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On the Chinese transcription, Ming Glossary
and on translations of the Secret History of the
Mongols into European languages

J. LuBsANGDOR]I, Charles University in Prague

Summary: In the study of the SHM there is a conception of the language of the original of the
SHM, to which its Chinese interlinear translation and the Chinese abridged translation belong.
In this paper this conception is questioned, and it is demonstrated from concrete examples that
it results in erroneous translations. We may mention several examples: Temiijin seized a mare
from the Merkit ruler and presented it to his brotherly friend Jamuqa ($117); an important riding
horse of Chingis Khan’s commander Booréi had an arched back (§95); Mongolian Khans killed
people by cooking them all in a kettle (§129); and the like. The author of the paper discloses and
corrects a number of such errors and proposes new possibilities for translations, which should
correctly reflect the facts described in the SHM.

1. Introduction

After the decline of Mongolian domination a great need arose for the Ming
official representatives (officials) to learn the Mongolian language. The Em-
peror ordered the Cabinet of Wise Men in Literature to prepare and issue
tenching materials for the Mongolian language (textbooks, readers, diction-
arlen), One of them was the SHM, which was called Yiian-ch‘ao pi-shih (The
Secret History of the Yiian Dynasty) and became a widespread teaching aid
ol the Mongolian language for many Chinese. According to the research of
the American scholar EW. Cleaves (1982, p. LX), in the beginning the ar-
rangement of the ‘columns’ in this book was as follows:

1) Mongollan orfginal in the Uighur-Mongolian script

) Interlinear Chinese transcription of the Mongolian pronunciation of every word

) dntertinear Chinese translation after every word

A aler every paragraph abridged translation into Chinese

AL i luter stage the Uighur-Mongolian text was removed and only the last three

pitis were printed between 1368 and 1382. This copy is the so-called Chinese
atlginal of the SHM, and translators and scholars call it the “language of the



8 Mongolo-Tibetica Pragensia "11

original! What is the opinion of specialists in Mongolian studies, who made
significant contributions to the study of the SHM?

It may be interesting to note the opinions of various scholars on the individ-
ual component parts of the text as mentioned above.

On the Chinese transcription:

~ “The Chinese transcription of the SHM has an unbelievably detailed system,
the SHM is not a transcription of an oral original or oral reading of a person,
but it is transcribed from the written original, it reflects and transmits the
orthography of the pre-classical period.” (Sumyabaatar 1990, pp. 893-894)

— “The Chinese transcription of the SHM is not made on the basis of the origi-
nal written Uighur-Mongolian original, but it is transcribed on the basis of
the pronunciation of Mongolian of the second half of the 14t Cent”>

- “The Mongolian text (Niuca Tobcaan) is not only the oldest Mongolian his-
torical source, but also the oldest Mongolian literary document. Thus be-
sides its contents it has special linguistic value. In addition - regardless of
what is said below in the preliminary remark to Part VII - it is a unique work
of transcription of a complete literary work from a foreign language into
Chinese characters, and that is why it is of importance for the technique of
transcription as well as for historical phonology”™

1) Cf. the title page of the English translation by EW. Cleaves (1982): Done into English out of
the Original Tongue.

2) T'adamba (1990, p. 218). Besides that, Gaadamba repeatedly seriously criticized the erro-
neous transcriptions in the Chinese transcription, which result in incorrect meanings. For
example : “non-serious erroneous transcriptions” (p. 247, com. No. 155); “more serious er-
rors of the scribes making the transcription” (p. 276, com. No. 288); “erroneous transcrip-
tion” (p. 324, com. No. 461); “result of an erroneous pronunciation also in writing what was
read aloud” (p. 253, com. No. 181); “errors of incorrect pronunciation and incorrect listen-
ing” (p. 254, com. No. 185); “erroneous transcription according to erroneous pronunciation”
(p- 256, com. No. 196); “errors of the writing scribes” (p. 260, com. No. 213); “many errors,
arising due to the inclination to interchange the male and female vowels at random, and in
that way change many male words into female words” (p. 249, com. No. 165; p. 264, com.
No. 232, 234; p. 265, com. No. 237); etc.

Haenisch (1931, p. 5): ‘Der mongolische Text stellt nicht nur die ilteste mongolische Ge-
schichtsquelle dar, sondern auch das ilteste mongolische Literaturewerk iiberhaupt, be-
sitzt also neben seinem inhaltlichen auch einen besonderen sprachlichen Wert. Er ist zu-
dem - unbeschadet dessen, was unten in der Vorbemerkung zu Teil VII gesagt wird - ein
Unikum als Umschreibung eines vollstindigen fremdsprachlichen Literaturwerkes mit
chinesischen Zeichen, daher von Wichtigkeit fiir die Umschreibungstechnik wie fiir die
Lautgeschichte!

3
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- “The below reconstruction of the text, which could not use other manu-
scripts, should be viewed as an experiment. .... The phonetic section offers
only the material and leaves the rest to a specialist.”*

On the Ming interlinear translation:

- “The interlinear Chinese translation has an invaluable importance for a cor-
rect understanding of every word and for understanding the SHM. This is
because the authors of theses interlinear translations mastered completely
both the Mongolian and the Chinese language of that time, and besides
that it must be taken into consideration that the translation of the SHM was
made at a time, when only 100-150 years had passed since its composition.”
(Ceringsodnam 1993, p. 19)

- “Unfortunately, this Glossary often mentions only one particular mean-
ing for every word, sometimes not corresponding to the particular context.”
(Kozin 1941, p. 12)

- “There is an opinion that the author of the interlinear Chinese translation
could have been a speaker of a Turkic language. In fact he explained the
words from the Mongolian language and many common Mongolian-Tur-
kic words in agreement with the meaning in Turkic languages. That is why
we support the Inner-Mongolian respected Professor Bayar, who is of the
opinion that the translator and transcriber of the SHM was a person from
‘the Balga town of the Wester Country, called Cagan’. It seems that this idea
is substantiated and correct” (Gaadamba 1990, p. 261, com. No. 218)

On the abridged Chinese translation:
“The Chinese abridged version was created before the interlinear transla-
tions” (Mostaert 2010, p. 74, com. No. 90)°
“The Chinese abridged translation is based on a different source of the Mon-
golian original than the one which was used for the transcription (from
which the transcription was made)..” (Mostaert 2010, p. xviii)

-“..this translation is one of the significant means of control for ensuring
a correct translation of the SHM.” (Mostaert 2010, p. xviii)

4) Haenisch (1931, p. 5): ‘Die hierunter gelieferte Textwiederherstellung, die nicht mit anderen
Handschriften arbeiten konnte, will als ein Versuch betrachtet werden. ... Der phonetische
Teil bietet nur Stoff und iiberlif3t das Weitere dem Fachmann’

5) This and the following quotations from Mostaert are translated from the Mongolian trans-
lation of his work (2010).
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- “But the Chinese translation, as is now confirmed, represents a very abridged
translation of the Mongolian original and besides that it is occasionally in-
correct.” (N. Poppe, in the Preface to Kozin's translation. In: Kozin 1941, p.5)

— “The (translation) text ... was not prepared on the basis of the SHM, but
it is obviously created on the basis of the J. In any case, it depends directly
on the interlinear translation. This is indicated by the fact that where there
are missing words in the former, there are also corresponding gaps in the

translation text”®

Two books are interesting in the history of the translations of the SHM: the
first of them very much attracted the attention of Europeans. It is called “The
Ancient Mongolian Narration about Chingis Khan” (Cmapunnoe monzonscxoe
cxasanue o Yuneucxane) and was first published in 1866. It is a translation
from Chinese into Russian by the Russian missionary Palladij Kaparov. The
other one is the Mongolian translation of Cend-Gun Yiian ulus-un niyuca
teiike (Secret History of the Yiian Empire, 1917). This translation was criti-
cized by C. Damdinsiireng (1990, p. 14) on the grounds that it is “very short,
in the SHM there are several hundreds of poems, but in this translation there
is not even one, some of them are rendered into prose, but most of the po-
ems were left out” But in both cases it was an abridged Chinese translation.

2. Translations into European languages

Two scholars from Western Europe, French academician P. Pelliot and Ger-
man professor E. Haenisch were engaged in a very important and compli-
cated work - the transcription of the SHM, this remarkable creation, from
the Chinese characters into the Latin script and the edition of a complete
translation of the Mongolian original. Paul Pelliot managed to make a com-
plete transcription and a French translation of the first six chapters, which
was published only after his death. Erich Haenisch converted the Mongo-
lian original into the Latin script, which is called the “Chinese original of
the SHM” (Haenisch 1935), translated into German the Chinese interlinear

6) Haenisch (1931, p. 58): ‘(Der Ubersetzungstext) .......... Er scheint aber nicht unmittelbar
nach dem N.T,, sondern nach J. hergestellt zu sein, zum mindesten unter ihrer Benutzung.
Jedentfalls ist er vom J. abhingig. Darauf deutet einmal der Umstand, daf dort, wo bei ers-
terer einzelne Worter fehlen, sich aber im Ubersetzungstext entsprechende Liicken finden!
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Glossary (Haenisch 1962) and subsequently translated into German the whole
of the SHM (Haenisch 1948). All this was published as three separate books.

This great work was followed by translations of the SHM: a Russian trans-
lation by Academician S.A. Kozin (1941), an artistic translation into modern
Mongolian by scholar and writer Damdinsiireng (1947) and a Czech transla-
tion by Pavel Poucha (1955). These older translations are still considered to
be important.

In the course of the last fifty years, research into the SHM has expanded
considerably. It was translated into all cultural languages (into some even 4-5
times), and a special trend appeared in international Mongolian studies - re-
search into the SHM. From among the translations from this period the fol-
lowing ones are renowned: the English translation by EW. Cleaves (1982) on
account of its carefulness and thoroughness, the English translation by I. Ra-
chewiltz (2006)” on account of the very great extent of the literary research
sources used, the French translation by M.-D. Even and R. Pop (1994)% on
account of the translations of proper names.’

Many translations into European languages keep improving - there is no
doubt about that. But they keep repeating the same errors originating from
one source. The number of errors in the translations amounts to a few hun-
dred and the same errors can be seen in all the European translations. There is
a question of why this is so - the answer is simple and clear. The translations
into European languages are based on the Ming Glossary, i.e. the interlinear
translation. All the Mongolian words of the original were translated on the
basis of the Chinese gloss. I call it here the Ming interlinear translation (vun
xadmarn). We can ask why translators do not keep to the Mongolian original,
and why they translate only the Ming interlinear translation. I think it can
be explained by the following facts.

2.1. There is an erroneous conception of approaching the Ming interlinear
translation and the abridged Chinese translation as if it was the language of

7) Extensive work in two volumes, 1349 + 60 pages, translation, research and commentary.

8) Translation, research and commentary, 349 pp. It is possible to find examples of translations
not from the Chinese interlinear translation, but from the Mongolian original.

9) In this paper we will refer only to some of the translations, but the reader may consult a num-
ber of other translations, which were not discussed here and which could be discussed in
future, e.g. Ligeti 1962 (Hungarian translation), Katuzynski 1970 (Polish translation), Taube
1989 (German Translation), Fedotov 1991 (Bulgarian translation), or Ramirez Bellerin 2000
(Spanish translation) and some others (e.g. an Italian translation of Kozin's Russian version;
Olsufieva 1973 plus several reprints).
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the original (‘Original Tongue’) of the SHM. This opinion has persisted since
the time of the discoverer of the SHM, Palladij Kafarov. After publishing the
abridged Chinese translation into Russian, he made a courageous step — he
transliterated the Mongolian original from the Chinese characters without
knowing Mongolian himself, but he did not publish it. Obviously he believed
he would be able to do everything on the basis of his knowledge of Chinese.

The Ming translators attached only one meaning to every Mongolian word.
In some cases they made the correct choice, but in many cases they missed
the meaning. It means that their chosen meaning did not fit the particular
context. Often it appeared as if it was purposefully incorrect. For example: the
word jildii (§13) - ‘head together with the heart’ (when cutting up the body of
the animal) was given the meaning half of the chest; the phrase qabar qaqas
(§280) - ‘exact half (of anything)} was given the meaning half of the nose; fur-
thermore the word sialjaqui ($116), Khalkha mecen wazaii wazanyax - ‘to
target with the puck’ (a game on ice like ice hockey) - was translated as ‘play-
ing with bone stones’ (‘Knochensteinen’; Haenisch 1962, p. 138); the word
bogotiir — withers (of a horse) (§95), translated as the ‘horse with an (upwards)
hunched back’ (‘mit [nach oben] krummen Riicken’; Haenisch 1962, p- 16);
the word eriige (§S105) - ‘the cover of the roof window of the yurt] metaphori-
cally ‘from clear heaven, all of a sudden, was given the meaning ‘hole in the
roof, window’ (‘Deckenluke’; Haenisch 1962, p- 46); and the like. Sometimes
the Ming translators did not mind the contextual meaning, they simply at-
tached one of the meanings, which was sufficient for their work, they did not
care about the polysemia of words, about the shifted and figurative meanings,
they were stumbling between homonyms and homophones.

The Chinese abridged translation is far too short and it repeated the incor-
rectness of the interlinear translation. Or is it correct to accept as an original
such an insufficient work presented by the Ming translators, and to consider
it to be an important historical and literary document?

2.2. The Mongolian original of the SHM was written in the year 1228 (the
first ten chapters) and in the year 1240 (the last two chapters). Its language
was very archaic, it had been passed on at least for five hundred years, and
specialists in Mongolian call it the ‘oral written’ language. In a great majority
of cases it had a number of forgotten or obsolete words and terms difficult
to understand. And in the Chinese sign transcription many of these words
were read incorrectly and transliterated in a deformed manner. But all of them
were provided with a Chinese gloss by the Ming translators. And since the
Glossary words were taken from spoken Chinese, they were comprehensible
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and simple, which was also the intention of the foreign translators.'® The
Ming interlinear translation is often correct, but also often incorrect. Why
did such a number of mistakes and inaccuracies appear in the Ming inter-
linear translation? The answer requires a complex approach to the study of
this phenomenon.

2.2.1. It is necessary to look for the main problem in the Mongolian writing
system of the original. The original of the SHM was written in the Uighur-
Mongolian script, which was polyphonic. Two different phonemes, for ex-
ample -q/y, d/t, j/y, o/u, 6/ii were written only using one sign. And in some
cases even such different phonemes as a/e or s/¢ were also writtem using one
grapheme. And we must also note that there was no special marking of proper
names (for example by ‘capitals’) and in the original of the SHM no diacritics
were used. Besides that the Mongolian manuscript was written by a ‘bamboo
pen, and thus in the course of time at many places the letters were no longer
casy to decipher and could be incorrectly read and consequently erroneously
transliterated in further copies. The manuscript must have been damaged in
the course of the years, which only increased the number of illegible passages
and also necessarily affected the subsequent transcriptions, including those
into Chinese signs. That explains why both in the Chinese transcription and
In the Chinese interlinear Glossary so many mistakes could arise.

2.2.2. Besides problems with orthography, there are obviously also many er-
rors arising in connection with pronunciation. It also follows from the criti-
clsm of Bayar and Gaadamba (cf. l'adamba 1990, p. 261, com. No. 218) that
the style of pronunciation is Turkic: “the meanings of a great number of
words are in fact clarified on the basis of Turkic languages” For example, in
the Uighur-Mongolian script there was the word yakin (yak), which is used
In the Chinese transcription in the form yekin, while there was no such word
In Mongolian. Then the word inaru (before some time, until) transcribed as
Inerii (70, this word did not exist in Mongolian either), to which was at-
(ached a completely inappropriate interlinear gloss: ‘to prepare food, to of-
[er an offering’ In this manner an ordinary and comprehensible word inaru
(urned into an incomprehensible word inerii, and scholars found themselves

10) For example, Mostaert (2010, p. 179) squarely wrote about the Mongolian word abid: “the
Chinese interlinear translation offers the meaning ‘entrails, which is correct and confirmed
and easily comprehensible.”
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in a difficult position and considered this word to be a special ritual term and
provided it with many pages of commentaries.

As a consequence of the historical influence of Turkic languages, in some
modern Mongolian dialects, e.g. in the Bayat dialect, the Mongolian word
Idam (human name) as it is written in the classical script, is pronounced Idem
(in Bayat), while in Khalkha it is pronounced Yadam. Or the word dexan
borrowed from Russian is pronounced dexdn in Khalkha, dexén in Bayat. It
is obvious that among those who made the transcription was somebody be-
longing to such dialects.

Let us quote E. Haenisch (1931, p. 5), who wrote about the text of the Mon-
golian original of the SHM: “We would expect that for someone knowing both
languages, reconstructing the Mongolian original on the basis of the inter-
linear version and the Chinese translation, though abridged, would present
little difficulty. This is also exactly what Brettschneider said. I cannot sup-
port this opinion. Though the text is mostly easy, in many passages there are
still considerable difficulties, because they are partly written in the form of
the old language, which can be verified neither in grammars nor in diction-
aries. On the other hand some mistakes and omissions come from copyists
not knowing the language”**

The aim of the preserved “original” of the SHM (i.e. transcription of Mon-
golian into Chinese characters and interlinear glosses in Chinese) was to pre-
pare a handbook for teaching colloquial Mongolian to be used by Chinese
officials of the Ming Empire. Since for China under the Ming dynasty Mon-
golian was very important, the Emperor issued an order to establish a special
committee, which would create this handbook and transliterate every word
of the text from Mongolian according to the pronunciation of the then liv-
ing colloquial language of the 14 century. The committee was expected to
provide a literal Chinese translation of every word. That translation, however,
did not correspond to the actually used Mongolian and very often it only me-
chanically reflected the basic “dictionary” meanings of the words, not their
actual metaphorical meanings, which they had in the particular context in
a very idiomatic Mongolian language.

11) “Man sollte meinen, daf$ mit Hilfe der Interlinearversion und der, wenn auch gekiirzten,
Ubersetzung die Wiederherstellung des Originals einem Kenner beider Sprachen wenig
Schwierigkeiten bote. So hat sich auch wértlich Brettschneider gedufiert. Ich kann dieses
Urteil nicht unterschreiben. Wihrend der Text i. A. leicht lduft, finden sich doch an man-
chen Stellen ganz betrachtliche Schwierigkeiten, die teils in der altertiimlichen, durch Gram-
matiken und Wérterbiicher nicht erfaBbaren Form liegen, teils in den unter der Hand spra-
chunkundiger Kopisten entstandenen Schreibfehlern und Liicken.”
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2.2.3. In a language, which is first of all a means of communication, one word
usually has many meanings; in various phrases individual expressions can
obtain further figurative meanings; to increase the emotional effect there
are many figures used in speech - idioms, special phrases, special syntacti-
cal structures or modal patterns, whose meaning is often rather remote from
the original lexical meaning of the word, as in the case of words used in vari-
ous figures of speech (metaphors, metonymy, synecdoche and the like). And
since the SHM is a literary piece of art, it is replete with similar forms of ex-
pression. In fact these are the main characteristic features of the so-called ‘oral
written’ language of the nomads. Unfortunately, most of these rather expres-
sive means remained undiscovered by the Ming interlinear literal translation.

One example: the Mongolian expression gabar qaqas aldaltan (lit., ‘nose
half criminals) §280) has a metaphorical meaning “you will share the pun-
{shment for the transgression half and half (i.e. fifty-fifty),”** if there are two
persons involved. The metaphorical meaning of the Mongolian word gabar
(nose) is “half”, “equal share”, because the nose divides the face into two equal
parts. Here this image is therefore used as an artistic device. For example: ga-
bar ¢ayarsun (lit., ‘nose paper’) means ‘a double sheet in the copybook’; qa-
bar qasiyan (lit., ‘nose enclosure’) means ‘the neighbouring enclosure beyond
i common wall’; gabar dabayan (lit., ‘nose mountain pass’) means ‘a way with-
out trees leading towards a mountain pass and dividing forested mountains’
[owever, the Ming gloss mentions the words qabar as ‘nose,'* gaqas as ‘apart,
separate,'* aldaltan as ‘(property) punishment’*® and gabar qaqas aldaltan
0 ‘they have implemented the punishment: cut away the nose’'® Generally
(he Chinese translation, or rather interpretation was: ‘They were punished
with a fine - by cutting half of their noses. In the translations into European
languages we can find a similar interpretation.

Husslan translation:  mom nonnamumecs nonosunoro noca (Kozin 1941, p. 198)
Cierman translation: ... they should be punished by a fine on their property like for cutting
17
a nose...

17) Ogodej Khan founded a post route and, when appointing two nojons Arac¢an and Toquéar
s the chiefs, he issued this order to them.

1) Haenisch (1962, p. 54): ‘Nase’

I1) Haenisch (1962, p. 56): ‘auseinander, getrennt.

I1) Haenisch (1962, p. 4): {(Vermdgens-) Strafe’

10) Haenisch (1962, p. 4): ‘sie haben die Strafe verwirkt: Nase abgeschnitten’

I7) Haenisch (1948, p. 147): ‘sollen sie mit einer Vermdgenstrafe belegt werden, wie fiir Ab-
schlagen der Nase?
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Czech translation: ..., let them be punished by a fine on their property like for cutting a nose!"
English translations: Let them be condemned to [what is called] ‘cleavage [folloving and straight
line passing along] the nose’. (Cleaves 1982, p. 227)
He shall be guilty and liable to “splitting in half along the nose.” (Rache-
wiltz 2006, p. 217)
I will split the thief down the line of his nose and prove him guilty. (Onon
1993, p. 166)

And there are hundred of examples of such nonsensical translations. In this
case the French translation avoided this mistake by following the shortened
Chinese translation, however, it was not exactly correct either.

French translation:  Qu'on confisque la moitié de ses biens! (Even, Pop 1994, p. 247)

I do not mean to depreciate the European translations with this example. My
criticism only points to the fact that these are not translations of the Mongo-
lian original, but of the Ming interlinear Glossary.

2.2.4. Besides the language deficiencies of Ming translators, it is also neces-
sary to point out their insufficient knowledge of the nomadic culture as such.
Two of the transcribers and translators into Chinese are known; they were
delegated to the Emperor’s committee from the Cabinet of Wise Men in Lit-
erature of the Ming dynasty, and they were reported to be “excellent special-
ists in their national script as well as in the Chinese language and literature,
and were Mongols born on the Chinese territory” (Ceringsodnam 1990, p. 18).
Their names were Chau-yuan-ge and Ma-Sa-yike, and so it is probably pre-
cisely to these two Mongols that we owe all the important high as well as low
quality parts of the Ming edition of the SHM.

The glosses on most of the ordinary, everyday words and phrases in most |
of the final text are correct. But culturally specific words concerning the no- :
madic culture or words connected with the ethnography of communication

and established idiomatic phrases are explained insufficiently.

For example: the names of animals and plants are only generally described,
there is no exact designation (e.g. tenggis ‘sea’ is glossed as a ‘designation of
water; gablan (leopard) as a ‘name of an animal, siidiin cicigina (goosegrass,
Potentilla anserina) as ‘designations of the roots of plants, soqosun (perch),
jebiige (endemic type of trout) and qgadara (grayling, Salmo thymallus) as
‘names of fish, quladu (buzzard) as a ‘name of a bird; keyibiir sum (lit., ‘Wind
Arrow; i.e. ‘arrow fast as the wind’) as a ‘name of an arrow’ (Ceringsodnam
1990, p. 20) and the like.

18) Poucha (1955, p. 226): *..., necht se jim uloZi pokuta na majetku jako za useknuti nosu?”
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In the Ming interlinear Glossary there are up to about forty words without
any translation or explanation; there is an empty space next to them. From
among these forty words we may randomly mention three: gatar mawui
(filthy dead body), qunar mawu (filthy), qokir mawu (filthy skeleton). These
were not obsolete expressions; in their time these were humiliating invectives
in everyday use in common language. In present-day colloquial Mongolian
there are dozens of similar words. Of course, the educated people and trans-
lators, who had already grown up in the Chinese cultural milieu, were not
used to hearing such expressions.

Chinese professor Ceng Yiian, who studied the Ming interlinear Glos-
sary of the SHM, wrote: “The translator used to live for a long time within
the country of China, he could not manage to translate obsolete Mongolian
words” (Ceringsodnam 1990, p. 21). This opinion of Ceng Yiian does not
only concern the 40 uncommented words, but concerns all the hundreds of
errors and shortcomings. The Mongolian translators and learned men were
born and grew up on Chinese territory and though they reached a high level
of education, they lost contact with their original nomadic traditions. That is
why they translated the culturally specific expressions and important words
connected with nomadic culture erroneously or insufficiently.

The nomadic life and aggressive campaigns of Chingis Khan and of his
descendants, are completely linked with the horse, cavalry and knowledge
of horses. But the passages concerning horses in the interlinear translation
provoke the suspicion that the authors did not understand horses and that
they had never even sat on a horse. And there are many examples of strange
(ranslations into European languages, which ultimately originated from the
incorrect Ming interlinear glosses.

3. Some typical textual examples

l.et us consider some of the conspicuous examples based on the erroneous

interpretation of the SHM in the Chinese transcriptions.

}.1. HOW THE BEST OF ALL HORSES CALLED “PENETRATING LIKE A SHOT”
TURNED INTO AN ORDINARY “WHITE HORSE WITH A BLACK BACK”

In the SHM text we find a name of a horse orog-singqula, which was derived
by a nominal suffix from the verbs oro-, singqu- (§24, $90, §106, $193). It



18 Mongolo-Tibetica Pragensia 11

means lit.,, ‘to penetrate and shoot. The name refers to a horse quickly and
fearlessly pouncing into attack against enemies in battle or against game in
hunting. It is an experienced horse, which trots quickly with its neck tight for-
ward, is steadfast and does not retreat from anything. In the SHM the name
of such a high-quality horse reflected its unique ability and it was highly val-
ued especially by warriors.

In the Ming interlinear Glossary the word oroq was explained by translators

as a ‘black stripe on the horse’s back’*® and the word singqula as ‘white horse’*®

European translations:*'

Russian translation: ~ 6enocnunmviii soponnuiii Opox-Ilunxyn (Kozin, 1941, p. 94)

Czech translation:  a white horse with a black stripe**

English translations: grayish white horse with and black stripe along the backbone (Cleaves
1982, p. 5)

white horse with a black sore (Rachewiltz 2006, p. 5)

un cheval blanc a crins noirs qui avait la queue pelée et une plaie au dos
(Even, Pop 1994, p. 44)

French translation:

This is because in Mongolian there is also an expression oroq for the particu-
lar colour of some breeds as well as some wild animals and the word oroq is
explained in the dictionary “Twentyone” from the year 1717 in these words:
‘designation of colour similar to the colour of wild boar’ (p. 114). This colour
occasionally occurs with goats or cows. It hardly ever appears with horses.
In the basic dictionary of the Manju Empire, the so-called ‘Dictionary of
five languages’ from the 18" century, in the section on the colours of horses,
this colour does not appear among the 32 mentioned colours (cf. pp. 4339~
4349). And even if a horse of such a colour still existed, for Mongols this is
not a pleasant colour and they would never present such a horse to anybody
and it is certain that a respectable person would not ride it, as happened in
the SHM. According to the SHM text, when Temiijin (the future Chingis
Khan) was pursuing his eight good horses, which were stolen by bandits,
he met a young man Boor¢a, who helped him very much. Without hesita-

tion he joined Temiijin and immediately replaced his tired and bad horse by |

the horse Orog-singqula ($90). Obviously, if they were pursuing bandits in

19) Haenisch (1962, p. 127): ‘schwarzer Riickenstreif des Pferdes.

20) Haenisch (1962, p. 141): ‘weifles Pferd, Schimmel’

21) Kozin did not trust the Ming interlinear translation and accepted the Mongolian name of
the horse Opox-wunxyna without translating it.

22) Poucha (1955, p. 14): ‘bélous s cernym pruhem’
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i life-or-death conflict, they needed capable horses - at that moment colour
was not important for them. However, the Ming translator mistakenly re-
placed the expression describing the quality of the horse by a term of aesthetic
ippearance - and in the translations from the Chinese glosses into European
languages, including the one by Poucha into Czech, this ultimately resulted
in a ‘white horse with a black stripe’.

[n a different place, e.g. in the ‘lightning attack’ of the allies to suppress the
Merkits, Jamuqa formulates his readiness to fight in poetic images. Among
other things he says: “On my Purebred Quick One (the quickest of all) did
I ' mount, on my Penetrating Quick One did I mount” (Qara Qurdun-iyan
unuba bi, Oroq Qurdun-iyan unuba bi, $106). However, in the Ming Glos-
sary this is again incorrectly translated: ‘quick horse of black colour, quick
horse with black stripe on its back’*® And this shift was accepted also by the
lluropean translations. Here the word Qara is a part of the name Quick One
and it means ‘purebred, by its origin, definitely’ quick. The word Oroq is also
a part of the name, derived from the basic meaning ‘penetrating’ Jamuqa cer-
tainly was not a man, who would care above all about the colour of his horse.

[n §193 of the SHM there is mention that an enemy took hold of one sing-
yulyan (lit., ‘penetrating} i.e. courageously attacking) horse from the front
line of attack of Chingis Khan's cavalry. It could not have been an ordinary
white horse. It must have been an able horse, one that was courageous under
attack. All of the horses from the first lines of this cavalry, commanded by fa-
mous commanders Jebe and Qubilai, must have been those ‘penetrating and
courageous’ horses, which may figuratively be compared with the modern
lighter squadrons of the present-day airforce.

}.2. HOW AN EXCELLENT AND ABLE HORSE CALLED “QUICK LOOP”
BECAME AN ORDINARY “QUICK YELLOW HORSE”

In the SHM text the name of this horse is recorded as qurdun qubi (§90). The
word qubi has another possible graphic variant quyiba,** which means loop of
the lasso (ury-a) used to catch horses. In this case it is a metaphorical name

‘Driving and catching other horses’ - i.e. figuratively a ‘Loop for other hors-

23) Cf. Cleaves (1982, p. 42): ‘T have gat me up upon my courser with a black stripe along the
backbone’

M) Cf. Lessing 1960: xuiba (p. 982) and xubi 3 (p. 977) ‘leather loop of an ury-a’ The latter is
‘a long pole with a loop on the end used to catch horses’ (Lessing, s.v.).
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es'! Nowadays Mongolian cowboys call such horses the same thing - yypeau |

mopyw (horse with an ury-a, a ‘looper” horse). Such a horse is quick and can
catch up with fleeing horses. In addition to that, at the moment when the
loop is thrown over the head of the chased horse, the loop-horse’ can stop
running on all four legs immediately and resist the speed of the caught horse.
In this manner it effectively helps its rider to stop and manipulate the caught

animal. In the SHM text Qurdun qubi was exactly such an excellent horse. It

is also clear from the context that Boor¢u, when running with Temiijin after
the robbers, needed exactly such a good and experienced animal to be able
to drive back the stolen horses. What role could the colour of the horse’s hair
have played?

However, in the Ming Glossary the word qubi is translated as “white-brown”*
while in the European translations there is a wide variety of translations:

Russian translation:  6ynannsui 6ezyney, (Kosut 1941, p. 94)

Czech translation:  quick fair-haired (‘rychly plavdk’; Poucha 1955, p. 36)
English translation:  a swift dun (Cleaves 1982, p. 30)

French translation:  un fauve rapide (Even, Pop 1994, p. 65)

In some English translations the horse is even turned into a yellow mare “a fast
dun mare” (Rachewiltz 2006, p. 27) - which for every Mongol, let alone a no-

madic warrior, is a particularly strange idea, because for riding, and espe-

cially for fighting or catching horses, only castrated males (stallions) are used.

3.3. HOW A CASTRATED FAIR-HAIRED HORSE TURNED INTO
A FAIR-HAIRED MARE

In the SHM text, the name of the horse esgel qali’un ($117), lit., ‘cut yellow

horse; has a metaphorical meaning ‘castrated yellow horse’ In the Ming Glos-
sary the word esgel is translated as ‘a mare not giving birth for several years,
a mare infertile for several successive years:*® The word gali’'un is translated
as ‘brown horse with black mane and tail’*” In European translations there
follows a similar text:

25) Cf. Haenisch (1962, p. 69): ‘hellbraunes Pferd’
26) Cf. Haenisch (1962, p. 46): ‘eine Stute, die mehrere Jahre nicht gefohlt hat’
27) Cf. Haenisch (1962, p. 58): ‘braunes Pferd mit schwarzer Mihne und Schwanz’
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Lunslan translation:  xo6wiuya no npossuusy dcxenv-xanuy (Beigpa) - (Kosus 1941, p. 106)
Cyoch translation:  a mare with black mane and tail, which had not had colts for several years™®
Itnglish translations:  yellowish white [mare] with black tail and mane (Cleaves 1982, p. 49)

yellowish white mare with black tail and mane (Rachewiltz 2006, p. 45)
la Louvette-a-crins-noirs (Even, Pop 1994, p. 83)

lrench translation:
'Ihe word esgel in northern dialects of mediaeval Mongolian, in which the
S11M was written, meant ‘castrated’. In the Southern dialect, in which the
Ming Glossary was written, this word meant ‘a mare which is no longer fertile’
And thus in the interpretation of the Chinese Emperor’s committee, after sub-
Jugating the Merkits, instead of a horse of excellent properties, Temiijin seized
only a mare of their ruler. And he even presented it to his brotherly friend
Jamuga! Should any Mongol have read this translation, he would have been
rather perplexed and he would have even viewed it with considerable resent-
ment as an offence. Neither Khans nor noyons, brave warriors, nor ordinary
toldiers ride mares — they have plenty of horses. And in addition to that, mares
are not able to make long-distance campaigns (they would miscarry their
colts). Mares are only occasionally ridden by women over a short distance, but
(uring the Naadam games or on festive occasions not even women ride them.

\.4, HOW ONE OF CHINGIS KHAN’S GUARDING KNIGHTS USED TO RIDE ON
A HUNCHBACKED HORSE

'The SHM (§95) narrates how young Temiijin started to assemble his loyal cav-
nlcade. First of all he sent his younger stepbrother Belgiitei to fetch Boorcu.
lloor¢u mounted his chestnut horse with withers, and without telling his Fa-
ther, threw his grey felt quilt over the saddle and arrived with Belgiitei. In
(his way they became friends.

'The original had to mention the name of the horse bdgdtiir qongqor (Chest-
nut with withers; §95). The word bdgotiir implies bogotiirge (withers — the first
vertebra of the back). But in colloquial pronunciation the word was shortened
(0 bogdtiir and this resulted in homonyms with different meanings: the with-
ers of the back, but also hunchbacked or a back curved upwards as a form of
defect. The Ming translator chose that incorrect meaning ‘upwards bulging
back® and that was also followed by the other translations. There is practi-
cally no horse with such a back. And should there be one like that, it would

28) Poucha (1955, p. 54): ‘kobyla s ¢ernou hiivou a ocasem, ktera neméla po nékolik let hiibata’
29) Cf. Haenish (1962, p. 16): ‘mit (nach oben) krummen Riicken’
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soon die due to disabled bones. The meaning of the word bégétiir, viz ‘the
withers’ - is mentioned in many popular sitras on the qualities of horses and
it is precisely a ‘protruding first vertebra of the back’ that is considered to be
a sign of a high-quality horse. Booréu was the son of a famous wealthy man

and it is only natural that from his herd of horses he would select the horse
which was best of all.

>

Translations into European languages except French:*

Russian translation: zop6amuii caspac (Kosus 1941, p. 95)

Czech translation:  brown horse with a bulging back*

English translations: strawyellow [horse] with a curved back (Cleaves 1982, p. 32)
chestnut horse with a hunched back (Onon 1993, p- 24)
chestnut horse with the arched back (Rachewiltz 2006, p- 29)

Were we to translate these texts back into Mongolian, we would obtain very
humiliating expressions about horses. Or a translation that the Lord Bodonéar
galloped on a horse with a (moulting) tail without hair (‘with a hairless tail’

— Cleaves, Rachewiltz, §24) would be very unpleasant for nomads, because
a horse with a hairless tail is not usual. Such strange translations can origi-
nate from the Chinese interlinear translation.

3.5. CAN WE TRUST THE INFORMATION THAT IT WAS POSSIBLE TO LIVE AT
THE SOURCE OF THE RIVER ONON?

In the SHM text there is a phrase Onan-miiren-nii terigiin-e nutuyla- ($1),
which means ‘to settle at the upper reaches of the river Onon’ Metaphorically
the word terigiin, lit., ‘head, means the ‘upper reaches The personification of
mountains and rivers occupies an important place in nomadic metaphorical
thought. Both mountains and rivers have their heads, trunks, waists and feet.

But in the Ming Glossary the expression terigiin is explained as ‘source,
beginning of the river’*? The phrase Onan-miiren-nii terigiin-e nutuylaju
is translated into Chinese as ‘to settle at the source of the river called Onon’
(Cend Giin 1997, p. 53).

30) Let us note that the French translation is exact and poetic (Even, Pop 1994, p. 67): Il en-
fourcha un alezan doré au garrot renflé’

31) Poucha (1955, p. 38): ‘hnédak s vypouklym hibetem

32) Cf. Haenish (1962, p. 149): ‘Quelle’
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liuropean translations:

Itunslan translation:  Kouesanu y ucmoxos Onan-pexu (Kozin 1941, p. 79)
Cyech translation:  they chose their nomadizing region, a place at the source of the river Onan™?
Itnglish translations: they had encamped at the head of the Onan River (Cleaves 1982, p. 1)

they had settled at the source of the Onan River (Rachewiltz 2006, p. 1)

I'vench translation:  Ils parvinrent aux sources de la riviére Onan (Even, Pop 1994, p. 41)

'Ihe source of the river Onon is to be found at the mountain Burqan Qaldun,
I o place where there are impenetrable belts of taiga all around within doz-
¢ns of kilometres. Neither people nor cattle can normally live there.

In the SHM the place, where Chingis Khan was born and from where his
ancestors came, is called Onan-miiren-nii terigiin. In my opinion, this region
[ 0 great territory at a distance of approximately 120-150 km down the river
from the source of the river Onon. That is where Chingis Khan’s ancestors
settled and where the future Khan was also born in a place called Deli’iin
lloldaq. That is why it is not possible to translate Chingis Khan’s decree, which
prohibits settling at his birth place, as a prohibition of dwelling at the source
ol three rivers: e.g. ‘No one should camp at the source of three rivers, who-
ever it may be®* (I'urban miired-iin terigiin ken-e ber bu bayulludqun; $179).

1,6, HOW ONE URIANGQAI ROASTED DEER ENTRAILS

[ the SHM translations we find an episode about an Uriangqai man, who
cilled a three-year-old deer and roasted its ‘ribs and entrails’ on a spit. But
for Kozin, all European translations accept this interpretation of the passage.
[lowever, it is not very probable that a hunter would roast particularly the
entrails of his kill on an open fire. The Mongolian original says: gabirqas inu
ublt inu siraju ($12). Here the word gabirgas means ‘long ribs’ and the word
ibit refers to the ‘first four short ribs. That man was preparing two roasted
pleces - the long ribs for himself and as a habit, the short fibs for the fire,
as an offering. However, in the Ming Glossary the word abit was translated
an ‘entrails, intestines’® In the northern dialect of the author of the SHM,
{he word abit is a designation of the short ribs, but in the Southern dialects,

1)) Poucha (1955, p. 11): ‘zvolili si kocovisté, misto u pramene feky Onanu’

1) Poucha (1955, p. 111): ‘U pramene tif fek at’ nikdo netaboti, at’ je to kdokoliv! Cf. also
Cleaves (1982, p. 109): ‘Suffer ye not to be pitched by any one at the head of the Three Rivers!

\4) Cf. Haenisch (1962, p. 2): ‘Eingeweide, Kaldaunen.
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which the Ming translator could understand, it probably meant the ‘entrails,
intestines. For example in the Ordos Southern dialect there is now the word
abit designating the colon or large intestine. Translators into European lan-
guages trusted the Ming translation.

Czech translation:  he roasted its ribs and entrails on the spit*®
English translations: was roasting his ribs and inwards (Cleaves 1982, p. 3)

was roasting ist ribs and entrails (Rachewiltz 2006, p. 3)
French translation: et en faisait rotir les cotes et les viscéres (Even, Pop 1994, p. 42)

There is hardly anybody who would believe that someone would roast un-
cleaned intestines on an open fire. The Mongolian translator Cend-giin knew
very well that uncleaned intestines are not roasted, that is why he refused the
Chinese interline translation and replaced it with a different word coroi (belly).
P. Pelliot wrote that for nomads it was common to roast entrails. But Mostaert
(2010, p. 178) disagreed and wrote: ‘the word abid (Chinese tou tsang) is not
an expression only for the small and large intestines, but also for the internal
organs: kidneys, liver, spleen, and all can be roasted’*’

It was only in Russian that S. Kozin (1941, p. 82) expressed the meaning
correctly:

B necy emy noscmpeuancs xaxoti-mo Ypanxaeu, Komopuiii, 3ape3as mpexnemiy-0eHs, 20/mosur
HapKoe us ezo pebep, u3 6epPXHUX KOPOMKUX pebep.

3.7. HOW RAW MEAT TURNED TO DRIED MEAT

Nomads have an interesting manner of preserving raw meat till the end of
the third spring month (March). It is a routine matter. Raw meat is stuffed
into a wooden vessel or cattle rumen and is deposited frozen into a dark and
cool hole, where it is covered by ice and old and superfluous blankets. At the
end of the third spring month this half-frozen meat is taken out and is still
almost fresh. Present-day Mongols call such meat yyy - ‘preserved’ meat.*® In
the SHM this preserved meat is called kdongsilemel (§19). This word also ex-
ists in Khalkha Mongolian nowadays (xyxcanman) and it has a similar mean-

36) Poucha (1955, p. 12): ‘pekl jeho hrudi a vnitfnosti na rozni’

37) These entrails can be roasted, everything can be roasted, but nomads did not and still do
not have such habits.

38) For yyy cf. Hangin (1986, s.v.): ‘animals slaughtered during winter and preserved for use in
spring.
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Ing: long-life (about victuals in general). The whole phrase qabur niken iidiir
kéngsilemel qonin cinaju ($19), if read in modern pronunciation, would be
understood by present-day Mongols as ‘frozen meat, not as dried meat.

Only Haenisch (1962, p. 104) translated this expression partly correctly as
i sheep from the last winter month’*® In another context (Haenisch 1948, p. 3)
he translates: ‘she boiled a lamb from the last year’*® However, this transla-
lfon is not correct, because it could not have been a lamb.

But this is what we can see in other translations:

Russian translation: ~ ceapuna doxcenma npossanenozo enpox 6apara (Kosnt 1941, p. 80)
linglish translation: ~ while boiling the dried [flesh of] a sheep (Cleaves 1982, p. 4)

I'rench translation:  elle faisait cuire de la viande de mouton séchée (Even, Pop 1994, p. 43)
Czech translation:  she boiled a lamb dried in the air*!

All other translators and scholars explain the expression in the same way as
‘dried meat, ‘meat dried by smoking and other methods’ This in fact first of
all reveals an incorrect knowledge of ethnographic life and customs. Note
also that the Chinese sign used in the translation of the word kdngsilemel in
the Ming Gloss (Ceringsodnam 1990, p. 281) refers in Chinese to meat ‘con-
served by adding salt and stuffing’ This does not correspond to the Mongo-
lian reality either. A Chinese reader would certainly not understand this sign
as ‘dried’ meat.

Thus in the SHM the ancestress of the Mongols Alan-qoa on one spring
day finally cooked the frozen meat taken out from the ground hole for her
five sons and started to talk with them about a very serious topic. When the
long spring days start, the children of Mongolian herdsmen to this day impa-
tiently wait for the moment when the frozen meat is produced, whose calo-
ries give a great stimulus after the prolonged hard winter. And that was also
what the ancestress made psychological use of.

3.8. HOW AN ORDER OF THE KHAN TURNED INTO A PIECE OF ADVICE

Mongolian Khan Ambayai (Chingis Khan’s ancestor from the third genera-
tion) was on the way to give his daughter in marriage in the Tatar region, but

39) ‘ein Schaf vom letzten Wintermonat’
40) ‘kochte sie ein vorjahriges Lamm.
41) Poucha (1955, p. 13): ‘uvafila jehné na vzduchu susené’
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on the way he was captured by treacherous border Tatars and taken to the Ju-
rchen Khan Altan as an enemy. Before being murdered Ambalkhai Khan sent

a messenger to the Mongols with a message: Let me be the last Khan of the

whole state who accompanied his daughter!” (nama- ar kesetkiin, §53). It was
not an ordinary message, butan order. The early lost verb root kes- meant ‘t0
stop, finish, cease’® This firm order then became an unwritten law for Mon-

golian people for many centuries to come. In the SHM it is said that when

Temiijin was bringing his bride, her father merely said goodbye to her, after
which she was accompanied only by her mother (§94). In folklore this habit
is reflected in the proverb ‘Father will visit the bride later, but she is only ac-

companied by her mother’ (ause 3peanmand, ax xypeanmato).

But in the translations of the SHM a different meaning is presented:

Russian translation: - Omomcmunme 30 MeHs, KOMOopblil CAMONUUHO nposaxcan c6010 douv, KAK
8ceHapoOHblli Kazar U 20cydaps Hapooa. (Kosu 1941, p- 84)

German translation: Me, the ruler of all and the prince of the stage, when I took my daughter
myself on the way - take me as a warning example! - I was captured by the
Tatar people...*’

Czech translation: ~ Me, the Khagan of all, the lord of the people, was captured by the Tatar peo-
ple when accompanying my daughter. Let this be a warning to you.**

English translations: Beware, [instructed] by [ what hat befallen] me, of yourself accompanying
your daughter, when ye will be qahan of all and [33v] Lord of the Nation.
T have been seized by the Tatar people. (Cleaves 1982, p. 11)
..., learn from my example and beware of taking your daughter in person
to her betrothed. I have been seized by the Tatars. (Rachewiltz, 2006, P- 11)

French translation: ..., gardez-vous bien, instruits par mon exemple de conduire en personne
votre fille. J'ai été, moi, capturé par les Tatar (Even, Pop 1994, P- 48)

These translations are based on Chinese renderings of nama-ar kesetkiin. The
word kesetkiin was interpreted as derived from kesegii - ‘to warn.*® Accord-
ing to the Chinese abridged translation the phrase nama-ar kesetkiin was in-

terpreted as ‘make a warning from me’*°

I

42) Lessing (1960, p- 459) s.v. kes gives the meaning of the adverb kes ‘abruptly, in a decisive man-
ner suddenly; off; and remarks that with verbs it had the meanging of ‘breaking or tearing

43) Haenisch (1948, p. 7): ‘Ich, der Herrscher iiber alle und der Fiirst des Staates, bin, als ich
meine Tochter selbst auf den Weg brachte - nehmet ein warnendes Beispiel an mir! - von
dem Tatar-Volk gefangen worden!

44) Poucha (1955, p- 19): J4, chahan viech, pan lidu, byl jsem zajat lidem Tatard, kdyz jsem
provizel svou dceru. Budiz vam to odstradujicim piikladem.

45) Haentsch (1962, p. 99): ‘warner.

A6) Haenlsch (1962, p. 99): ‘machet aus mir eine Warnung!’
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[IO wever, tlle tr anS]atOI‘S dld not Orlly tr aIlSlate lIlCOIIeCdy t}le expl €ss1ons
nama-ar Kesed‘(u”, but the WhOIe sentence

3.9. HOW ANCIENT MONGOLS DANCED

After Ambayai the Mon
gols elected Qutul i
. as their Khan. O i
("1’;):1 ;is—i?.t;’lced round the Shaman tree Qorqonaq and qabz' tﬁa: OCC?SIOD
ki :ndegl bc.)ltala (§57) — danced so long ‘that their ribs sh‘(l)w—eg gla e
e o ;1111‘ Ii(tn.lete}? turned into cartilage’ We can understand thartotl}llih
v il they were completely exh i
. . . ' pletely exhausted. Met i
h(l,d]i ;x;gferatlon their exhaustion reached the point of al‘renz:)}:}tl(:irl'cauy an'd
ame only bone and skin. It was a common expression in};:leg;) th:'lr
oetic
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l \nguage ()l tllal 'lllle lll ”le tr allslatl()] 1S ll()WeVeI it1is eIIOIleOuSl IeIldeIed
Russian translation: p. P D P 3 =

tion ... NACANU BOK] 'ye pa3secucmozo depesa Ha Xo, XOHAXe. ﬂO mozo donns

Canuco, 4mo, Kax ZOHOPMHICH, «8b160UHDbL 06{7‘1306“11“517 no 636170, axyvu
NblAU — N0 KOIEHO. (KOZIH 1941, p. 85) g
..., the danced around the thickl growin, trees at Chor ChO”aCh) until the
were in pzts up to their hIPS and stood in the dust up to their knees. g
]hEV danced around ,u? cated trees ofChorchonaCh until the wereina plt

>
up to their ’IIPS and in dust up to their knees. ¢
they danced round about the Branchmg Tree onorqanay I ballev} until

(t“e’ e was a ditch uP)tU [t“e”] 1 szx [u“ttl there IHZS] dust ”P to It Ie”] knees.

The Fr ion i
¢ French translation is not completely exact, but rather close:

ss:118 ﬁ’e”t la ronde autour de larbr e-]ouﬁu de QOlqOJIRq, et ils dansérent

A s'en déboiter les genoux. (Even, Pop 1994, p. 50)

(ierman translation:
(zech translation:

linglish translation:

” ‘]. III”I n 1 t ewOI‘d aul i €
q qa 18 translat d b

ol skin’ The word élke
' ‘ g was then prob i
ust, ashes,*® instead of the meanil;g ‘czEglaaége?m R e

17) I laenisch (1948, pP-2) ..., tanzten sie um die dlclltbewaldeten Ba ebe nac
9)
um 1 ChOl’ChO h, bis

) (
ou 955, p. ). n 1 Y yli p ky
1) Poucha (1 21): Tan¢ili kolem rozvétvenych stromu Chorchonachu, az byli po bol

19) Haenisch (1962, ‘ti
‘ i , p. 64): ‘tief getretener Weg.
i0)) Haenisch (1962, p. 123): ‘Ascghe, Staul'; S
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3.10. DID THE MONGOLIAN KHAN KILL PEOPLE BY BOILING THEM ALIVE

In the Mongolia i
IN A KETTLE? golian script, the letters ng in the medial position in the word

Busangqaju are written by a circle bulgi

. ging to the right. Its initia i
,.csfmbled t}l:itt(e))f(i }rlreuistthave faded with time and the shape 3)? :IrltelII::;[tt::e
e b etter t—)l..'l,he tra‘nsliterators obviously ‘saw’ the worc;
e tI?S ;lcl) oil’ An.d it was in this way that the errone
e olf)t }11n : I_;ther COPICS and this was also reflected in the gﬁs
nese transcription. theeMinlg\/I gllzi s1:1.'chtehhistorical chronicle Altan tob¢i olf.
dalan ‘seventy’ (‘siebenzig’; Haenisch 1Z62,epflv;;d:02f’ot‘rlf;:llzf?‘cli<as f(I)H?-IWS:

; essel’; Hae-

nisch 1962, p. 150) and the wo '
' » - rd bucalgaju ‘to boil’ (*
nisch 1962, p. 20). This is then reflected in the :)rlan(s{:ggxll(so-Chen fassen Hae

At the time, when Temijin was declared Chingis Khan, an absolute ruler of
all Mongols, Jamudqa, the ruler of Southern Mongols, collected 30,000 sol-
diers and launched an attack against Chingis KKhan. The latter also collected
30,000 soldiers and they clashed at the place called Dalan-Baljud (1190). Chin-
gis Khan was defeated and forced to retreat. This is mentioned in the SHM
in §129: “There Chinggis-chahan was defeated by Jamuqa and retreated to
the Jerene pass on the Onan. Jamuga said: ‘We have driven him to Jerene on
the Onan; and on returning he had the Cinos princes boiled in seventy ket-
tles. He had Neiidei’s and Cayaan Uas heads cut off and bound to a horse’s
tail, and he drew them behind him?*!

However, Dalan toqo® (Seventy kettles) is in fact a local place name. Mon-
golian numerals jiran (60), dalan (70) occur in local toponyms Very often and
describe an unspecific number, only referring to a great quantity. To this day
JKapan mozoo (Sixty Kettles) is a name of a steppe in Eastern Mongolia. The
word mozoo ‘kettle’ is used to designate a valley or a place with many hol-
lows. The word bucalqaju, lit. “to boil, is a distortion of the original word bu-
sangqaju, which means ‘to destroy, crush, defeat. At many places in the SHM
the defeat of an enemy state Or tribe is described by the same set expression
formed by the name of the tribe or state in the Accusative -i /yi and the verb
busangqa- ‘to destroy, crush’ and the like, e.g.:

Russian transl p: p: 941, p.

" ation: npuxa3san ceapumo 8 ceMuaeC}zmu Komnax (KOZID 1941 112

Czech tr anslation: had ... the Cinos princes bozled in seventy kettles. )

| llgllSll translations: makin, t)he princes o the 61’105 to be boxled[m] seventy kettles... (Cleaves

... had the princes of the Ci i ive i
e of inos boiled alive in seventy cauldrons. (Rachewiltz

eee ﬁ p P e chnaudron. Vel
il fit ébouillanter les rinces des Loups dans soixante dix haud,
) 1 S. (E n,

I'rench translation:

4, Conclusion

'The Ming Interlinear Glossary of th
T ye the SHM was arranged in such a
ik vgritten_e ‘v(\)ffi tel:’eer‘}; i\’[ongohan word.the relevant colloquial ChinZZZet };:otreg
§ berson; Ermibyiine y }:r%Per name '1t is specified whether it is a name of
TN {i:i;errl 15[, place., river, lake or mountain etc. In the teit
P — tran;I " dY ongolian word preserves its grammatical for
material for the pur ated up to Fhe last suffix. It was obviously a teachi o
r——" itp p(l).se of learr.ung colloquial Mongolian and its ai -
Western schol - lt?rar y artistic work. S
scholars designated the Ming Glossary in three ways: ‘interli
: rlin-

¢n C 1mes G i
I h e lOSSCS, llltellllleal Chlllese tr aIlSlatIOn aIld inter llIleaI lll
C

Merkit irgen-i busangqaju (§113), i.e. to crush the Merkit peoplé’
Naiman Merkit busangqaqdaba (§208), i.e. ‘the Naimans and Merkits were destroyed’
Merkit Naiman-i busangqui soor-tur (§208) ‘at the time of destruction of the Merkits and Naimans’

That is why the original text must have had the phrase cinos-un k&'iid-i dalan-
togoot busangqaju - a much more sober statement: ‘the Cinos princes were
destroyed at the place of Many Hollows.

[

51) Poucha (1955, p- 66): Cinggis-chahan byl tam Dzamuchou poraZzen a ustoupil k soutésce
Dzerene na Onanu. Dizamucha pravil: ,Zahnali jsme ho do DZerene na Onanu,” a dal pii
svém navratu ¢inoské prince uvatit v sedmdesdti kotlich. Hlavu Neiidejovu a Cachaan-
Uvovu dal ufiznout a uvézat na korisky ocas a vlekl je za sebou.

Cf. also Cleaves (1982, p. 60): When jamuya spake, he said, “We have made [him] to flee
for refuge unto jerene of the Onon; and, when he returned, [5r] making the princes of the
Cinos to be boiled [in] seventy kettles and cutting off the head of Neiidei Cayaan U, he
dragged [it] away at the tail of [his] horse.

Gl
Haenisch (1931): Interli
: rlinearversi i
e ion (p. 5), Interlineartext (p. 56), die chinesische Interlinea:
T : i
Cleaves (1982): interlinear Chinese glosses (p. xxiv)

2) Poucha (1955> p- 66) dal ... .¢inoské prince uvarit v sedmdesati kOthClL
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ation (p. 227), interlinear version

ii), interlinear transl r
Rachewiltz: interlinear glosses (p. xlvii), interlinear tr s el

(p. 269); the Chinese version (p. 415); the interlinear Chinese version (
p- 269);
i i rsion (p. 426) i
Evelﬁt(eli::;??;;:): les gloses interlinéaires en chinois (p. 15)
Kozi;\ (1941): MOJICTPOYHBIIL KuTaiickuit mepeBoy (p. 12), OJCTPC
Ce:ﬁ?;s?:ljn(fr.nlfl)dtad qadmal (xATap XagMar, Ceringsodnam, 1990) N
nese reader the interlinear Chi-
i that for the Chinese reader ear C
enisch (1931, p- 56) wrote i ; il .
I::se translation is completely incomprehenmble.“ Obvxousl); he haé(l) :1 S
not the comprehensibility of individual words, but the fac.:t that ;cc e i% i
these incoherent translations or explanations it n‘ot possible to 'tz;lvthe pror
of the SHM text proper. In that case it is not posmb.le to :agre‘é }V;l.l e
nation ‘interlinear Chinese translation’ and the designation Chiné
ot make much sense either. . . . . .
do;‘;: SHM (or its phonetic transcription into Chinese mgns) was dtlstg-\;ec e
in Peking by the missionary Palladij Kafarov. Thanks to him thle te).(t ; e
the attention of many European scholars, who startet to trans iate 11\ L
vjn languages and to write extensive research wo.rks about it. ft}(:e iy
Svere first of all Sinologists. They considered the Mlng Glossa;y o S
one of the versions of the chronicle itself, and that is why t eya dgmd
is“interlinear Chinese version” (die chinesische Interlmearw'ers(;on fma;n e
1 isch 1931, p. 58). This idea has continued to prevail in the minds % b };he
?his da I:Iowever, it follows from the above discussion that.cc?ns1 eectgIt <
Min C%lossary to represent a Chinese version of the SHM 1s1 1?cori) ; ﬂ.le .
cont%adicted by the inaccuracy and purpose—orlented transla 1(:11 Pl
dividual words with no respect for the context, and by the genselfI .
of the life and institutions as well as of the literary style qf the. r. S
of the Glossary was different — it should have served a didactic purpose,
i or historiographical purpose. . : .
: hItte::arz already E Haenisch (1931, p. 60) who voiced the following Crlltl(;lir}l
‘...also specialists, historians, do not make the effort to study tl(lie:ns: Vroach
-,:L:l‘cvmt colonial languages, to read the indigenous 1sourfes .ana rycl)m ESV e
il ith a substantial factual prelimin dge,
the historical research only wi r o e
but they believed themselves to be able to manage everything on th
3 ’54
education in Chinese literature.

JHDI MOHTOIO-KUTANCKUA

y iri i ingen, ist dem chinesischen
04) "Diener Interlineartext, von dem wir im folgenden ein Muster bringen,

< g
e erstandlich! =] o
| enel von vornherein unvers| : . ' ' i PR .

By " sueh die Machleate, die Historiker, sich nicht die Miihe n s

bl € emhemu uellen u lesen und erst mit
'\llllllﬂlll JULL hen se 1bst zu studieren, di schen Q
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Some scholars, for example Mongolian scholar D. Ceringsodnam (1990,
p. 19), appreciate the interlinear Chinese Glossary very much and think that it
Is absolutely important for a correct understanding of each and every Mongo-
lian word in the text. If we do not approach the Glossary with a sufficient criti-
cal distance, it can lead us into making erroneous translations. Why should we
stick to the errors, which blindly follow the words of the teacher: “If a word
has an interlinear translation, in principle it is necessary to trust the tran-
scribers, it is not possible to disregard their translations”*®
The word sarqud (Kh. capxad) in the SHM (§70), which means ‘wine, is
obviously erroneously interpreted in the Ming interlinear translation as ‘sac-
rificial meat. And Mostaert (2010, p. 17) noticed that in modern language the
word sarqud means ‘wine’ and he wrote: ‘very many words in the middle pe-
rlod of the Mongolian language had meanings different from modern collo-
(uial and written language, and in my opinion the interlinear translation is
better (sacrificial meat)*® Such a high appreciation of the Ming interlinear
(ranslation as against the Mongolian original is reflected in the English trans-
lation of Cleaves — meat offered (Cleaves 1982, p. 19).

The European translators and scholars relied on the Chinese interlinear
(ranslation with great confidence, and that is why they evidently disregarded
the work of those scholars, who approached the Ming Interlinear translation
¢ritically and tried to correct the errors in translations and even to correct
(he transcription. For example the expression nu’un kégiid manu nutuy gar-
(yu (§65) was explained correctly and precisely translated by many transla-
lors (Kozin, Damdinsiiren, Gaadamba, Ozava, Even & Pop), without follow-
Ing the interlinear translation. But still, the prominent scholar and translator
[tachewiltz does not accept their interpretations and superficially praises Mo-
stnert”” and translates the word nutuq into English as nomadic camp. And
illll we have the Mongolian original with an unequivocally correct and easy

priindlicher philologischer und sachlicher Vorkenntnis an die Geschichtsforschung heran-
zutreten, sondern alles durch chinesische literarische Bildung allein glaubten meistern zu
kkbnnen...”

A1) Mostaert (2010, p. xvii): “Anb Har yr XaziMas opuyy/rarait 6aitx 10M 601 3apUMbIH XyBb]I
IUIMraraaz nTraX /1 XaparTail, HOLTO IA/ITTaaHTYTa3p TIMHMIT XOPBYYITHMIAT TOOXIYik
Onitk ym 6omHo.”

A1) "Ma ONIOH YT YHIaJ| YeuitH MOHIOJI X3/I9HJ, OfIOOTHITH ipya 6a MOHTO/I GIYUTHITH X9/THI-
X99¢ 0op yTrarait 6aiicas, MUHMIT XyBbJ{ Xa/iMa/l OPIyy/TbIT (6Pre/uitH Max) MITYYTL Y39K
Ouitna.”

/) Iachewiltz (2006, p. 333): “Mostaert’s interpretation is supported by the Chinese sectional
simmary, and it may be assumed that Ming editors had on the whole a better understand-
Ing of the text from the folkloristic point of view than we have now.”
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meaning. Why do we not stick to the generally accepted tradition of trans-
lating significant literary works into foreign languages from the original and
not from secondary translations, as happens in the case of our translators,
who have accepted without reservations the erroneous translations of Ming

editors?

In the end we should again underline the fact that the Ming interlinear trans-
lation and the Chinese abridged translation are not the language of the origi-
nal SHM, but an auxiliary comparative material.

It is therefore important to translate the SHM first of all from the original
Mongolian language. In order to make this possible, it is necessary not only to
understand the old and mediaeval Mongolian language, but also the manner
of thought of the ancient nomads and the manner of their communication.
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