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THE EXPRESSION JOB ESE BOL-

IN THE

SECRET HISTORY OF THE MONGOLS

Francis WoopMAN CLEAVES

HArVARD UNIVERSITY

In the passage of the Secret History of the Mongols (Mongyol-
un niuca [= ni'uca] to[bléa’an) in which it is told how Tolui, the
fourth son of Cinggis qayan, committed suicide with a potion
prepared by the shamans in order to spare the life of Ogodei, the
third son, who was seriously ill, the text runs in parte as follows: *

. . tinen-ber qahan aga minu jo[b] ese bolu’asu, olon Mongyol ulus éne-
Sirekiin, Kitad irgen kib qangqun, qahan aqa-yw’an orun-a bi bolsu . . .
ke'ejii . . . iigileriin soytaba bi . . . ali-ber tige-ben igiilele’e bi, soytaba ke'e’ed
varéu odéu; job ese boluysan yosun teyimii.

On page 144 §272 of his translation pf the Secret History *
Erich HaeniscH has rendered this text:

“. .. Wenn wirklich mein kaiserlicher &dlterer Bruder gestorben wire, dann
wiare das Manghol-Volk verwaist, und das Kitat-Volk wire hochbegliickt! Ich
will zum Vertreter meines kaiserlichen Bruders werden . . .” So sagte er, . . .
und sagte dann: “Ich bin trunken . .. Alles, was ich zu sagen habe, habe ich
gesagt. Ich bin trunken.” Nachdem er so gesprochen, ging er hinaus und
starb auf der Stelle. So war der Hergang.

On page 193 §272 of his translation of the Secret History S. A.
Kozin has rendered the same text in the following manner:

* Yiian-ch‘ao pi-shih JCEYFLHE (1908) (hereinafter referred to as YCPS), Hsii
chi FHEE [Supplement], 2.23b3-5; 24ad; 24bl; 24b4-5. Cf. also Erich Haeniscs,
Manghol un Niuca Tobca’an (Yiian-ch‘ao pi-shi). Die Geheime Geschichte der
Mongolen (Leipzig, 1937) (hereinafter referred to as [Text]) 96 §272, and S. A. KozIn,
CoxpoBeHHOe ckasaH®We. MOHroxbsckaa XpoHmKa 1240 r. mox HasBammem Mong-
Yol-un nivuéa tobéiyan. ¥0anp wao 6m mm. MoOHIOXBCKAY 0GHIAeHHEIHN n360pHUK
[Secret History. Mongolian Chronicle of the Year 1240 Under the Title Mongyol-un
niYuéa tobéiyan. Yuan’ éao bi §i. Mongolian Daily Selection] 1 (Moscow-Leningrad,
1941) (hereinafter referred to as [Text] or [Translation]). 512-513 §272.

? Die Geheime Geschichte der Mongolen [=Das Mongolische Weltreich. Quellen
und Forschungen 1] (Leipzig, 1941) (hereinafter referred to as [Translation]).
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‘. . . Ul mMeHHO celfgac # 3aCTYILIIO CBOero Gpara W roOCyAaps, KOTAa Ha CaMOM
Jese ¢ HAM ellle HWYET0 He CIAydYmJIOCh, HO Bee MOHTOIEI yiXe HMOJHBI CHPOTCEOM
cxop6u, a KATafne—rmKoBaHHUA...” Korga om Tax ckasax... u roBopHmT .
“Ombsamenx A cpasy! . . . Bee, uro XoTex crazarb, a crazax. Onbamex!” W
HpOrOBOPHB STH CIOBa, OH BhImeJs BoH. Jlexo e o6cTosAIO TakK, 9TO B
AeficTBuTexrbHOCTH (KOHYEMHH Toxysa) He mocaeZOBaIo.

[“. .. And right now I shall replace my brother and sovereign, when, in
reality, nothing has happened yet to him, but all the Mongols are already full
of orphan grief, and the Chinese—of rejoicing. . .” When he so spoke . . .
and says . .. “I have become drunk straightway! . .. All that I wished to
say I have said. I have become drunk!” And having uttered these words
he went out. The matter stood so that in reality there did not result (the
death of Tolui) .]

It will be observed that the two translations of the Mongolian
text differ to the extent of contradicting each other, for according
to the German translation Tolui died at this point, but according
to the Russian translation he did not. The problem in this case
hinges on the interpretation of the expression job ese bol- which
appears twice in this passage and is not found elsewhere in the
Secret History.

In the literal, interlinear Chinese translation of this passage of
the Secret History (YCPS, Sup. 2.23b4) the words jo[b] ese
bolw’asu are glossed as &A™ “ right not become if * (i. e.,  if

. . not become right ) . In the smooth, abridged Chinese trans-
lation of the passage these words are not rendered. Again, in the
interlinear translation (Y'CPS, Sup. 2.24b5) the words job ese
boluysan are glossed as EAREMTAI “right not did become
[manner]” (i.e., “[the manner]| in which he did not become
right ) . In the abridged translation (YCPS, Sup. 2.25b8) these
words are rendered FE3ET “ Thereupon, he died.”

On page 18 of his Worterbuch zu Manghol un Niuca Tobca’an
(Leipzig, 1939), sub wverbo * bolhu f# sein, werden, . .. ,”
HaeniscH has registered the words “ ese — uhsan YP 3ET  ge-
storben sein 272f.” On page 91 sub verbo “job IEv& gerade,
recht, richtig . . .” there is a reference to “ 272, 23",f, . . .” From
these entries, then, and from his translation of j6b ese boluysan
as “. . . starb auf der Stelle,” it is clear that Haeniscr did not
consider job ese bol- to be a single expression. Instead, he took
only ese bolu’asu in the expression job ese boluw’asu to mean



THE EXPRESSION OB ESE BOL- 313

““Wenn . . . gestorben wire ” and ese boluysan in job ese bolwysan
to mean “ starb.” * In the second case job is rendered by “ auf der
Stelle.” We shall see, however, that the expression job ese bol- in
the Secret History may not be split in this manner but must be
taken as a unit.

Kozin not only considered job to be separate from ese bol-,
as is clear particularly from his translation of job in the expression
job ese bolwysan by the words “B AeficTBute bHOCTH ” [““in reality ],
but he also considered ese bolw’asu to mean “ kKorja. . . ¢ HuM ele
Hu4ero He cayymiochk ” [“ when . . . nothing has happened yet to
him ”’] and ese boluysan to mean “ (korumnsr Toxys) me mocieso-
BaJo ” [“ there did not result (the death of Tolui) ”].*

Against this interpretation of the text there is, of course, the
formal Chinese translation of job ese boluysan by the words
#ILT “Thereupon, he died.” As a matter of fact, on page 155
of his CrapuHHOE MOHIOJLCKOE ckaszanue o JuHTruCXaHb [“ Ancient

Mongolian Account About Cingiskhan ] [= Tpy4sl WieHOBS poc-
citickoit gyxosHoit Mucciu Bb Ilexunt (Works of the Members of the
Russian Religious Mission in Peking), Tome IV, S (aint) Peters-
burg, 1866] the Archimandrite Palladij translated the words #%5E
T quite exactly as “. .. Bckoph momeps ” [“. . . died soon after ).

2Tt may be that HaENiscH considered ese bol- to be the same as digei bol- “to
become nonexistent, to disappear,” an expression in the Secret History which means
“to die.” Cf., e.g., YCPS 1.7b1 (HaeniscH [Text] 2 §11; [Translation] 2 §11; Kozin
[Text] 400 §11; [Translation] 80 §11): tediii atala [7b] Duua Soqor aqa inu iige:
boluba. “In the meantime, [7b] his (i.e., Dobun Mergen’s) elder brother, Duua
Soqor, died (lit., ‘became nonexistent, disappeared’).” Cf. also YCPS 1.10a4-5
(HaenNiscH [Text] 2 §17; [Translation] 8 §17; Kozin [Text] 400 §17; [Translation] 80
§17): teyin atala Dobun Mergen iigei bolba. Dobun Mergen-i iigei bolwysan-u qoyina
Alan To’a ere iigei’iis bo’ed yurban ko’id tore’ilbi. “In the meantime, Dobun Mergen
died (lit., ‘became nonexistent, disappeared’). After Dobun Mergen died (lit.,
‘became nonexistent, disappeared’), Alan T'o’a bore three sons without a husband.”
Although, as is clear from these examples, iigei bol- means “to die,” ese bol- does
not, for, as we shall see, it is the expression j6b ese bol- and not ese bol- alone, which
is the equivalent of dige: bol-.

*In spite of his translation, Kozin must have considered what Tolui says in this
passage to be his final words, because on pages 34-35 of the introduction to his
translation and edition of the Secret History, he specifically refers to them as *‘ mpex-
cMeprHOe [35] cxoBo Toays” [“ the pre-death word of Tolui ”]. The unusual spacing
of the letters in the last line of this passage in Kozin’s translation is, perhaps, also of
some significance with respect to his interpretation of the text.
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If the literal, interlinear Chinese translations of jo[b] ese bolw’asu
and job ese bolwysan respectively appear enigmatic and if the
rendering of j6b ese boluysan by &3LT in the abridged Chinese
translation appears inconclusive as evidence that job ese bol- in
the Secret History must be taken as a single expression meaning
“ to die,” we may cite other examples of this expression in the old
Mongolian written language, for the Secret History is not the
only text in which the expression is attested. First of all, it
appears twice in the great Sino-Mongolian inscription of 1335.°
There in line 25 of the Mongolian text we read: goyin-a ejen inu
job es-e bolju kobegin inu Diu-a-bala-yi eCige-yiigen or-a tiisi-
besii . . . “ Afterwards, when his (i. e., JANG’s) lord died and [the
Emperor] appointed his (i.e., the lord’s) son, Diuabala, to the
place of his father, . . .” In this case job es-e bol- renders the
word hung %& “ to die ” ® of the Chinese text, where in line 17 we
have FEZEFFHAARIL, “When his (i. e., CHANG’S) lord died,
his (i.e., the lord’s) son Ti-wa-pa-la (Diuabala) was set up [as

5 This inscription is in memory of a Chinese, CHANG Ying-jui BE/EX. Cf. page
11 and Plates I and II of my article “ K‘uei-k‘uei or Nao-nao? ” in HJAS 10 (1947-
1948).1-12. For some Japanese bibliography on this inscription cf. page 326 of the
article “ Ein Ming-Druck einer chinesisch-mongolischen Ausgabe des Hiao-ching” by
Walter FucHs and Antoine MosTAERT in MS 4 (1939-1940).325-329. Cf. also the
remarks by Fucas in MS 11 (1946).56. I am preparing for publication an annotated
translation of each of the texts of the inscription.

¢ For the classical usage in Chinese of words meaning “to die” cf. Li ch: (Ssii-pu
ts‘ung-kan ed.) 1 (#s°¢ 1).25a8-9: f?}ﬁaﬁﬁ\%{%aﬁ‘jﬁiaz}t‘ia
Ak HEA E1FE. James Lrcee, The Li Ki I—X [= The Sacred Books of the East
27 (1885)].117, translated this text as follows: “5.11. The death of the son of Heaven
is expressed by pang (has fallen); of a feudal prince, by hung (has crashed); of a
Great officer, by 34 (has ended); of an (ordinary) officer, by pfi li (is now unsalaried);
and of a common man, by sze (has deceased).”

This usage, however, is not strictly observed in the Ch‘un-ch‘iu and T'so chuan. Cf.
e.g., page 43a of the article by George A. KennepYy, “ Interpretation of the Chun-
Chfiu,” JAOS 62 (1942).40-48, where, with reference to the Ch‘un-ch‘iu, it is stated:
“Three different terms are used, peng regularly for the king, hung regularly for dukes
of Lu, and ¢su regularly for all others. These terms are obviously in a descending
order of honorific value.” Cf. also tbid. 43a, note 1.

In this and the other texts cited below the word j6b is written job, the usual orthog-
raphy of the word in thirteenth and fourteenth century texts, which are written in
Uigur script. Cf., e. g., the orthography mongke for méngke in line 1 of the letter of
Aryun to Philippe le Bel.
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his successor] . . .” In line 28 of the Mongolian text we find:
nayan qoyar nasulaju job es-e bolwysan-u qoyin-a . . . After he
(i.e., FanG) died when he was eighty-two years old . . .” Here
job es-e bol- renders the word chung ¥ “to die ” of the Chinese
text where in line 18 we have ®=/\ T U “He (i.e., CHANG)
died when he was eighty-two years old.”

Again, in the Sino-Mongolian inscription of 1338 * the expression
appears three times. We find it first in line 9 of the Mongolian
text: Jii Ji yutwyar on yurban sara-yin arban sinede dééin qoyar
nasun-dayan Daidu balyasun-dur job es-e boljuyu. “ On the tenth
sine (‘new [moon]’) of the third moon of the third year of Jii ji
(Chih-chih [15 April 1323]) he (i.e., Jigiindei) died in the city
of Daidu in his forty-second year.” Here job es-e bol- renders the
word tsu % ““ to die ” of the Chinese text where in line 10 we have
FR=Z4ZATHENTZETF (R MZEFER,. “On the tenth
day of the third moon of the third year of Chih-chih [15 April 1323]
he (i. e., Chu-wén-t‘ai [Jigiindei]) died in Jén-shou li of the capital
(i. e., Ta-tu) , when he was forty-two years old.” Next, in line 20
of the Mongolian text we have: gerge: inu Adar neretei. nasun
jalayu-duriyan ere-yiigen job es-e bolbasu . . . “ His wife was
called Adar. When her husband died in her prime, . . .” In this
case the Mongolian translator rendered somewhat freely the Chi-
nese (line 16) RAMZEMR. ABEMEEIR... “His wife was
called A-ta-érh (Adar). When in her prime she lost her husband,®

" This inscription is in memory of a Mongol, Chu-wén-t'ai 1B & (jigﬁndei) . Cf.
page 11 and Plate III of my article cited in note 5 above. Cf. also the other
bibliographic indications in the same note. I am preparing for publication an annotated
translation of each of the texts of the inscription.

8 For the expression so-tien BJFfR “husband” (lit., “[he] whom [she] regards as
Heaven ) cf. Tz‘i-hai, 9[]% 77b. Cf. also I It (Ssi-pu ts‘ung-k‘an ed.) 11 (is°é
4).8b2-8 AR B F 2 KM  FHFELZ KM, . John Sreerr, The I-Li 2 (London,
1917).20(x) translated this text as follows: “So the father is Heaven to his child
as the husband is to the wife.” The same text (without the word #{ and the first
M) is cited by F. S. Couvreur in his Dictionnaire classique de la langue chinoise
suivant ordre alphabétique de la prononciation (Troisieme édition, Ho Kien Fou,
1911) 940, column 1, and translated ““Celui qui mérite le plus grand respect, de la
part d’un fils, c’est son pere; de la part d’une femme, c’est son mari.” Cf. also (ibid.)
the text from the commentary by Tu Yii *:t:ﬁ on the T'so chuan. Cf. also note 24
on page 263 of the article “ The Chinese Kinship System ” by F&ne Han-chi in HJAS
2 (1937).141-269 where the author states: }ﬁ‘f is based on the above [**I Li
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...” Finally, in line 84 of the Mongolian text we find: . .. job es-e
bolwyslan]-u qoyin-a “. . . after he (i.e., Jigiindei) died, . . .”
Here job es-¢ bol- renders the word mo ¥ “ to die ” in line 26 of
the Chinese text.

Again, in the Sino-Mongolian inscription of 1862 ° the expression
appears three times. We find it first in line 24 of the Mongolian
text: mon Ataibuqg-a job es-e boluysan-u qoyin-a . . . “ After the
same Atai Buqa died, . ..” Here job es-e bol- renders the word mo
# “ to die ” of the Chinese text, where in line 14 we have BE#ZH%
oo “ After he died, ...”

We find it next in line 25 of the Mongolian text: . .. job es-e
boluysan gergei inu Sumay-a qadum eke inu Tayai qunéui-da
soyurqaju 0ggiigsen mer-e-yin yoswyar ner-e nemeji, 6gbei
to his (i.e., Atai Buqa’s) wife, Sumay, who has died, he (i. e., the
Emperor) has granted a title in accordance with the title which
he had been pleased to grant to her mother-in-law, Tayai quncui.”
In this instance there is no Chinese original for job es-e bol-, for
here, as elsewhere in this important inscription, the Mongolian
translator, Esen Buqa, amplified the terse words of the Chinese
text of which lines 15-16 read in parte: RAFE [16] ik FIHF
HAh, “His (i.e., A-t‘ai Pu-hua’s [Atai Buqa’s]) wife was called
Shu-ma (Sumay) . In the beginning her enfeoffment was the same
as that of her mother-in-law.”

Finally, in line 85 of the Mongolian text we have: . .. job es-e
boluysan-u qoyin-a ““. . . after she (i.e., Buyanjin, wife of Indu
[= Hindu]) died, . . .” Here again, job es-e bol- renders the word
mo ¥ “ to die ” in line 21 of the Chinese text.

From all this it is evident, I believe, that j6b ese bol- in the
Secret History as well as in the other texts which I have cited

30.15b. T‘ien (heaven) is used in the sense of the “ positive” or “male” principle],
employed only in literary usages, i.e., non-vocative and non-referential.”

° This inscription is in memory of a Turk, Indu (=Hindu), whose son, Oron, was
a distinguished official toward the end of the Yiian dynasty. In May of 1942 I
presented a study of the inscription under the title of “ A Sino-Mongolian Inscription
of 1862 as a doctoral dissertation at Harvard University, Cambridge, Massachusetts.
Cf. Summaries of Theses Accepted in Partial Fulfilment of the Requirements for the
Degree of Doctor of Philosophy 1942 (Cambridge, 1946).130-181. [On page 131
Buyan Temiir is a lapsus for Esen Buga.]
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must be taken as a single expression meaning “to die.” Ap-
parently it is a euphemism which, literally translated, is “ not
to become right.”

We may, then, retranslate the passage in question as follows:

.. .saying ... “Verily, if my 1° elder brother, the gahan,'* should die,?
the numerous Mongol people would become orphaned and the Kitad people ‘3
would rejoice.r* I shall substitute myself for my elder brother, the gahan

..’15 ., he spoke and having said, “I have become drunk 16 . . . I have

10 The interlinear Chinese translation of JKEN mi nu (= minu) is ﬂ(ﬂ@ (ni-t7)
“thy,” an obvious error for XY (wo-ti) “my.” Cf, e.g., YCPS 1.12b2 where minu
is correctly translated as R . CE. also ibid. 13a2(2), 14a2, etc.

11 Here, as elsewhere in the Secret History, with some exceptions, the word gavan
is written qa han (= qahan). The transcription with Z& (han) without a small H
on the upper lefthand side is probably a manner of marking the hiatus which certainly
existed in this word, as is clear, for example, from the transcription ga a nu (= qa’an-u)
in YCPS 4.40b2.

12 The Chinese transcription has 4] {6, as indicated by Haenisca in the “ Anmer-
kungen ” to his Manghol un Niuca Tobca‘an (128 §272, note 8), where we have jo
in his system. It is clear, however, when this transcription is compared, for example,
with that immediately below (YCPS, Sup. 2.24b5), that a small P has disappeared
from beneath the righthand side of /] and that we must read jo[b].

13 Kitad, as we have seen, was rendered as “Kitat-Volk” by Haenisca and
“gmraiine ~ by Kozin. In the smooth Chinese translation (YCPS, Sup. 2.25b) Kitad
is rendered by 4 A\ (“Chin people”). The name as used in this text undoubtedly
includes both the Chin and the Chinese under their rule. I believe that the transla-
tion by HaeniscH as “ Kitat-Volk ” is preferable to that by Kozin as “xmratime.”

4 The Chinese transcription has kibkangqun, as indicated by Haewisca in his
“ Anmerkungen ” (128 §272, note 9), where we find kibkanghun in his system. In his
Manghol un Niuca Tobca’an (96 §272) HaeniscH has kibhanghun. In his Wérterbuch
zu Manghol un Niuca Tobca’an (101) he has “ kibhanghun (kanghun, vgl. hanghahu)
ﬁ'ﬁb@ hochbegliickt, voller Freude 272, 28".” Kozin in his text (518 §272) has
“ Kibxangxun” and in his “ Crxosapm” [“Glossary ”] (574 §272) has “ kibkayqu
BospagoBaTeea”’ [“to rejoice ”]. (Cf. also ibid. 616.)

In a letter to me dated 2 January 1948 the Reverend Antoine MOSTAERT wrote:
“ kibgangqun doit é&tre écrit en deux mots. gang- est le verbe ganu- ~ gang- (devant
un suffixe 4 initiale gutturale) °étre satisfait’. kib, que je sache, n’est pas attesté
ailleurs, mais doit étre I’équivalent du mot ordos t‘awak ‘désir de voir arriver un
malheur & quelqu’un’ et kib gang- équivaut a l’expression ordos t‘awaéc Xan- ~ xay-
(devant un suff. & initiale gutturale). On a en mong. écrit le verbe tabala- (ordos
t‘awala-) qui a tout & fait le sens de kib qang- et de t‘awak Xan- ‘se réjouir de voir
arriver un malheur 4 quelqu’un’.”

1% A remarkable parallel to this offer of Tolui is found in classical Chinese literature
in the chapter of the Shu ching called “Chin-téng” & “The Metal-Bound
Coffer.” Cf. James LecGe, The Chinese Classics 3 (1865).851-861. In LEcee’s words
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said all that I had to say; I have become drunk,” he went out and departed.1”
Such is the manner in which he died.2®

(sbid. 351): “XKing Woo is very ill, and his death seems imminent. His brother, the
duke of Chow, apprehensive of the disasters which such an event would occasion to
their infant dynasty, conceives the idea of dying in his stead, and prays to °the
three kings,’” their immediate progenitors, that he might be taken and king Woo left.
Having done so, and divined that he was heard, he deposits the prayer in the metal-
bound coffer, where important archives were kept. The king gets well, and the duke is
also spared.” In his prayer the Duke of Chou said: J‘J_B.K%ZE' which Lecce
(sbid. 353-354) translated: “let me {354] Tan be a substitute for his person.”

That this parallel did not escape the notice of Liv Kéng &, author of the
“Jui-tsung huang-ti chia-shang tsun-shih ts‘é-wén ” %;i%_%;ﬁ?ﬂﬂ_h@?ﬁﬂﬂ'i
[“ Text of the Patent for Conferring an Honorary Posthumous Title on the Emperor
Jui-tsung (= Tolui)”] in Kuo-ch‘ao wén-lei BAENILIH (Ssi-pu tsung-kan ed.) 10
(ts‘¢ 3).5a2-5b7 (cf. also Yiian-wén le: %iﬁ 10 [tsé 2].3a4-14), is evident from
the allusion in that passage of the patent which reads (KCWL 5b1-3; YWL 3al0-12):
WL ER, EhEZEE BEWE FUER. RREBZN.E
ésnﬁ;ﬁ?Zﬁ, “When it happened that Ying-wén (i.e, Ogddei) was seriously
ill, he (i.e., Jui-tsung = Tolui) [only] thought of the peace of Chung-Hsia (i.e.,
China). [Invoking the spirits saying,] ‘ May nothing turn out to your shame,’ [cf.
Shu ching 4§§f'ﬁﬁiﬂi§ apud LEGGE, op. cit. 314] he requested that he replace him
(i.e., Ogodei) with [his own] person. [Cf. Shu ching U BREZE apud Lracr,
ibid. 354.] With the opening of the ‘metal-bound coffer’ [cf. Shu ching HE&%
&Z% .t.zpud LEGaE, ibid. 359], one already knew to whom the precious throne would
go (i.e., Ogodei).”

1% sovtaba “I have become drunk ” means “I begin to feel the effect of the potion
prepared by the shamans.” In the text of the Secret History the potion is called
jiigergen usu ““ water over which a formula of incantation has been pronounced.”

1" The transcription ogéw on page 513 §272 of KoziN’s text is certainly a misprint,
for we find otéu on page 314 §272.

8 According to this account Tolui died in China in 12381. However, in his biography
in Yiian shih (Pai-na-pén ed.) 115 (ts°é 87).1a4-3b9 we read (8b3-7): “In the fifth
moon [of (the cyclical year) jén-chén (22 May-19 June 1232)] T ai-tsung j(%’: (i.e.,
ﬁgﬁdei) was not well. In the sixth moon [20 June-19 July] he was seriously ill. T‘o-lei
jz{ﬁ‘,%‘ (Tolui) praying to Heaven and Earth, requested that he replace him (i.e.,
Ogddei) with [his own] person ;’%ﬂ%ﬁz Furthermore, taking the water with
which the shamans ZEE] exorcised and purified, he drank it. Some days later, T ai-
tsung (i.e., Ogodei) was better. T‘o-lei (Tolui) returned to the North in his suite.
When he reached the land of A-la-ho-ti-ssit (Ala [?] Qadiz) [J ﬁ!’l]’%ﬂ’-]ﬁﬁ, he fell

sick and died. He was . . . lacuna and forty years old.” Cf. also the translation of
this passage by HAENISCH in note 272 on page 179 of his translation of the Secret
History.

Thus according to this account in Tolui’s biography he died in Mongolia in 1232.
I do not propose at this time to do more than invite attention to these contradictions.
In so doing, I shall cite also the brief text in Yiian shih 2 (ts°é 1).3al0 where we read:
JUA ﬁ%%.ﬁﬁﬁgﬁ “In the ninth moon [of the fourth year (16 September-
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The atrmative form of j6b ese bol-, that is j6b bol- ““ to become
right,” is also attested once in the Secret History (Y CPS 8.41a2)
in the passage in which Cinggis qayan rewards Qoréi for his
loyalty. There we read: *°

binggis qahan Qordi-da digileriin. jonglefii namayi iidigen bikiii-eCe ejie
turwy mnoyitan no[blsilduju koyiten ko[blildiji nendii qutwy bolju [41a]
yabuba je &i. Qordi tere Cay-tur dgiileriin. jong job bolw'asu tenggeri-de
sedkil-tiir giirgegde’esii nama yudin emestii bolya ke’ele’e i, edd’e job tula
soyurqaju. ede oroysad irgen-ii sayin eme-yi sayin ki [41b] iijefi yudin emes
songyuju a[b] ke'en jarliy bolba.

Cinggis qahan spoke to Qoréi.2® He ordered saying, “ Thou didst [once] make
a prophecy [to me] 2! and, from the time when I was 22 young until now, for
a long time thou hast suffered the wet and hast suffered the cold together
with me,?8 and [thou] hast conducted thyself [41a] as a spirit which confers

18 October 1232)] T o-lei (Tolui) died. The Emperor (i.e., ﬁgﬁdei) returned to the
lung-ting (‘Dragon Court’).” [For the term lung-ting cf. Tz‘u-hai, yf% 164a.
F. E. A. Krausg, Cingis Han (Heidelberg, 1922), translates (p. 28) .. . ﬁEE in
Yiian shih 1 (tsé¢ 1).15a5 as “nach seinem kaiserlichen Hoflager.”] There is no
record in the pén-chi of the illness of Ogddei.

12 YCPS 8.40b5-41b2 (Haenisca [Text] 67 §207; [Translation] 99 §207; Kozin
[Text] 478-479 §207; [Translation] 161 §207).

20 The text has Horéi, as indicated by HagniscH in his “ Anmerkungen ” (117 §207,
note 1). A small 3 has disappeared from the upper lefthand side of % huo, as is
clear, for example, from the transcription immediately below (YCPS 8.41al).

# Cf. YCPS 8.37b-40a (HaeniscH [Text] 24-25 §121; [Translation] 34 §121; Kozin
[Text] 426 §121; {Translation] 107 §121).

22 The text has biiqiii, as indicated by HaEN1scH in his “ Anmerkungen ” (117 §207,
note 2). JK hui with the small FB on the upper lefthand side (= qui) is an error
for K Kuei (= kiii).

23 Although the text has noyitan nosilduju koyiten kédildiji it is perfectly clear
from the transcription of the same expression in YCPS 8.8bl as moyitan nobsilduju
kbyiten [ B is an error for P ] kébsildiijii that a small | has disappeared from
under the righthand side of J§ no and under the righthand side of Eﬂ kuo (=ko).
HaENIscH retains the error in his text (“noyitan noéilduju koyiten kosilduju ) and
fails to comment on the discrepancy in his “ Anmerkungen ” either under §207 on
page 117 or under §213 on page 118. In his Worterbuch, however, he has “ nosilduhu 1.
nobéilduhu 207 on page 119 and “koéildugu s. kobsildugu 207 ” on page 104. From
his use of “1.”=*“lies” in the first instance I assume that he corrects his original
reading “noéilduhu ” to “nobéildubu ”; in the second instance, however, his use of
“s.”="siehe” could hardly be interpreted as indicating a correction of his original
reading of “ko$ildugu ” to “kobéildugu.” Kozin in his text has:

“ Noitan nobsilduju (nositduju),
Koiten kobsilduju (kesildiijii) [sic].”
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good fortune. At that time, Qoréi, [thou] didst speak. Thou didst say, ‘ If
the prophecy be fulfilled and if thanks to Heaven [thy] desires be realized,?*
let me 25 have thirty women.” Now, because it has been fulfilled, I shall favor
[thee]. See [for thyself which are] the best women and best maidens of these
people who have submitted (lit., ‘ entered’) and select 2¢ [therefrom] thirty
women.”

The words jong job bolw’asu * which I have translated: “If
the prophecy be fulfilled . . .” are literally: “If the prophecy
become right . . .” In the interlinear Chinese translation they
are rendered FEIERME™ « prophecy right become if,” that is, « If
the prophecy become right.” In the smooth, abridged translation
(YCPS 8.42b2-3) they are rendered: FIEJRMISTHEEMET «If
the words of my prophecy be fulfilled, . . .”

Thus, it is clear that in the affirmative job bol- means “ to
become right ” in the sense of “ to be fulfilled ” (of a prophecy)
and in the negative job ese bol- means “ not to become right ” in
the sense of “ to die.”

24 The words tenggeri-de sedkil-tiir giirgegde’esii are literally “if by Heaven it be
realized according to [thy] desires.”

% Although it is unusual to encounter the form nama for namay:{ *nama-yi, this
is not a unique instance of its occurrence in the Secret History. For others, cf.
HageNiscH, Worterbuch 113. Both in the Worterbuch and in his “ Anmerkungen ” (117
§207, note 8) HaeniscH has “namayi? ”

26 The words songyuju a[b] are literally “selecting take.” In his text (67 §207)
HaeNiscH transcribes somgyuju as so’onghuju; Kozin (479 §207) transcribes it
soongYuju. It should be observed, however, that the transcription so’ongyuju does not
render a pronunciation which actually existed. As a matter of fact, the characters
:z/j,:'ﬂf were used only because there was no character read somg (with the open
o vowel). The Hua- i-yii *%%%‘ﬁ also writes so’ong, not only in the word
songyu- }j;&ﬁ “to select” (1.17b4), but also in the word songgina ﬁ:&%ﬁ!
“onion ” (1.4b4).

As for a[b] the text has @, as indicated by HaeniscH in his “ Anmerkungen ” (117
§207, note 4). A small | has disappeared from under the righthand side of [MJ
a. From the Chinese gloss B yao “want!” it is clear that we must read a[b]  take!”

7 On page 93 of his Wérterbuch HagniscH has “jong (v. chin. J& chao?) Ik
Weissagung ” and under this entry has “~ job bolba, d. Weissagung trifft ein,
erfilllt sich 207, 41*.” Here “job bolba” is a lapsus for “job bolu’asu” and the
German translation should be changed accordingly to “ wenn die Weissagung eintrifft »
as we find it on page 99 of Die Geheime Geschichte der Mongolen. It seems highly
improbable that the Mongolian jéng can be derived from the Chinese chao K& “omen.”
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This image was the subject of a paper read before the American Oriental Society in 1940 by John A. Pope,
now of the Freer Gallery of Art, Sinithsonian Institution, Washington, D. C. This paper, which has not been
published, mentioned briefly the historical background, the images from India, Central Asia, and China which
are related on chronological and stylistic grounds, and the microscopic examination of the bronze made by the
technical section of the Fogg Museum of Art. All three factors point to the probably authenticity of the figure
as dated; Mr. Pope informs me that he has examined it a number of times since then and has found nothing
to upset his original conclusions. In the absence of definite proof to the contrary, this is the carliest known
dated Buddhist image from China and the only one attributable to the time and place of TFo-t‘u-téng’s
missionary activity.



