
third (14a5); and is transcribed “ Schidigitchuri’ in the fourth
(15a2). “ Schidigitchuri” is certainly a lapsus for “ Alachu
schidigitchuri.” For the correct form of this name see “ Page 71
§ 182 7 above.

Page 79 § 193

When Cinggis was in the Sa’ari Steppe in the summer of the
rat year (1204), Dodai Cerbi proposed that, before engaging in
battle with the Naiman, he let their thin horses graze on the
‘Steppe and, to quote the text, amitu ele gii'tin tutum ere-yin
tabun anggida yal-ru'ud tilejii yal-iyar oyjadyaya (Y CPS '7.28b2-
3) . Haenisch rendered this: “ .. . . Und wir wollen durch Pup-
pen und durch Feuer, indem wir fiir jeden Mann (dieser Puppen)
an fiinf Stellen Feuerbrinde anziinden, den Feind tiuschen und
in Furcht halten. . ..” ” In his “ Erlduterungen > (page 158 § 193)
HagniscH remarks: “ Von der Kriegslist mit Puppen, die an die
Lagerfeuer oder gar auf die Pferde gesetzt werden, spricht Plano
Carpini S. 124, Nr. 4, und auch d’Ohsson nach Berichtén Raschid

ed Dins.” In the case of Fr. Iohannes de Plano Carpini, HAENISCH

is referring, of course, to the famous passage in the Ystoria Mon-
galorum which reads (P. Anastasius vAN pEN WYNGAERT, Sinica
Franciscana 1 [1929].82) : “et faciunt aliquando ymagines homi-
num et ponunt super equos. Hec ideo faciunt ut multitudo magna
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bellancium esse credatur.” It is not immediately apparent how
Haenisca could have translated amitu ele gii’iin as “ Puppen.”
In his Worterbuch (p.7) he rendered these words as “ alle Mann,
die am Leben sind, etwa lebende Minner, YP £ Maskierung-
struppen 193, 23.” It must have been the free Chinese translation
¥EX (i-ping) “ Maskierungstruppen ” which inspired “ Puppen.”
There is nothing about “ Puppen  in the text, which simply says:
“‘. . . We shall, each living person, light fires in five places per
man and we shall terrify them (i.e., the Naiman) with the fire.

. 7 An error of this sort is particularly unfortunate, because it
becomes established in the literature. Thus on page 192 of René
Grousser’s Le conquérant du monde (Vie de Gengis-khan)
(Paris, 1944) we find “°“. . . De plus, afin de donner le change & °
I'ennemi, dressons des mannequins pour le jour et que, la nuit,
chacun allume cinq feux bien espacés. . . . This not only propa-
gates HaENISCH’s error, but introduces a new element “ pour le
jour ” which is entirely unwarranted. Immediately below, the
words tediit Sa’ari ke’er-i delgen ba (u) *wju amitu ele gii’iin tabun
anggida yal-nu'ud tile’ilba (YCPS 7.24b2-3) are rendered “ So
lagerten sie iiber die ganze Sa’ari-Steppe verstreut, und bei jeder
Puppe liess er an fiinf Stellen Feuer anziinden.” Here again,
amitu ele gii'iin is rendered “ bei jeder Puppe.” However, we must
translate the passage as follows: “And so, spreading over the
Sa’ari Steppe, they camped and he (i.e., Cinggis Qahan) had
[every] living person light fires in five places.”

Page 96 § 202

The name Ala Qus Digid Quri (YCPS 8.26b3-4) is transcribed
“ Alachu schidigitchuri.” For a discussion of the name see “ Page
71 § 182 > and “ Page 77 § 190 ” above.

Page 109 § 230

The words uyilsun qor | ubis kikiii-tiir / udal igei bayidaltan /
uriyaryun kebte’il minu (YCPS 10.2a2-4) are rendered “.
meine flinken Nachtwachen, die ihr ohen Siumen auf eurem
Posten waret, wenn die Birkenholzkécher auch nur die schwichste
Bewegung machten . ..”” On page 79 of his article “ Les formes
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avec et sans g- (k-) initial en turc et en mongol™ in TP (1943-
1944) .73-101, PeLL1oT translated the same words “ » Quand vous
remuez a peine vos carquois en écorce de bouleau, vous vous tenez
debout sans retard, alertes, 6 mes gardes; . . .“” Without dis-
cussing here the problem presented by his translation, I only wish
to observe that in note 1 on page 79 he remarked: “ Uyilsun, mo.
écrit wyisun (> kalm. dsp) et ugyilsun, est bien I’ écorce de
bouleau ”, comme il est dit dans la traduction chinoise interlinéaire
et dans Haenisch, Worterbuch, 168. Ce ne peut étre qu’une in-
advertance lorsque Haenisch, Die geheime Geschichte der Mon-
golen, 114, parle de “ Birkenholzkécher ”; les carquois étaient
ornés d’écorce de bouleau (cf. uyisun qulda-, “ coller [des bandes]
d’écorce de bouleau [sur un arc]”, dans Kowalewski, 330%) , mais
n’étaient pas en bois de bouleau. Le mss. d’Ulan-Bator (fe. 104b
de ma copie) a fautivement uyilasun.” In note 8 on the same
page he remarked: “On a bien aussi uriyarqun dans le mss.
d’Ulan-Bator. La traduction chinoise est ¥ chouang-l, ce qui
est plutot “ alerte ”, comme I'a adopté Haenisch (““flink ) dans
sa traduction (Die geheime Geschichte, 114), que “joyeux”
([sic] frohgesinnt ) qu’il avait indiqué dans son Wérterbuch, 116.
Le mot n’est pas attesté en mongol classique, mais il a survéeu,
avec le méme sens, dans le kalm. wralys, urdlyo, qui semble re-
monter 4 un doublet uriyaryui de uriyarqun (cf. Ramstedt, Kalm.
Wort., 450 %) > The word is also attested in Ordos where we have
« yrdlga souple, habile, doux, docile, accueillant, acommodant |
.« . [cf. mo. uriyalya jogelen souple et doux au toucher; Hist.
secr., X, f. 2r. (Haenisch, 280) wuriyaryun kebte’il gardes de nuit
alertes; mo. wuralyu flexible, docile]” (MostagrT, Dictionnaire
ordos 2.738a) .

Page 113 § 239

In presenting the peoples of the forest to his eldest son Joei,
Cinggis says: ko’iid-iin minu aqa ¢i ger-tece [16b] sayi yaréu mor
sayitu. oduysan yajar-a ere ayta-yi iilii joba’an ljestii hoi-yin
irgen-i oro’ulju ireba (YCPS 10.16a5-16b3) . HarniscH rendered
this: “ . Du, der ilteste meiner Séhne, bist zum ersten Male von
Hause ausgezogen und bist einen guten Weg gegangen. Du bist
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nach Unterwerfung des ,gliickhaften® Waldvolkes heimgekehrt,
ohne dort im Lande Mann und Pferd geschidigt und iiberan-
strengt zu haben. . . .“” With the exception of *“ Male” for
“Mal” this version is identical with that in the first edition
(p- 117 § 239) . I have already presented a new translation of the
text in note 64 on page 107 of “ The Sino-Mongolian Inscription
of 1862 in Memory of Prince Hindu ” in HJAS 12 (1949) .1-133.
It reads as follows: “ ¢ Eldest of my sons, having just issued from
the house, thou hast had good Iuck (lit., “a good way 7). With-
out wounding or without causing men or geldings to suffer in the
lands in which thou hast gone, thou hast returned (lit., “ come ),
having subjugated (lit.,  caused to enter ) the fortunate peoples
of the forest.”” The error in this translation arises from the fact
that Haentscu punctuated the text “mor sayitu oduhsan. hajar
a” instead of “ mor sayitu. oduhsan hajar a.” (KoziN makes the
same error in his edition of the text [p. 492 § 239]; his translation
[p. 175 § 239] is, consequently, also incorrect.) My translation of
the words mér sayitu is based on that proposed by the Reverend
Antoine MOSTAERT in a letter to me dated 25 J uly 1947 which I
have also cited in note 64 on page 107 of “ The Sino-Mongolian
Inscription of 1362 . ..” The citation reads:

Quant & l’expzesgion_mé‘r sayitu, elle équivaut & sayin mortii (cf. Dict. ordos
sous les mots sd't'd, sty oll vous trouverez plusieurs expressions construites
identiquement). Le sens littéral de mir sayitu est donc ayant une bonne
voie ”, mais il ne s’agit pas de route, chemin: il faut prendre ’expression dans
un sens figuré et comprendre: “ayant bien réussi dans ton entreprise, ayant
eu de la bonne chance dans ton expédition ”. D’ailleurs le mot mér a encore

actuellement le sens de “ bonne chance ” chez les Kalmouks (Voir Ramstedt,
Kalm. Wért.) .

A rapprocher le passage de la lettre d’Arghun: tngri-de mor ogtefi tede
irge abubasu “ Si, bonne chance étant octroyée par le Ciel, nous nous rendons
maitres de ces peuples ”. M. Kotwicz traduit: “le Ciel nous accordant aide ”,
mais ce n’est pas tout i fait cela.

Page 118 § 245

The words dayir etiigen-i danglasun-u tediii biikiii-eée (¥ CPS
10.40a3) are rendered “ » Seit der Zeit, als die michtige Erde so
gross war wie ein Klumpen, . . .“” In note 1 on pages 58-59 of
his article “ Une tribu méconnue . . . ,” PrLLIOT wrote:  Dans
VHistoire secréte encore (§ 245), dayir reparait comme une epi-
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thete de la “ terre 7; la traduction chinoise interlinéaire le rend
par K ta, “ grand ”, et cette interprétation a été conservée par
Haenisch dans son Worterbuch zu Manghol un Niuca tobea’an
34, et dans sa traduction (Die Geheime Geschichte der Mongolen,
128, “ die michtige Erde”). Mais il est [59] évident que les
auteurs de la version chinoise ont interprété au hasard un mot
qu’ils ne connaissaient plus. En ture, Kasyari (Brockelmann, 72)
indique expressément yayiz, “ brun foncé ” comme une épithete
de la terre, et yayiz yer, “la terre brune ¥ g’est rencontré dans
les textes de Turfan (cf. Bang et von Gabain, Tdirk. Turfan-
Texte I, 245, 266) et dans le Survarnaprabhasa (éd. Radlov et
Malov, 529-530). On doit de méme traduire “la terre brune ”
dans ’Histoire secréte. La correspondance phonétique mongol
dayir ({*dayir)— turc yayiz est rigoureuse.”

Page 129 § 257 .

The name “ Semisgab ” (YCPS, Sup. 1.88b5) is our “ Samar-
kand.” On page 159 of his review of “ Die letzten Feldziige . . z
(AM 9[1033].547-548) in TP 31 (1984-1935) .157-167, PrrLOT
remarked in his comments on “P. 507, 1. 2 “je montrerai
ailleurs comment Simisgab a di naitre, par altération graphique,
de Simisgant = Sémiz-kint, Samarkand.”

Page 138 § 272

The words olon ulus-i de'ere &inu adiju Sgba (YCPS, Sup.
2.93a3-4) are rendered “ ., [Unser Vater . . . hat . . .] dir alle
Vilker auf deine Schultern gelegt. . . .“ 7 The word olon does not
mean “ alle.” It appears again immediately below in the expres-

sion olon Mongyol ulus onecirekiin. In the latter instance it is not

66 <

accounted for in HagNiscE’s translation which reads “ ‘... dann
wire das Manghol-Volk verwaist . . ”” Cf. my translation “.
“ the numerous Mongol people would become orphaned . ..’ ”
on page 317 of my article “ The Expression Jéb Ese Bol- in the

Secret History of the Mongols” in HIAS 11 (1948) .311-320. As

for the words in question, they were translated “‘ [notre pére] t’a
chargé du gouvernement des nombreux peuples’ (litt.: a chargé
sur toi les nombreux peuples)” by the Reverend Antoine Mo-
STAERT in a letter to me dated 8 August 1947, which I have cited
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in note 183 on page 116 of “ The Sino-Mongolian Inscription of
1362 ...” '

Page 146 § 280

On page 17 of his article “ Autour de Gengis-khan” in Bul-
letin de la Société Suisse des Amis de UExtréme-Orient 8 (1946) .
3-22, Robert Fazy states that PeLLior’s translation of the Secret
History stops with § 185, but will be completed by HAMBIS. He
adds: “ «Elle présentera, m’écrit le savant francais, de grandes
différences **) [**) Le hasard d’une lecture m’a permis de con-
stater une de ces différences, non sans intérét. Dans son travail
sur Les Mongols et la Papauté, note 3 de la page 22 du tirage &
part, Paul Pelliot observe que, dans le paragraphe 280 de I’Histoire
secréte, Ogodai, est qualifié de dalai-in qu’an [sic] . . . Khan
océanique. Or, dans le paragraphe 280 de la GG, d’E. Haenisch,
Ogodaii, est qualifié, simplement de han, sans ’adjectif caracté-
ristique « océanique ».] avec celle de M. Haenisch, qui ne disposait
pas de nombreux renseignements utilisés par M. Pelliot et tradui-
sait sur un texte tres fautif ».”

Fazy read HaeNiscH’s translation too rapidly. Although HaenN-
1sca renders the words Ogidei qahan of the original text (YCPS,
Sup. 2.51b; Haenisca [Text] 100 § 280 [Ogodai hahan]) as “ Ogo-
dai han > ([Translation] 152 § 280), the words dalai yin qahan-u
(YCPS, Sup. 2.52a5; Harniscu [Text] 101 § 280 [dalai yin hahan
no]) were rendered by HaeniscH as “des Weltherrschers”
([Translation] 152 § 280) . The interlinear Chinese translation is
RO EHE  (hai-nei-ti huang-ti-ti) (Y CPS, Sup. 2.52a5) . The
expression is not rendered in the smooth, abridged translation. In
HagexiscE’s translation the word “ Welt ” is the equivalent of
PEeLLIOT's “ océanique ” and, I daresay, is more intelligible to the
reader.

The statement by Hamsris that Haeniscr “ traduisait sur un
texte tres fautif ” is extremely misleading. Although Yer Té-hui’s
edition of the text has a number of errors which are not found in
the edition reproduced photolithographically by The Commercial
Press, they are, for the most part, clerical errors or misprints which
Haeniscu recognized and corrected. I do not believe that Yeh
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Té-hui’s text should be called “ trés fautif.” As a matter of fact,
on page 256 of his review of Manghol un niuca tobca’an in TP
32 (1936) .355-359, Pririor himself referred to Yem Té-bui’s
edition only as “ souvent fautive.” Of particular importance is his
statement (ibid.): “ Les mss. que j’al eus entre les mains, meil-
leurs parfois, confirment les conjectures plutét qu’ils ne fournissent
des lecons nouvelles. Ceci en gros naturellement; chacun pourra
juger du secours fourni par d’autres mss. quand M. Tch’en Yuan
aura publié les variantes du mss. qui a appartenu a4 Palladius et
dont j’ai remis un jeu de photographies a la Bibliothéque Nationale
de Peiping (Pékin) .”

Page 157 § 188
In line 10 of this note “ gesprocchen” is a misprint for
“ gesprochen.”

F.W.C.

Fune Yu-lan, A Short History of Chinese Philosophy. New York:
The Macmillan Company, 1948. Pp. xvii + 368. $5.00.

This short history gives an authoritative and comprehensive
account of the development of Chinese philosophy from antiquity
to the present time. It is not an abridgment of the author’s larger
work, Chung-kuo ché-hsiieh shih in Chinese, of which the first
volume has been translated by Professor Derk Boppe and pub-
lished by Henri Verca under the title A History of Chinese
Philosophy (Peiping, 1987), and of which three chapters of the
second volume have appeared in HJAS.* In this shorter work,
which is intended for the general public, a new organization has
been adopted and new materials have been added. The result
is a well-balanced treatment of the important schools. The two
chapters on Buddhism may seem too brief, but the author has
explained that his discussion is centered on Chinese Buddhism
rather than Buddhism in China. The headings of most of the
chapters are neat and attractive. For example, the three phases of

* Chap. 1 of vol. 2 appeared in HJAS 9 (1947) .195-201, chap. 10 in ibid. 7 (1942) 89-
125 and chap. 138 in ibid., pp. 1-51. ’
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Taoism (represented by Yane Chu, Lao-tzii, and Chuang-tzii) ,
the idealistic and realistic wings of Confucianism (represented l;y
Mencius and Hsiin-tzii) , and the rationalists and sentimentalists
of Neo-Taoism (in the third and fourth centuries) are terms which
will easily register in the reader’s mind.

In a book by such a leading authority as Professor Fung there
is little for a layman to criticize. However, it may be pointed out
that some of the remarks in the work are what the Chinese call
i-chia chih-yen —#ZE , i.e., dicta of one master or one school.
These include his new theory on the origin of the Six Schools in
ancient China, his date of the system of thought represented in
the work Lao-tzs as the second phase of Taoism, and his uncon-
ditional acceptance of the Liu-tsu t‘an-ching /SHISEER, or Sutra
Spoken by the Siwth Patriach as Hui-néng’s own autobiography.
Controversal theories on these problems are still held by other
authorities in the field.

The student of history may question the validity of Professor
Fune’s generalization on the background of Chinese philosophy
(Chap. 2). The linkage of Chinese philosophy to a continental
country, an agricultural society, and a family state (in contrast
with Greek philosophy which appeared in a maritime country,
commercial society, and city-states) seems to be an oversimplified
materialistic interpretation. To call Confucianism and Taoism
“the rationalization of theoretical expression of aspects of the
life of the farmers ” (p. 20) is rather misleading. The statement
may help to interpret the prominent position enjoyed by these
two schools of philosophy, but it does not necessarily explain their
origin. A study of the proverbs that may have been composed by
the farmers would reveal a resemblance to some tenets of Con-
fucianism and especially Taoism, but the date and authorship of
such proverbs are very difficult to acertain. Professor Fung has
defined philosophy as “ systematic, reflective thinking on life ”
and has admitted that “ there are not many who think reflectively
on life, and still fewer whose reflective thinking is systematic ”
(p. 10) . The few Chinese philosophers did live in a society which
was predominantly agricultural in character, but they were not
farmers themselves. As members of the leisured class, their life
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